
Chapter One

Introduction

Many ordinary people, as in centuries past, still tell various stories with elements of the

operation of grace, the inexplicable, or the mysterious, in an attempt - albeit unconscious - to

define the relationship that exists between themselves and the quality of the numinous sensed in

the world around them. Such fabulations have helped to define the infinite ways in which

humankind views itself as a species, in relation to the many other (known) forms of life also in

existence around them. The field of Mythology has long provided archetypes for imaginings of

deities and given us fabulous creatures that have, doubtless, fired the imagination of all the

generations of humankind from before any recorded history. In one respect, these stories would

seem to provide evidence of a human search for other life forms of intelligence and

imagination, certain beings with whom some form of communication or communion may

occur. l Usually, mainstream religions have frowned upon such communication with non-

human! non-rational creatures and with the multitudes of spirits and deities that have been

reported in myths and legends the world over. 2

Yet these attempts at dialogue with the unseen occur persistently in oral tales of many

kinds. That so many of these stories have their origin in the human search for a deeper

understanding of the realms of the unexplained, and in the mysteries of the human condition

seems quite evident, as does their catalysing contribution to the growth of the great religions..)

The fact that these stories of humans communicating with otherworldly beings do exist, and that some are
believed to be true, indicates a human interest in or need for such unconventional interaction, whether for
support or for special purposes such as receiving hitherto unknown information. Carl Jung himself claimed to
have met an inner teacher named Philemon, and says 'Philemon and other figures of my fantasies brought
home to me the crucial insight that there were things in the psyche which I do not produce, but which produce
themselves and have their own life', quoted in Timothy Freke and Peter Gandy Jesus and the Goddess: the
secret teachings ofthe Original Christians, Thorsons, 2002, p. 120.

2 It is believed that such interactions with these creatures may tempt people into some evil, or otherwise lead to
their downfall, since, as the apostle Paul has said, 'even Satan disguises himself as an angel of light', Ho~v
Bible, RSV, Holman, Philadelphia, 1962,2 Cor. 11: 14.

3 It may be said that it is the religious systems which have come into existence as the result of an attempt to
provide some sense of order to human affairs, acting as a buffer against the Chaos that is always perceived to
be waiting beyond the daylight, ready to engulf the elements that have gone into creating conscious human



Perhaps, in a sense, it might also be that the religious systems which have come into being give

some greater notion of order to human affairs, while stories about human interactions with the

divine and concerning the mysterious provide a range of possible answers. The role played by

these stories of the unusual unknown is also of considerable importance in other areas of human

life, for the richly textured history and cultural insights that they provide to the human mind, as

it seeks even now still to make greater sense of the physical universe through the exploratory

notions inherent in the investigations of science and philosophy.

This thesis is intended to be a reflective, if somewhat general, study of concepts that

occur in certain specific types of stories, those dealing with creatures and phenomena that are

noted with a sense of awe and which would appear to carry something of a mystical quality,

their tellers somehow seeking to understand more fully the role of the spirit, of the numinous in

particular places, and of all aspects of the divine, however intuited or perceived, in the

causation ofjoy and of suffering in their own lives. Countless phenomena associated with the

numinosity of otherworldly beings have been reported through the ages. Some of these have

been considered as monsters, some as friends, and all of them have remained mysterious or

ambiguous in their significance.

Two pertinent questions flow from this: why have we as a species constructed such

beings, and what have we learned about ourselves and our environment by so doing? The

primary means of seeking to answer these questions is to consider some of these stories (the

landscape/ sense of place and of the numinous), of what may be termed 'creatures and spirits',

and the manner in which they have been constructed, and to identify some of the purposes

behind such constructions.4 To that end, newer reports of contacts and interactions between

humans and other creatures or strange phenomena may be considered, as well as more

traditional and older stories.

civilisation.
4 A Social Constructivist approach will be helpful in studying some of these 'humanly constructed realities', or

rather 'unrealities', Richard Hoggart in John R. Searle, The Construction ofSocial RealiZv, Penguin, London,
1995.
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The main focus of the content to be studied here will be that which has to do with

Australia, although some possible analogues to the core of tales in other countries and cultures

will also be considered. Prehistorians currently believe that all modem humans originated in

Africa,5 these subsequently spreading out into the world with their developing languages,

religions and stories, all already undergoing certain often subtle/ regional variations as soon as

new experience created fresh viewpoints, each group in isolation from the others.6 As these

groups of early humans travelled they would meet others, Neanderthals and, possibly, other

species.7 With these ideas may have been exchanged, thus further shaping their own views of

their environment with all its diversity.8

The telling of such stories is an important means of constructing the reality in which

human beings dwell and function. 9 As the Earth's environment has been felt to be alive with a

sense of potential immanence or Presence, so has this quality been perceived and interpreted by

many people as consisting of energies either positive or negative, benign or threatening. These

energies are seen as being forces or spirits of one kind or another, which can in some way affect

5 Stephen Jay Gould, Life's Grandeur: the Spread ofExcellence from Plato to Darwin, Vintage, London, 1996,
p.216.

6 An example of this might be the proposed existence of the Proto-Indo-European language, which evolved into
the various Indo-European languages including Sanskrit, Greek and Latin, as its speakers moved into different
geographical regions. It has been suggested that Proto-Indo-European may have originated in Anatolia around
6,000 BC, in The Oxford Companion to the English Language, Ed. Tom McArthur, entry entitled 'Indo
European Languages' by Whitney F. Bolton, Oxford University Press, Oxford, 1992, pp. 512 - 514. Marija
Gimbutas views the Neolithic Kurgan culture of the Volga Basin in South Russia, whose features go back to
the 7th and 6th millennia B.C., as 'Proto-Indo-European', and as the invaders who put an end to Old European
culture, as discussed in The Language ofthe Goddess, Thames and Hudson, London, 1989, p. xx. J.S. Ryan,
on page 3 of his Australian Folklore and Folk Speech Study Guide, U.N.E., Armidale, 200 I, notes that the
Grimm brothers aimed 'to trace preserved archaic customs and beliefs to their remote origins in order to thus
trace the mental history of mankind'. It is believed by many that folk stories spread throughout the world by a
process of dispersion, as the cultures evolved, where distance enabled separate development.

7 James Shreeve discusses this in The Neanderthal Enigma: Solving the Mystery ofModern Human Origins,
William Morrow and Company, Inc., New York, 1996, p. 112: 'Gunter Brauer's 'hybridization and replacement
model' states that modem humans originated in Africa and migrated out, replacing archaic populations in
Europe and Asia, but not without interbreeding with them. Fred Smith's 'assimilation' theory also suggests that
the genetic change that produced modem human anatomy happened first in Africa. But this development later
spread to other parts of the Old World through gene flow among populations, not through the replacement of
one kind of human by another.' Species such as homo erectus and the newly discovered homofloresiensis will
be discussed later, in Chapter Seven, Yowies.

8 A. C. Baugh and T. Cable, A History ofthe English Language, 4th Ed., Routledge, London, 1994, pp. 16 - 39.
9 Peter Berger and Thomas Luckmann have discussed this concept at length in their important book The Social

Construction of Reality: A Treatise in the Sociology ofKnowledge, Penguin, London, 1966, where they
consider, among other concepts, the way in which Symbolic Universes are created, 'constructed by means of
social objectivations' and providing 'order for the subjective apprehension of biological experience.' Even
realities of 'marginal situations' are usefully incorporated 'within the paramount reality of everyday life', pp.
114- 115.
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most/ all people's lives.

When the perception is of positive energies, we find stories of such beings as angels,

good fairies and light elves, and positive nature spirits associated with a particular place or

event. The perception of negative energies in stories gives us fallen angels, bad fairies and dark

elves, and negative nature spirits, these usually associated with a specific place or event. The

religious idea of our fallen nature, coupled with that of the inevitable punishment for sin and the

experience of being unable to be perfect, (i.e. free of sin) further intensifies feats of the human

imagination in connection with supernatural forces and events. 10 Our fear-fuelled imagination

then gives us demons, vampires, and other monsters which we - as Western Christians -

can then connect very easily with our traditional religious ideas about hell and damnation. 11

These threatening and malign creatures represent fallen Tempters which can lead us astray from

the hope of salvation. We also create certain such stories to frighten children into obedience

with the idea of protecting them from evil and harm; 12 and we create other fables to frighten

adults into behaving in accordance with societal rules and beliefs, in order to protect them from

'harmful and evil influences'. It seems that, through the process of creating a society, many

constructs of reality of various complexities have been agreed upon tacitly by that society's

members, for: 'Social reality is created by us for our purposes and seems as readily intelligible

to us as those purposes themselves.,13 We draw upon information and stories handed down

over the thousands of years that have passed since the development of language, in order to

help us to discern what may be good or evil, and we use our religious traditions and scriptures

as our authorities. Thus we project our fears onto the external environment and so we populate

10 As Saint Paul notes in the book of Romans 8: 19, 'for I do not do the good I want, but the evil I do not want is
what I do'. He alludes here to the way in which it is difficult to perform only good in acts of thought, word and
deed.

II An example is the mythical Dragon, which is associated in the Bible with the figure of Satan, and with the
serpent in the Garden of Eden, J. C. Cooper, An Illustrated Encyclopaedia of Traditional Symbols. Thames and
Hudson, 1995, pp. 55 - 56.

12 The Bogeyman is a classic example of this. John Widdowson has written an informative study of frightening
figures which are used, among other purposes, for intimidating both children and adults into more societally
appropriate behaviour. John Widdowson, 'The Bogeyman: Some Preliminary Observations on Frightening
Figures', in Folklore, Vol. 82, No.2 (Summer, 1971), pp. 99 - 115.

13 J. R. Searle, Op. Cit., p. 4.
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it with positive or negative forces,14 all depending upon how we respond to the world or

. 15
umverse.

The universe thus constructed includes what is called by Berger and Luckmann 'the

daylight side of human life', which is the 'taken-for-granted, routinized existence in society'. 16

The other side, that which has been designated as 'a night side that keeps lurking ominously on

the periphery of everyday consciousness', having its own reality, 'often enough of a sinister

kind... is a constant threat to the taken-for-granted, matter-of-fact, 'sane' reality of life in society.'

Berger and Luckmann suggest that this 'sane' reality is continually menaced by the possibility

that 'perhaps, the bright reality of everyday life is but an illusion, to be swallowed up at any

moment by the howling nightmares of the other, the night-side reality.d7 This view of reality

may well serve to explain the way in which positive and negative perceptions appear to inform

the greater part of the cultural heritage of the West, in particular, one which has been the

traditional means used to make sense of the many complex and diverse aspects of life and

human experience.

Both Place and Time are associated with these positive and negative perceptions. For

Western society, to be especially included are: such times as the hour of midnight 'the witching

hour',18 which occurs daily; the dark moon, which occurs monthly, and is traditionally

associated with pagan rites; infamous pagan sabbats which occur quarterly, such as Beltane and

14 C.G. Jung, The Archetypes ofthe Collective Unconscious, 2nd Ed., Translated R.F.C. Hull, Routledge, London,
1968, p. 60. 'Projection is an unconscious, automatic process whereby a content that is unconscious to the
subject transfers itself to an object, so that it seems to belong to that object'.

15 Bill Harris, Thresholds oflhe Mind, Centrepointe Press, Beaverton, Oregon, 2002, p. 97, suggests that people
early in life learn fear, and build 'maps' to keep them safe. All of reality is seen through this lens affear, even
though the actual danger no longer exists. 'Such a map would have big areas of darkness with black clouds and
monsters and burning pits.' People may have either positive or negative outlooks, or religious, atheistic,
philosophical or scientific outlooks. Equally, they may believe in evil or good, or have a neutral outlook.
These views will colour their perceptions of the universe about them. However, the way we view the world is
not the result only of our own choice, but of social conditioning. John Searle, Op. Cit., notes: 'The child is
brought up in a culture where he or she simply takes social reality for granted. We learn to perceive and use
cars, bathtubs, houses, money, restaurants and schools without reflecting on the special features of their
ontology and without being aware that they have a special ontology. They seem as natural to us as stones and
water and trees.' It is so, too, with the teachings we receive in the form of stories about the universe we inhabit.

16 Berger and Luckmann, The Social Construction ofReali(v. Op. Cit., p. 116.
17 Ibid.
18 The witching hour, the time when witches are proverbially active, p. 3702, The New Shorter Oxford

Dictionary, Vol. 2, Oxford, 1993. 'Tis now the very witching time of night', Hamlet Act Ill, Sc. ii, from the
Complete Works of William Shakespeare, Harper CoIl ins, Glasgow, 1994.

5



Halloween; and dates like Friday the 13th and solar and lunar eclipses which occur more rarely -

are all seen as interesting but negative times, as a result of societal conditioning associated with

superstitious systems of belief. 19

This conditioning would seem to have been designed in part to draw people away from

their attraction to the temptation of pagan ideas, which are clearly developed from the cycles of

nature. In return, most people are offered divine protection from evil, if only they follow the

rules of their traditional religion and obey those in authority. For too many people to follow

pagan ways would be deemed to be able to create chaos in the greater Western society. Thus,

traditionally, most often in this society, usually only a few marginalised folk have known the

ways of herbal and magical lore. Alternatively, such occult knowledge has been considered

part of the hidden realm of secret societies such as the Order of the Golden Dawn, the

Rosicrucians, the Masons, or other such groups.20 The separation between groups of people or

individuals adhering to too diverse a range of belief systems was long deemed likely to create

further alienation21 and to challenge the very ideas which are seen as holding a particular

society together. 22

The times when ghosts, witches and 'evil' spirits are most greatly feared are those when

stories are most effectively told to reinforce the population's sense of the validity of such fears.

Hence on Friday the 13th and Halloween, many western post-modems hold 'gothic' parties,

19 In J. C. Cooper, An Illustrated Encyclopaedia of Traditional Symbols, Thames and Hudson, 1995, p. 120, the
number 13 is regarded as the number of Judas Iscariot, with Jesus and the 12 disciples, and is also traditionally
the number of a witches' coven. It is also the number of lunar months in a year.

20 The Illuminati are another example, rumoured to be a powerful secret society, credited by some with an
involvement in global political and financial machinations, and seen as connected with generally negative
seeming forces. 'A secret society founded by Adam Weishaupt in Bavaria in 1776, holding deistic and
republican principles and organised like the Freemasons.' The New Shorter Oxford Dictionary, Op. Cit., entry
entitled: 'Illuminatio', p. 1310.

21 It is now simpler to access information on almost any area of the mysterious or spiritual, including areas once
preserved as secret and kept hidden, for example, secret practices of Tibetan Buddhism that have now not only
been brought into the West, but published in books and on the internet. As a result, people are freer than ever
to choose their own belief systems, and, as a consequence, much fragmentation has occurred, with many people
joining exotic religious groups and sects in order to interpret the presence of meaning in their lives.

22 There was a great resurrection of paganism in the late 20th century, with Wicca and neo-paganism as its main
focus, however most of these folk keep their meetings, rituals and membership secret, still due to the memory
of the persecutions of the mediaeval Church.
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while television networks screen horror movies and related documentaries. 23 This exaggerated

popular emphasis on these traditional times of access to the supernatural24 serves the purpose of

showing how far from 'normal' everyday experience such sentiments lie, and such diversions

are experienced, this helping most people to continue afterwards in accordance with well-

established convention.25 Thus, human society continues to view the phenomenal world in

terms of the polarisation of paired alternatives of negative and positive, object and subject, the

unacceptable and acceptable,26 without seeking some kind of resolution through unity for all

existence. 27 As David Bohm, eminent physicist and thinker, has written:

The notion that the one who thinks (the Ego) is at least in principle
completely separate from and independent of the reality that he thinks
about is ... firmly embedded in our entire tradition... How are we to
think coherently of a single, unbroken, flowing actuality of existence as a
whole, containing both thought (consciousness) and external reality as
we experience it? Clearly, this brings us to consider our overall world
view, which includes our general notions concerning the nature of reality,
along with those concerning the total order of the universe, i.e.,
cosmology. To meet the challenge before us our notions of cosmology
and of the general nature of reality must have room in them to permit a
consistent account of consciousness. Vice versa, our notions of
consciousness must have room in them to understand what it means for
its content to be 'reality as a whole'. The two sets of notions together
should then be such as to allow for an understanding of how reality and
consciousness are related. 28

A resolution might be achieved through the study of the ways in which language and

information are used alike to construct that which is accepted as consensus reality,29 and

23 Hawkins, J., 'The Folklore/ Popular Culture Interface', Australian Folklore 16,200 I, p. 55. It seems to be a
feature of post-modernism that people feel they may easily access aspects of any cultural tradition, without
necessarily belonging to any of them. Rather, they enjoy making use of the symbolism, and adopting the earlier
roles, even if only temporarily.

24 These festivals are spoken of as times when the veils between the worlds are thin. In Marion Zimmer Bradley's
The Mists ofAvalon. Sphere, London, 1987, the Otherworldly isle of Avalon is perpetually hidden by these
veils, in the fonn of mists, p. 151.

25 Perhaps this fear of chaos, based on differing/ conflicting religious views and for a long time constructed as
Other, is a basis for the fear associated with monsters and evil, due to the strength of emotions often aroused in
the faithful.

26 Even the Self Improvement and New Age movements, seeking to heal the selfby healing negativity and the
past, still maintain the traditional views of positive and negative, which may, conversely, serve only to
strengthen the negative by accentuating the positive. One might ask, at what point does the balance between
negative and postitive lie, and is it possible to transcend the two through equanimity, as the Buddha taught.

27 David Bohm, Wholeness and the Implicate Order, Routledge, London, 2002. In this important work Bohm has
developed a theory of quantum physics which treats the totality of existence as an unbroken whole.

28 Bohm, Ibid..
29 The entry in Wikipedia for 'Consensus Reality' suggests that 'reality is either what exists, or what we can agree
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through subsequent awareness of and changes in the way meaning is passed on to succeeding

generations. Such might also foster an understanding of and communication between the two

opposing viewpoints, rather than continuing to create judgement of each by the other, which

results in separation.3o

In contrast to such experiment with the 'negative', the festivals of New Year's Eve and

Chinese New Year are nowadays seen very widely as positive times when celebrations are held

to farewell the old influences and to welcome new and, hopefully, more positive influences.

Fireworks and feasts are a feature of these celebrations and many people make resolutions and

vows that will help them to move forward in a more positive, confident style. At such times

modems seek to release themselves from the burdensome past and to look expectantly forward

to new experiences. Their life expectations are based largely upon the physical and real,

although they are still interested in omens and astrological views as hints of possible future

events. Often ceremonies of blessing may be held in an attempt to harness positive energies,

and to bring about positive and preferred outcomes.31 This forms the other side of the

positive/negative view.

In the twenty first century, as in past millennia, there is much emphasis on avoidance of

the negative and the reinforcement of the positive. This could, however, often result in the

denial of the negative polarity, which, through being suppressed, might eventually grow

stronger in the collective unconscious, and lead, as Freud, lung and others believed, to

outbreaks of war in which the mass of denied negativity breaks free. 32 lung called this force of

by consensus seems to exist...Consensus reality therefore refers to the agreed-upon concepts of reality which
people in the world, or a culture or group, believe are real (or treat as real), usually based upon their common
experiences as they believe them to be.' Retrieved from http://en.wikipedia.org/wiki/Consensus reality,
accessed on 18/6/06.

30 The idea that separation into Self and Other may be caused in part by judgement, is implied in Jeslls' words
'Judge not, that you be not judged', in Matthew 7:1, Holy Bible, Gp. Cit ..

31 In the West astrologers are consulted for their views about the year ahead, while in the East many ceremonies
are held to scare away the negative and strengthen positive influences, and Eastern astrology is consulted.

32 In connection with the World Wars, Jung speaks of the 'ingenious, inventive, and sweetly reasonable human
spirit who unfortunately is abysmally unconscious of the demonism that still clings to him... Man's worst sin is
unconsciousness'. C. G. Jung, The Archetypes ofthe Collective Unconscious, 2nd Ed., Trans. R. F. C. Hull,
Routledge, London, 2000, p. 253. Wheatley and other novelists tried to explore this in relation to the occult
side of Nazism just before and during World War II.
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negativity the Shadow and associated the idea with the outbreaks of World Wars I and II. The

Middle East crisis following 2003 is another illustration of this.

This positive versus negative way of viewing the world around us can be seen to be the

basis for - or, indeed, to be based upon - the existence of all positive and negative archetypes

that arise from the collective unconscious and figure in the folk or similar stories of all cultures.

33 This thesis will largely focus on archetypal creatures and phenomena that are associated with

Australia, both of indigenous and European origin, and note the way these are woven into

persistently popular stories. Areas of knowledge that will be referred to include and mingle in

some measure concepts, however blurred, which relate to theory and fact observed from

psychology and philosophy, palaeontology, social constructivism and post-structuralism,

religion and mythology, scientific research, crypto-zoology and parapsychology, and both

Indigenous and European folklore.

To be considered particularly is the dual concept of Self and Other and its origins, which

has informed the traditional monster story, and also the ways in which such stories have been

constructed. Stories of ancient vampires and were-beasts, along with the later human-made

monsters such as Frankenstein's creature, may be given some consideration, as they are

important in the construction of the fears of both mediaeval and modem society. Creatures

whose appearances are frequently reported yet still remain hidden from modem society - those

known as 'cryptids' - are of interest as they have generated many new stories and have created

immense sub-cultures of researchers and believers. 34 More recent Doctor Who programs

feature yet more ofthese.35 Evidence concerning the now believed extinct Tasmanian Tiger,

and the ubiquitous Alien Big Cats - in Australia, in particular - will be examined, as will

33 Carl lung has suggested that the archetypes, also called 'primordial images', are as ancient as humankind: 'our
consciousness has developed out of the darkness and somnolence of primordial unconsciousness,' lung, Ibid.,
p.280.

34 A web site which is continually updated with the latest news stories of all kinds of Cryptids (or Cryptoids) is
http://www.yowiehunters.com.au; another site of interest in this connection is www.cryptozoology.com

35 The Doctor Who episode featuring Queen Victoria was entitled 'Tooth and Claw', BBC, 2006, and also featured
a part alien, part human werewolf.
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Australia's Yowies,36 also ubiquitous though believed to be mythical, but perhaps validated in

part by a meeting of traditional Indigenous tales and recent palaeontological discoveries.37

Other scientific validation from palaeontology concerns the existence of the Australian

Megafauna, which for thousands of years had in all probability existed alongside the indigenous

peoples of Australia, who still tell tales of the fabulous Bunyip and other like amazing

creatures. More mysterious phenomena will be considered lastly, including such manifestations

as Min Min Lights, Crop Circles, Nature Spirits and Ghosts, all of which are part of globally

experienced phenomena, yet have their own unique Australian stamp. The Monsters of the

present Post-Modem period, and of the looming future age, conditioned by apocalyptic

thinking and imagining relating to theories of environmentalism and calamitous nature, will

also be briefly considered, in order to note how, every day, these similar new myths are being

constructed in human consciousness. Finally, the dichotomy for humankind of the existence of

and belief in a socially constructed reality composed of positive and negative elements will be

examined, with the questions, What have these fearful viewpoints contributed to our cultural

and psychological heritage? Should we move forward out of them? And to what kind of

viewpoint would we move?

This short investigative thesis will focus on analysing a number of tales relating to the

above-mentioned monsters and phenomena of mysterious and at times threatening nature. It

will take as its major approach the individual study of story elements, motifs and features found

in a number of tales about each type of monster or phenomenon, and the ways in which humans

seem to access the numinous by means of their own unconscious. As a contributing influence,

the theoretical viewpoint of social constructivism will be considered, which holds that:

36 Yowies are also known as the Yeti,or Abominable Snowman, in America and Europe as Bigfoot, in Canada as
Sasquatch.

37 Lemonick, M.D., 'Hobbits of the South Pacific', Time, November 8, 2004, reveals that 'local folktales on the
Indonesian island of Flores...of a race of shy little people' who finally died out after the arrival of Dutch traders,
have been proven to have existed through the discovery of a 'nearly intact skeleton of an adult female they
nicknamed the Hobbit.' There is no proof that the little people survived later than about 13,000 years ago, yet
'it's not beyond the realm of possibility'.
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a social construction (social construct) is an idea which may appear to be
natural and obvious to those who accept it, but in reality is an invention
or artifact of a particular culture or society. The implication is that social
constructs are in some sense human choices rather than laws resulting
from divine will or nature.38

The tales will be divided into certain categories to better facilitate their analysis.

These stories, still told by humans, hold an accumulated richness of cultural knowledge,

gleaned on the long journey out of ancient Africa. Where is the human race, - or, rather, the

private self - now bound, spiritually and imaginatively, and what types of stories might we

individually carry with us into the future? How has what we have learned of our relationship

with the Divine and the Numinous in existence helped us to see reflections of our own

collective (earlier) psyche as a species?

Ifwe travel to other worlds, first to Mars, as NASA now seems poised to do,39 and even

to the stars, what will we take with us, and what kind of stories would we share with any whom

we might meet out there? Perhaps we will see such life-forms as 'monsters', as so many science

fiction films and stories have predicted.40 It is interesting to consider, therefore, what constitutes

the monster or the Other, and how humanity might potentially emerge from this negative view

which reinforces a psychology of separation, and enter into one which includes and appreciates

all life as part of a unity.41

Is it possible that humankind could, through education and wisdom, develop beyond our

childhood fears of monsters hiding in the darkness, and emerge into the clear light of day in

which we perceive all unfamiliar shapes as valid manifestations of life, through eyes that

behold the universe with appreciation and curiosity, instead of fear? It is these types of

questions that this study is interested in exploring, and will attempt to begin to address in some

38 Wikipaedia, retrieved from http://en.wikipedia.org/wiki/Social Constructionism, accessed on 18/06/06.
39 NASA, the National Aeronautics and Space Administration, has already been exploring Mars through robot

probes, and plans to conduct a manned flight by around 2020.
40 For example, motion pictures like The War ofthe Worlds and Independence Day represent the view that aliens

are dangerous and deadly; The films The Man who Fell to Earth, Starman and E. T., represent the view that
aliens are treated like monsters because of their difference and that it is humans who are in fact dangerous and
deadly. These concepts will be discussed in Chapter Two.

41 Sohm, Wholeness and the Implicate Order. Op. Cit.
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small measure. This examination treats of concepts of the numinous as portrayed in Australian

stories that have been constructed by human societies, and as such it may well reveal some

small part of the imaginative (personal) responses to the unknown to be found in human

culture.
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Chapter Two

The Monster as the Other - and the Other as the Self

The monster is the Other, often antecedent in
occupation of that space, always a symbol of
alterity and so menacing our presence there.'

As has been discussed already in the 'Introduction', the notion is widely held by

humankind - in whatever period or society - that innumerable past and present influences,

objects and events are, essentially, either positive or negative in regard to ourselves, either

friendly or threatening. It is indeed the case that this view is more than likely to provide a

persistent - if unacknowledged - framework for the way in which humans see and evaluate

each other. Within our post-modem society,2 despite our exposure to ideas about the relevance

and virtues of diversity, we are still all too accustomed to judging people by our received

standards of what is familiar to us and (therefore) 'normal', thus all too regularly setting apart

those who seem 'different,.3 The majority of the population are perceived as somehow 'average'

in their behaviour and attitudes, for they appear to keep largely to the acceptable and the middle

of the range of human 'normal' behaviour and of responses to most social situations. At either

end of the scale are those who excel in certain areas, and those who do not fit in, because they

appear to be too different from others - perhaps since their interests are not seemingly

'conventional', and so they attract hyper-critical, and hypocritical, judgement from others. Our

society is happy to admire those who excel in approved areas, while it frowns upon those who

1 l.S.Ryan, 'The Necessary Other, or 'When one needs a monster': the return of the Australian yowie', Australian
Folklore, Vol. 17,2002, p. 141.

2 The term 'post-modem society' refers here to the 'cultural condition prevailing in the advanced capitalist societies
since the 1960s, characterised by a superabundance of disconnected images and styles - most noticeably in
television, advertising, commercial design, and pop video... said to be a culture of fragmentary sensations,
eclectic nostalgia, disposable simulacra, and promiscuous superficiality, in which the traditionally valued
qualities of depth, coherence, meaning, originality, and authenticity are evacuated or dissolved amid the
random swirl of empty signals.' Chris Baldick, The Concise Oxford Dictionary ofLiterary Terms, Oxford,
Oxford University Press, 1990, pp. 174 - 5.

3 This 'received standard' has been referred to by Social Constructionsts as being 'derived from community
consensus regarding what is 'real', what is useful, and what has meaning', in Y. S. Lincoln and E. G. Guba,
'Paradigmatic Controversies, Contradictions, and Emerging Confluences', in The Landscape afQualitative
Research: Theories and Issues, 2nd Edition, Edited by N.K. Denzin and Y.S. Lincoln, Sage Publications,
London, 2003, p. 264. This view of the construction of real ity has often been referred to, in fictional and
internet sources, by the term 'consensus reality'. See footnote 29, Chapter One, pp. 7 - 8.



are unpredictable, different, or even, seemingly, too 'private'. Many other spheres of behaviour

or of personal appearance or conduct determine the acceptable/ tolerated parameters of

difference.

Thus, it would seem, our very way of living has been built upon an apprehension that our

world is all too often to be viewed through the human and sweepingly simplistic dichotomy that

things belong either to the realm of the Self, or to that of the Other.

The 'I', the approved being who is taken to represent the Self, is not the same as those

'other' elements and people, a body which makes up 'the world', and which are not the '1,.4 It

has been suggested that this view may well originate within the structure of the human mind,

which is itself made up of both the conscious and the unconscious,5 the knowable and the

unknowable.6 In particular, - and this has considerable significance for the social relations

between people, - it extends to perceptions of their respective environments.

Those in society who are kept apart by their differences may indeed reside in various

locations, which are, however, classified as 'other' from the viewer's associative angle: on the

other side of the railway, or 'the wrong side of the tracks', and, earlier in the modem period, at

the edge of the forest, in caravans, or near the marketplace, in another country or state or

beyond the borders, in the darkness - but always separated by some well drawn yet symbolic

4 Paul Cobley and Litza Jansz demonstrate in Introducing Semiotics, Icon Books, UK, 2004, p. 73, ' '·1" therefore,
is not me; to use "I" is simply to subscribe to a system of signifying which exists outside oneself, to use terms
from a communally owned store', that oflanguage, which is used to differentiate between aspects of the way
we experience ourselves and the rest of existence. Barry Stocker, in Derrida on Deconstruction (Routledge,
London, 2006) p. 122, notes that 'the Phenomenology of our experience, and any intellectual construction of
reality, always leads us towards exteriority and alterity, where there is more than myself.'

5 Richard Harland has written in Superstructuralism:The Philosophy ofStructuralism and Post-Structuralism.
published by Methuen, London, 1987, p. 37, that 'Lacan conceives of the unconscious as the 'discourse of the
other' , , implying that this sense of self and other originates not only in our relations with other people outside
ourselves, but perhaps within the structure of our own psyche, in which there is an immense part of ourselves,
the Unconscious mind, which we are unable to access. Barry Stocker, in Derrida on Deconstruction, Gp.
Cit.,concludes that 'Since consciousness is never able to grasp itself fully, in its constant movement, the self is
other to itself. The self is already engaged in a relation with itself, which has ethical dimensions.
Responsibility for myself is not just responsibility for myself: it is responsibility for the otherness In myself (p.
128). This sense of difference between self and others is often subject to rationalisation by the conscious mind
which, if concerned with ethics, seeks to exonerate itself from a possible charge of prejudice.

6 David Bohm, Gp. Cit., refers to these as the 'measurable' and the 'immeasurable'. 'The men who were wise
enough to see that the measurable is the primary reality were also wise enough to see that measure is insight
into a secondary and dependent but nonetheless necessary aspect of reality', p. 30.
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demarcation line that all are taught to recognise and which, therefore, becomes part of the

particular cultural mindset. There is also a like fear of those races/ individuals who are

somehow, or at least apparently, less socially or intellectually developed. For this reminds us

that we are susceptible to a loss of (part of) the approved identity/ position which we have

struggled to attain. There is indeed a certain sense of pride in those who are more developed,

though still a degree of fear 'of them', for these people may be a threat to many, having access

perhaps to greater degrees of knowledge. (This is much as public intellectuals and their

seeming confidence, are regarded today.) These are the people who are 'not normal'; and,

similarly, those who are less/ differently developed may be seen as unacceptable and unable to

fit in. They, too, have failed in some way to qualify as part of our 'regular' or normative

society, because they arouse in those around them a sense of marked unease.

Humans, in general and at all periods, are made uncomfortable by any experience of

difference, which is likely to be outside of their familiar or known 'comfort zone'. Today this

difference may be found in many areas, including religion, ethnicity, culture, habits, a mental or

physical state, a lack of education, a lack of money or a failure to value materialism or some

other currently esteemed societal quality or identity.7 Usually this difference is some kind of

lack of a particular quality deemed as important by most of society, one that therefore makes

one seem to qualify as alien. It is relatively easy for a visitor to any such societal milieu to

detect these distinctions at once and to feel uncomfortable about them, whereas those who have

always lived in this way may not see anything odd at all in the particular - or even quirky -

viewpoint which they hold.

Even within our very selves we create this same kind of separation and, therefore, of

illogical distinction. We have realised that certain actions, thoughts and words which we

entertain are deemed to be 'sinful' or unacceptable by some standards, and yet we don't seem to

7 Hippies and gypsies may be seen as an example here - in the 1960s, hippies rebelled against what they viewed as
the established, conservative and materialistic way of viewing life and many 'opted out' of that existence;
gypsies have traditionally had a different lifestyle due to their lack of a national home, their unique customs,
and the many stories that have been circulated about them, thus always setting them apart.
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be able to always behave as morally/ honourably as we might like to do. 8 It is common for us

to reject that part of ourselves which falls short - we separate our conscious mind from it, we

may even deny it and forget it, and then recreate our view of ourselves as more successful and

acceptable, an attitude which Ibsen long ago called 'the life lie'. Yet that part of ourselves that

we have rejected is still there waiting, within, having only been covered over/ cosmeticized for

a time.

*

lung and many of the psychologists who have followed him have spoken of 'the Shadow'

as being the accumulation of those parts of ourselves that we see as 'negative', unacceptable, or

downright evil.9 It is the belief of some that it would be risky to be (even slightly) exposed to

the Shadow, for it may cause us to be separated from all that we enjoy, by perhaps involuntary

adoption of alternate viewpoints, since any who come under its influence may be in danger of

being exiled or excluded from society in one way or another. The Shadow is considered to be

'that part of us we fail to see or know', 10 having been created by ourselves as we separated from

our conscious self those aspects deemed as unacceptable by either ourselves or others.

Therapists now believe, however, that people should try to integrate in their psyche as many

(apparently) lacking 'shadow aspects' as possible, in order to be more fully actualised in their

essential selves. There have been many cultural influences that have contributed to our views

of separation and isolation, thus giving us socially conditioned beliefs, attitudes and values, and

we should not automatically try to shed the 'residual', the unfashionable, or the (apparently)

socially embarrassing.

It has indeed become fashionable in these times for many to hold that religious views are

8 Ho~v Bible. Gp. Cit., Romans 8. 19, as Paul says 'for I do not do the good I want, but the evil I do not want is
what I do'.

9 Jung has described the shadow as one of the principal archetypes affecting human thought. His idea of the
Shadow is explained by Frieda Fordham as 'the inferior being in ourselves, the one who wants to do all the
things that we do not allow ourselves to do, who is everything that we are not, the Mr Hyde to our Dr Jekyll.'
Fordham says it is 'the primitive, uncontrolled and animal part of ourselves' An Introduction to lung's
Psychology, Penguin, 1959, p. 49.

10 Johnson, R.A., Owning your own Shadow, Harper, San Francisco, 1993, p. 4.
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less relevant than in times past. Yet it seems to be a part of human evolution that many should

reach a stage in their lives where they question the meaning of the many ongoing societal

activities that appear to lead nowhere substantial. The mind then often turns to ideas of the

spiritual, the intangible, and the recognition that much in life that passes for solid, that is, that

which is valued by society, is in fact insubstantial and transient. As lung has said, 'We limit

ourselves to the attainable, and this means the renunciation of all other potentialities... We

wholly overlook the essential fact that the achievements which society rewards are won at the

cost of a diminution ofpersonality.d I

The New Testament suggests, therefore, that we should put aside those thoughts that

would lead us astray from our spiritual purpose of drawing near to GOd,12 for He represents the

everlasting and the sacred that may give deeper meaning to existence. And yet, how is this to

be done? It is suggested that people should pray, and that they should place their close attention

on that which is good and holy, taking it away from that which is not, thus strengthening the

positive and either alienating or separating themselves from the negative. 1J The question may

then be asked, how is the negative resolved in this case? Is it purified entirely through such

processes as prayer, is it merely avoided, suppressed, or does it descend into the Shadow?14

Many people have perhaps felt themselves to be unsuccessful in using this approach and so

have travelled to or studied the cultures of the East, in order to learn those traditions which

teach a path to the personal transcendence of such polarised belief systems. 15

In recent decades, many in the West have begun to attend numerous self-development

11 C. G. Jung, Modern Man in Search ofa Soul, Routledge, London and New York, 2001, pp. 105-106.
12 Holy Bible, Gp. Cit., Colossians 3:3 'Set your mind on things that are above, not on things that are on earth'; and

Colossians 3:5 'Put to death therefore what is earthly in you.'
13 Ibid., Ephesians 4:22 - 24 'Put off your old nature which belongs to your former manner of life which is corrupt

through deceitful lusts, and be renewed in the spirit of your minds, and put on the new nature, created after the
likeness of God in true righteousness and holiness.'

14 This is also a reflection of the way that humankind has behaved toward creating / constructing their society, and
also toward nature, shutting out any influences that may be a threat, attempting to make the world we live in as
comfortable as possible.

15 The Eastern approach usually consists of techniques for calming the mind. For example, the Buddha is said to
have taught '84,000 different ways to tame and pacify the negative emotions', Sogyal Rinpoche, Meditation.
Rider, London, 1994, p. 44.
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courses which are promoted as able - or even guaranteed - to help students/ those 'unformed'

master their sub-conscious minds, to control those parts that create negativity, or even to dis-

create negativity entirely.16 The relatively small percentage of the present western population

which has investigated these new areas of mind study are usually regarded as being 'alternative',

'fringe' or 'New Age'. However, they are really, although they may not know it, applying ideas

which have been derived from much earlier philosophy and psychology, and indeed practised

for millennia in Hinduism and Buddhism. 17

This trend has been popularised in the media by works concerned with positive thinking

and with 'abundant' living, and it has resulted in an extreme focus in the general society upon

the positive, implying the probability that the 'deemed' negative is still being/ needing to be

suppressed. Well might we then ask,

'What will this Shadow energy do? Will it come out eventually, in the form of
negativity or fear, or will it serve to create monstrous projections in the external
world?'

In many historical situations, in actual documented warfare between nations, each side

has been seen as having played the role of 'the monster', as the outworking of the unconscious

forces of 'the Shadow', depending only upon the viewpoint adopted. Many wars of the last

millennium have been fought over land ownership, over the resources attached to land - such as

gold and oil, and over the control of people through the imposition of ideas and ideologies. The

examples given above seem to show that apparently much changed thought patterns or beliefs

imposed from without only alter viewpoints at a surface level, and that the deeper beliefs as to

the difference or supremacy of certain groups still do exist at the deepest level. Further, they

can again arise at particular times of tension to influence decisively the decisions/ actions of

16 Examples of such courses are Neuro Linguistic Programming, Transcendental Meditation, Avatar, and many
others, which teach techniques similar to meditation that appear to allow one to clear away negative thoughts,
feelings, beliefs, and which promise participants a positive, expanded life experience after doing such a course.

17 NLP (Neuro-Linguistic Programming) is based on research into the way the brain works and on psychology;
TM (Transcendental Meditation) on Yoga practices, and Avatar on Scientology with borrowings from Buddhist
sutras and traditional meditation practices. These all state their goal as one of making the world more positive
and less inclined toward war and violence, yet some seem overly concerned with money-making and
proselytising.
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entire societies.

These types of behaviour patterns may well be depicted as monstrous in the many such

stories to be found in all world cultures. Post-modems still believe at a very deep level in deep-

seated (national) difference, and that such a difference is a threat to their own and to humanity's

survival. And so stories are told to enshrine this sense of difference, and to explore the sense of

necessary awareness as to the presence of something that is strange and untameable.

*

Monster Tales

The 'monster' notion projects such uncomfortably felt differences onto a notional!

different creature of some kind, often, as seen in recent fiction, an android type mechanism, a

robot or an alien, and in this situation the presence off threat from the 'different' force or being

enables an often warring humanity to unite against the common threat. In fact, it causes whole

peoples to set aside their small personal and societal differences simply to survive as a people.

Despite its many perceived flaws, the film Independence Day1li is an example of such a story,

and it is representative of innumerable stories featuring a global catastrophe or invasion. 19 The

invaders are a species of intelligent insect who intend to destroy humanity and re-populate this

world themselves. As in many other such stories, Earth instantly begins to be viewed as one

(united) planet, the home of all humanity, threatened by an outside force that operates from a

different physical and moral basis, and is completely alien.20

More traditional and literary shocking stories including Frankenstein. 21 Dracula22 and

18 Independence Day, directed by Roland Emmerich in 1996, for Twentieth Century Fox Corporation, received
much criticism about its lack of originality and its cliche-ridden script.

19 The motion picture Fifth Element, directed by Luc Besson for Columbia Pictures in 1997, has the Earth about
to be destroyed by one race of evil aliens, while the technology provided by a second race of benevolent aliens
saves the Earth from certain destruction.

20 There exists alongside such films the genre of friendly difference and the expansion of humankind through
joining with such outside diversity, seen in such motion pictures as Close Encounters ofthe Third Kind for
Columbia/EMf and ET the Extra Terrestrial, both directed by Steven Spielberg. The Man Who Fell to Earth,
directed by Nicholas Roeg and starring David Bowie, depicted the alien as a passive being victimised by
human scientists intent on discovering his difference through medical experimentation.

21 M. Shelley, Frankenstein, Aerie Books Ltd., 1988.
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Dr Jekyll and Mr Hyde23 have sprung from the more sophisticated human imagination in a style

that is romantic, 'gothic' and self-consciously creative. Older than these are more ancient

classic tales like the Beowulf, which has an heroic, mythic quality. 24 Similarly, earlier myths

have been written down as recorded tales, and seem based on ancient human archetypal values,

in which the hero and those who are good are always opposed by the evil, or the base. These

represent perhaps the deeds done in times of war, when the Other, if human, is always - and

safely - on the other side.

The traditional monster story, in a sense, (re- )assures us as humans that we are basically

good, and that the truly 'bad' actually resides apart from US.
25 We need not then feel ourselves

as possessing 'evil' tendencies, which we can see so clearly extemalised in the 'monster',

whether it be entirely fictitious or based upon a real animal or phenomenon. For the monster is

seen as barbarian, uncivilised, and expressing its darker tendencies without restraint. It does

not have the will to prevent such expression, nor indeed, normally being unrefined and

untrained, has it any awareness of what is 'good'. Its reactions seem to be out of control, as is

clear from its roaring expression of apparent rage, its inability to think, reason, or exert an

obvious self-control as humans are able to do. Many would say it has no soul, and so feel

justified in taking any measures against it.

The monster/ the Other belongs, then, to a society that is alien to us, one which is hidden

22 B. Stoker, Dracula, Wordsworth Classics, Hertfordshire, 1993.
23 R. L. Stevenson, The Strange Case ojDr Jekyll and Mr Hyde and other Tales oj Terror, Penguin, London,

2003.
24 M. Alexander, Ed., Beowulf, Penguin, London, 1973: 'it is a poem of barbaric splendour and artistry, an

eloquent celebration of a heroic life and death', p. 9.
25 However, for example, the story of Theseus and the Minotaur, may in fact be showing us that the Minotaur, the

'monster', is the blending of divine and human and that the slaying of it symbolises in fact the slaymg of the ego
and the return to the divine. Ovid, Metamorphoses, Book V11I, lines 140-174, translated M. Innes, Penguin,
London, 1955, p. 183; suggested by Joseph Campbell, 'Furthermore we have not even to risk the adventure
alone, for the heroes of all time have gone before us; the labyrinth is thoroughly known; we have only to follow
the thread of the hero path. And where we had thought to find an abomination, we shall find a god; and where
we had thought to slay another, we shall slay ourselves.' (from The Hero with a Thousand Faces, Fontana,
London, 1993, p. 25). Theseus travels to the centre of the Labyrinth, where he faces his own humanity, and,
pitted against the archetypal and raw terror of the unknown, the Minotaur representing perhaps his own
shadow, or perhaps revealing to him his own inner divinity, is enabled to dis-cover his true self, for which the
reward is union with his beloved, the princess Ariadne. For in Crete, the bull was sacred to the god Poteidan,
later in Greek known as Poseidon.
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from human and normal everyday view. Like the unconscious, it is a cryptid - a creature that

has not yet been seen and hides in the unexplored parts of the natural world. 26 It comes into our

midst but rarely, and then with its own agenda, to observe, perhaps to kill a warrior as in

Beowulf, or to steal a child, as in Mary Shelley's Frankenstein, to render a maiden impure, or to

take away a man's soul, as in Bram Stoker's Dracula.

In other words, the monster seems to represent and embody the negative aspects of the

human being, and it is not afraid to bring them forth - indeed, it is part of the aggression of its

character that it desires to do so. It follows no known law, and operates in accordance with its

own primal and primeval nature. We fear it, because it reminds us that perhaps we were once

so, before the growth of the spirit, the birth and flowering of conscious human culture,

civilisation and our societal techniques of practised self-control. It also reminds us 0 f our own

shortcomings, our ignorance, anger, desire, fear and wildness, of all that we keep under control

and prefer not to admit to at all; and of our own propensity for uncontrolled violence. This

behaviour is shown again by the presence and continual outbreaks of war and rapine in our

'civilised'society. The monster, then, can be recognised, in essence, as the 'dark' side of the

human psyche, that which both creates the monster - or 'creature' - and fears it;27 the human, in

fact, is the real 'monster', and assiduously avoids that particular - and unnerving - realisation

of self-identity.

*

Known Monsters

However, this avoidance creates an imbalance, a state of disconnection. Always, it is the

Other who must bear responsibility for the wrongs of the world, never the Self. The Other, as

shown above, has come to include not only creatures, but also any who are different on grounds

26 The word 'cryptid' was first coined in 1983 by John Wall and is either a creature presumed extinct or a
hypothetical species of creature known from evidence that is insufficient to prove its existence, from the entry
in The Free Dictionary, at http://encyclopedia.thefreedictionary.com/Cryptid accessed on 06/07/07.

27 Mary Shelley refers to Victor Frankenstein's creation as the Creature, and never as a 'monster'.
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of gender, education, religion, nationality and social status, so that the predominant view

assumes an apparent 'rightness', while others are made 'wrong', demonised, and, eventually,

come to be seen as enemies of all that is believed to be safe, right and good.

The monster, whether in the guise of a Frankenstein, a manufactured creature, a devolved

human like the Eastern European Dracula, or a primitive form of human like Australia's Yowie,

easily takes its place as the culprit, with all the ills of humanity now conveniently to be laid at

its door. Like the Dark Age Grendel, it comes uninvited, and continues to come, daring to be

different, threatening life, community, sanity and humanity with its alien nature - it is the

perfect scapegoat, the perfect enemy, and, in its true form, it may be found to reside deep within

our human consciousness itself. 28

It is not thought of as a person, as a 'he' or 'she', but as an 'it', with no redeeming human

facet to evoke compassion. The unacceptable aspects of ourselves seem to be projected by the

psyche onto such other people of difference - people who may be seen to be representations of

'other', who may even be very easily seen as 'monstrous'. C.G. lung defines such projection

as:

the expulsion of a subjective content into an object. .. it is
a process of dissimilation (as opposed to assimilation),
by which a subjective content becomes alienated from
the subject and is, so to speak, embodied in the object.
The subject gets rid of painful, incompatible contents by

. . h 29projectIng tern.

As J.S.Ryan puts it in his paper 'The Necessary Other', the monster is always the other, a

symbol of alterity, the threatening figure which cannot be known or understood, and which may

have rights to the territory / property / way of life which certain humans would now claim.-w

This alien form seems to appear simply to oppose the conscious human being in whatever new

28 Grendel is the man-eating monster featured in the Anglo Saxon poem Beowuifwhich lives in the mere, a lake
in a wilderness region, excluded from the realm of human civilisation, which is in tum represented in the story
as the Hall in which warriors meet and feast with safety and companionship - until 'the Shadow' comes.

29 e.G. lung, Dictionary ofAna~vticalPsychology, Ark, London, 1987, p. 128.
30 J.S.Ryan, loc. cit., p. 141.
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realms s/he may now wish to explore, and it is a human custom to anticipate and prepare for

such threats, a sign that the conscious mind fears, and expects the worst from the unconscious

or the unknown dimension.

*

Classic Examples

Two well-known stories, one ancient and one modem, can be seen to portray this

distinction between the positive and negative aspects of the Self, in which the negative is seen

as the monster and the positive as the self, as part of the journey of the hero. The ancient Greek

story of Theseus and the Minotaur, and the 20th century story of Luke Skywalker and Darth

Vader, both illustrate the heroic (and Oedipal) motif in which Self must slay the Other (self) in

order to survive. 31 Theseus must find the Minotaur in the labyrinth and slay it in order to halt

the terrible toll of child sacrifice; Luke must slay his father, named Vader, in order to save the

chances of the rebellion against the evil empire. 32

In the ancient Greek story, the monster in the labyrinth, seen as part human, part animal,

represents that which is most feared about the Self. In the Greek story, it perhaps represents the

fears of all those involved, of the Greeks and the people of King Minos. Because it is hidden so

deeply within the labyrinth, it also seems to be a figure of shame, which the civilisation that

created it cannot bear to look upon, and thus face its own complicity. In this, the Minotaur is

somewhat akin to Frankenstein's creature, in the way it has been abandoned by those

responsible for its creation.33 As the Minotaur is the result of a sexual 'sin', this shame is deep,

and so its fruit seems symbolically to be buried deep within the womb of the Earth.34

31 Star Wars: A New Hope, Directed by George Lucas, 1977, 20th Century Fox and Lucasfilm Ltd.
32 In modem German, 'der Vater' means father.
33 Victor Frankenstein abandons his creature because of his horror at its terrible appearance: 'I had worked hard

for nearly two years, for the sole purpose of infusing life into an inanimate body. For this 1had deprived
myself of rest and health. 1had desired it with an ardour that far exceeded moderation; but now that I had
finished, the beauty of my dream vanished, and breathless horror and disgust filled my heart.' Shelley, op. cit.,
p.48-49.

34 The ancient Greek view of the story of Minotaur reflects well the Western view of such matters. It is, however,
doubtful that the Minoans themselves, or the Ancient Near East inhabitants of a millennium earlier. held the
same kind of views in common. It seems probable that, during the long interval of the Dark Age that preceded
the Greek Classical Age in which the stories were first written down, views would have changed. Indeed, the

23



But when, in a vision, Luke Skywalker slays Darth Vader, who is, as his name shows,

actually his father, the face of the dead man he unmasks is his own - for he has had to

symbolically slay the dark side of himself. However, there remains another solution to Luke's

dilemma, which is found at the conclusion of the earlier trilogy of Star Wars films. Although

Vader is a greatly feared warrior of the Emperor, Luke has a strong belief in his father's good

nature and refuses to kill him. And then Vader finds peace within himself through

rediscovering his good side, which brings him again into a state of balance, a kind of

resurrection.

Previously he had been playing the role of the Shadow, in fact, for this particular part of

the story, Luke's Shadow. From the viewpoint of the second trilogy which deals with Vader's

own life story he plays the shadow of the Jedi knights themselves.-~5 As a 'monster', he is the

projected Shadow of the hero, in whatever form the hero appears.

This tendency that we humans have - one of projecting that which we do not want to

admit about ourselves onto those people, creatures and environments that inhabit and form the

world (and universe) around us - represents a strong resistance to the human acknowledgment

of our own true nature, perhaps because we are unable to fully apprehend it with our conscious

minds. It will be interesting to examine the extent to which this polarised conception of self

and other has acted as an influence in the construction of a collection of tales and traditions that

have grown up around a variety of strange creatures and phenomena, often labelled or

considered as 'monsters', that are to be studied in this thesis.

Before turning our attention more closely to the tales relevant to the lands and various

peoples of Australia, it is appropriate to consider in brief some aspects of several more

Classical Greeks, had they clearly remembered the Minoan civilisation, may have regarded not only the
Minotaur but the entire people as Other. Perhaps this is the real symbolism of the Minotaur for the Greeks
that the Minotaur represented the Minoans themselves, with their mysterious religious rituals and exquisite
naturalistic artworks, and their different lifestyle and customs. During the gap between the time of the
Mycenaeans and Minoans, and the dawn of Classical Greece, their views of life would have undergone
immense change.

35 The Jedi Knights are depicted in a manner similar to Zen monks. They are experts in martial arts and are able
to use the power of the 'Force' (similar to the utilisation of 'Chi' in Karate or Tai Chi) as a tool for Good,
whereas the Emperor and Darth Vader use it to work evil for their own benefit.
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traditional monster tales that are most familiar at the present time, and which reveal some of the

historical and (often archetypal) societal elements that have entered into their creation, or

construction.

25



Chapter Three

The Monster and Traditional Society

Throughout recorded history both the simple and, indeed, the more erudite have, alike,

invented monsters which could act as convenient scapegoats for a variety of unusual/

threatening conditions to which their / any human society has at times been or may be

subjected. In the search for meaning for this threat, attention has always been placed on

elements that may have in some way led to the causation of such unusual phenomena, for belief

systems had already been quite well-developed to explain the more familiar elements of

existence, such as birth, life, sickness, death and afterlife. The monster is to be regarded as a

further and liminal figure, standing at the outskirts of known human physical and mental

existence, and, indeed, at the limits of the usual states of ordinary being and of understanding.

It has exerted immense influence over people, creating otherwise inexplicable disruptions

to regular aspects of life; it has been suspected of possessing unearthly powers or attributes,

and, perhaps, of having some form of identity with the often deceptively ambiguous figure of

the devil, archetypally deemed the most likely cause of evil in the world. Further, it has often

been considered to have the ability to cross between the worlds of humankind and of the

supernatural. The monster has been a source of fear and awe, because the extent of its origin,

influence and power could not be fully apprehended by conventional states of mind, and has,

therefore, represented a threat to all that is held central to its survival by the society in question.

The monster is not safe, it is from beyond, it is the Other. As the Other it is unknowable,

beyond human understanding and experience, and both exudes and evokes a sense of the

numinous, and of a somewhat fearsome sense of mystery.

The monster, perhaps as a result of this sense of mystery, is never an accepted part of any

community, even though at times he or she may have originated within/ been once in that



community, 1 and now would be an intruder upon a society which has been deliberately built as

part of a consensus agreement by a particular group of people.2 The society would be acting as

a protective sphere for its people to grow and develop within certain guidelines deemed

acceptable to those responsible both for that sphere and for its protection from outsiders. Thus

the intrusion of the monster, usually from outside and having uncertain motivation, into this

protective realm, would throw the whole social system out of balance, and, depending upon the

nature of both the society and the monster, threaten the very basis upon which the civilisation

itself is founded, and so bring about the horrifying possibility of its return to primal chaos. If

the incursion of the monster is extensive, it will undermine the culture's systems and prevent

their efficient operation; indeed, perhaps it will challenge the belief of the inhabitants in the

efficacy of the societal system.

The influence of the monster thus represents that which the society would define as the

profane, the unspeakable, and that which it has sought to exclude from the realm it has defined

as its own, with a way of life that is considered sacred by its inhabitants.

*

In considering the construction of any monster story, the concept of causation is

important, particularly since, within most traditional societies, there exist traditional monsters,

and stories of monsters, all presumed by many people to be true - to varying extents. It is

equally believed that these monsters have been involved in actions that have proved threatening

to the structure and fabric of the society. Thus, some form of prior causation connected with

societal belief must be considered when examining the many reasons for the 'existence' of the

monster, as well as the influences that are present in the construction of the story itself. For

example, a twentieth century monster story may have been created by a writer for the purpose

of entertainment. However, it may in tum have been based upon elements derived from

I Indeed, the monster can be said to represent the rejected or disowned, the shadow aspects of any community.
2 'Consensus Reality', as described by Wikipedia, 'refers to the agreed-upon concepts of reality which people in

the world, or a culture or group, believe are real (or treat as real), usually based upon their common experiences
as they believed them to be.' Accessed on 18/06/06, retrieved from: http://en.wikipedia.org/wiki/Consensus
reality
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legends or folklore, perhaps supported by an earlier or even ancient historical event, such as a

plague or meteor fall, and many archetypal and enriching symbolic elements may have also

been included to add further dimensions of menace to the resulting belief-tale. For the deeper

causation is thus related to the antecedent or background experience of the community, the one

in which the monster or monster tale has arisen..1

The causative elements discussed above are: odd/ anomalous conditions which have

occurred within a society or community; this society or community always being one operating

within the parameters of the agreed-upon consensus reality views of its members, which may

include a supernatural orientation; ancient historical or legendary events which may very well

have been recorded as lore; and the adoption of such core tales, with the addition of other rich

symbolic or archetypal elements has - subsequently - created a fuller story. To these might be

added the personal experiences of the author of the story, and a particular event in the society's

history or experience which may have more recently created the need for a monster to be

resurrected.

Possible events seeming to create the need for a 'monster' might be included among the

following examples, which require for their context a pre-modem society to be trying to break

through its confidence. A severe case of anaemia may be thought to be caused by an attack

from a vampire which secretly drinks the blood at night while the apparent victim is sleeping.

Someone killed by a strange animal in the woods might be believed to have been the victim of a

werewolf, particularly if the moon were full, a time when many unusual crimes occur. If farm

crops or products are damaged or soured, then it might be concluded by villagers to be the

result of an act of ill-wishing by a witch. When the explanation is unknown, or the alternative

is too hideous to contemplate, then the superstitious nature of the human mind - however

3 John R. Searle, op. cit., discusses the role of background in his chapter 'Background abilities and the
Explanation of Social Phenomena'. He explains that 'First...Background enables linguistic interpretation to
take place...Second, the Background enables perceptual interpretation to take place...Third, the Background
structures consciousness ... Fourth, temporarily extended sequences of experiences come to us with a narrative
or dramatic shape. They come to us under what for want of a better word I will call 'dramatic'
categories... Fifth, each of us has a set of motivational dispositions, and these will condition the structure of our
experiences... Sixth, the Background facilitates certain kinds of readiness ...Seventh, the Background disposes
me to certain sorts ofbehaviour.', pp. 132 - 137.
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illogically - has been drawn to create a story that could provide some kind of explanation. 4

It is likely to be believed to be more bearable that a terrible murder or mysterious and

inexplicable death or illness has been caused by a stranger and outcast, or a monster, rather than

that it may have been perpetrated in secret by an upstanding member of the society, or that a

terrible and unknown illness is threatening lives within the community. An example of the first

case is Jack the Ripper, an instance of a series of horrific acts, when even a crown prince had

been suspected of having committed the serial murders.

An example of the second case is an illness such as a plague or food contamination,

which can claim victims suddenly and seemingly at random. The vampire, for example, also

serves as a metaphor for a slow lingering death - however, its causes might be a deep

depression, severe anaemia, or perhaps leukaemia or blood disease, all instances in which a

previously active person might withdraw from life and fade away slowly into death. When a

community has lost a deeply loved member, then an explanation is sought that will remove any

blame from the people involved, and who have suffered so terribly from their loss.

However, the example of the book Dracula, which has its historical basis in the reign of

the tyrannical Vlad the Impaler, reveals that such stories may also originate from the appalling

deeds done by a particular and notorious human being who has lost his human qualities of

forgiveness, love and compassion and turned into what may indeed be called a 'monster'.

Other historical examples of 'justified' evil include the mediaeval Inquisitors, or, from the

twentieth century, the behaviour of dictators like Hitler, Stalin and Pol Pot, three of the more

notorious perpetrators of appalling deeds against their own race. These men were all very

powerful, and illustrate all too well the axiom that power corrupts and that absolute power

corrupts absolutely. It is this type of figure which seems to resemble the aristocratic literary

vampire figure of Dracula, rather than the revenants or vampires of earlier folklore, which had a

4 The human mind is always seeking an explanation for the mysterious; such an explanation may be arrived at
through a mixture of an inherited body of superstitious lore, intuition, even pseudo-science.
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more peasant or working class character. 5

One important aspect of such literary monsters as vampires, witches and werewolves is

that their attacks are more personally focussed than those of the most powerful dictators. This

is atrocity brought down from the grand scale into the local community. Every community has

its criminals, but at times the mysterious and the supernatural seem to take a fascinated

precedence in the popular mind. This is perhaps due to the stories that have been traditionally

told, featuring mythic and incredible figures, in the guise of good or evil characters, who have

stimulated the imagination and challenged credulity. Humans have always had an innate

intuition of the existence of a certain immanence that somehow, and mysteriously, infuses all of

creation, as well as maintaining a sense of uncertainty or doubt about it, a state possibly based

upon fear, against which religious faith has become a bulwark, and a shield.6 Monster stories

are as old as all literature, - and not just as the strange oral tales of the folk. And their origins

are, undoubtedly, older still, with many occurring in ancient epics, including Greek and Roman

poetry, and many more from Norse, Anglo Saxon and Celtic sources.

Thus Beowu(( is a tale of the Monster as Other, as well as being the oldest complete epic

poem in Anglo Saxon that has survived. 7 In it, the human warriors of the Danes and the Geats

face terrible inhuman monsters which have come in from the waste, monsters that represent the

dangers of unbridled Nature, while the warriors who defend their Golden Hall, Heorot,

represent the taming forces of their more human civilisation. It is always the representation of

the chaos of nature that opposes the human concept of order - and it is this chaos that is feared,

that is identified as the Other.

5 Ryan,1. S., 'The Vampire before and after Stoker', Contemporary Legend 3, (1993), pp. 145 - 154, p. 147.
6 Despite all that has been learned through the millennia of human civilisation, the more we learn the more we

are challenged by new discoveries, so that knowledge can no longer be held to be the absolute it was once
thought to be. Thus Brian Greene notes in his introduction to The Fabric ofthe Cosmos, 'during the last
hundred years, discoveries in physics have suggested revisions to our everyday sense of reality that are as
dramatic, as mind-bending, and as paradigm-shaking as the most imaginative science fiction.' Greene, B., The
Fabric ofthe Cosmos: Space, Time, and the Texfllre ofReality, Penguin, London, 2004, p. x.

7 Something of the darkness of Grendel's nature is revealed in the following lines: 'abominable he watched and
waited for them, walked nightlong the misty moorland. Men know not where hell's familiars fleet on their
errands! Again and again the enemy of man stalking unseen, struck terrible and bitter blows.' BeoH'ltlf, edited
by Michael Alexander, Penguin, London, 1973, lines 160 - 166, p. 56.
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Such a state of chaos indicates the loss of human control, and hence when the powers of

disorder and of negativity assume the status of authority in society at large, it can be assumed

that humankind has, albeit temporarily, lost its ability for control of the unseen, - as is seen so

horribly when the murderous Grendel occupies Heorot. The monster performs its various

depredations with no coherent resistance, for human ingenuity, which is based upon a creative

independence of mind, has been temporarily stifled. Such a situation requires the appearance of

a hero to bring the world back into balance, to raise the people out of their enslavement to the

negative polarity, and into a realm in which they can once again have personal freedom.

Perhaps it is at this junction point, between chaos and order, that there may be discovered

the uneven kind of creativity needed to create and inspire the hero who will be capable of

opposing the monster, which appears as a supreme agent of chaos.s If there were not some

empathic understanding of the nature of the monster existing within the hero, even some level

of identification, it would not be possible for the defeat to occur, for it is necessary to in some

way understand the enemy, if indeed one is to defeat it. Beowulf stands out from his warrior

followers, for while they are his supporters, he alone has been trained for this role, and refers to

Grendel as 'my life's enemy'. Thus, it is possible that the hero shares to some extent in the

otherness of the monster he or she has been born to oppose, and as such, needs to overcome the

evil within, as it is this which, in part, is manifested in the form of the monster. 9

The monster is, therefore, a representation of chaos, while the hero, like the Yin/Yang

symbol, is composed of both order and chaos, even if only because s/he has faced and

8 This point has been called 'the edge of chaos', the cusp between death and disaster, by Chris Langdon, pioneer
of the field of artificial life. See Mark Ward, Universality, Pan McMillan 2002, pp. 100 - 102.

9 Taking again the example of Luke Skywalker, he has to slay his own inner demons in order to grow strong
enough to defeat his enemy, which really represents the reflection of that negativity within him that he has
overcome. Likewise, Theseus in the labyrinth must slay the Minotaur, which represents both the divine and
human within himself - the bull representing both gods associated with Crete, Zeus and Poseidon. So, under
the Bodhi tree, Buddha overcomes the three temptations offered by the appearances of evil which emanate
from his own ego, and Christ in the Wilderness also defeats those inner promptings of desire offered to him by
Satan, Joseph Campbell, The Hero with a Thollsand Faces, Fontana Press, London, 1993, pp. 32 - 35. It is
through their defeat of such temptations as every human is faced with that Christ and Buddha are enabled to
save: and the good heart that they are able to find has been within all the time, only hidden by the illusion of
being 'fallen'. Campbell later says: ' the hero is symbolical of that divine creative and redemptive image which
is hidden in us all, only waiting to be known and rendered into life. For the One who has become many,
remains to One undivided, but each part is all of Christ', p. 39.
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acknowledged that shadow part which had been hidden within, to enable him! her to gain the

necessary purity of heart. According to Mircea Eliade, one of the outstanding characteristics of

traditional societies is the opposition that they assume between their inhabited territory and the

unknown and indeterminate space that surrounds it.

The former is the world, (more precisely, our world), the cosmos; everything
outside it is no longer a cosmos but a sort of'other world,' a foreign, chaotic
space, peopled by ghosts, demons, 'foreigners' (who are assimilated to demons
and the souls of the dead). 10

Thus the hero has been able to save the world by the skill of acknowledging and thereby

overcoming chaos. Eliade goes on to explain that the 'world is a universe within which the

sacred has already manifested itself. .. the work of the gods', who organise chaos 'by giving it a

structure, forms and nonns'. Stories such as Beowu~freflect such views, as does the current

twenty first century civilisation, which still seeks to bring nature under control in order to create

a safe environment, blessed by God, who in Genesis directed humans to 'fill the earth and

subdue it'. II The contents of myth can be seen to have provided a quite accurate mirror to the

intricate propensities of more evolved human nature.

In more recent years, storytellers have taken over from myth, lore and superstition in

creating strange monsters. Bram Stoker's Dracula, Robert Louis Stevenson's Jekyll and Hyde.

and Mary Shelley's Frankenstein, are all tales that were created from the pen of imaginative

authors, using their intuition to record bizarre details they had noticed amongst the people

known to them, and to make use of motifs gathered from myth, legend and lore. These stories

were created in an age when science was just beginning, but when the dark ages were still close

in memory, the ending of the age of alchemy. The events of the witch and heretic burnings, and

the Grand Inquisition - coupled with the hints at evil and the results of evil referred to in the

Bible and in religious tracts - were still very fresh, and had their undoubted contribution to

make to these stories, serving also to inform those many tales that would follow after in the

10 Mircea E1iade, The Sacred and the Profane: The Nature ofReligion, trans. William R. Trask, Harcourt Brace
and Company, London, 1987, p. 29.

11 Ho~v Bible, Gp. Cit., Genesis 1: 28.
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horror genre.

These stories contain ingredients gathered from the deeper psyches of the authors and

from their own life experiences. Mary Shelley has included some elements of her own life in

her creation of both Victor Frankenstein and the Creature. 12 Having herself suffered a series of

miscarriages and infant deaths of her children,u it is not surprising that she considered the idea

of bringing life back to a non-living body. The sheer element of horror present in the book is

created both by the idea of Victor Frankenstein composing a body out of parts taken from a

series of corpses and then bringing it to life, and by his utter rejection afterwards of both that

creature and of his own responsibility for it and its creation. Motivated by an idealistic but

misguided longing to overcome the suffering caused by physical death, he is unable to deal with

his own revulsion at what he has created, and his illness leads him to retreat into a state of

unconsciousness far away from the normal outside world.

The creature, now perceived as the unacceptable 'Other', escapes to the forest beyond the

boundaries of civilisation and learns of life from the elements themselves. He is thus

converted, despite the beauty of his elemental process of learning, into an association with the

symbolic 'alienness' of Nature, that savage and unpredictable aspect that humans have always

so feared. Although Mary Shelley portrays the creature empathetically, and writes from the

romantic viewpoint of the artists of her own time period, who were accustomed to idealising

Nature, the story has yet been interpreted by the Western civilisation from which it has sprung,

and is influenced by the values of the societal reality which it reflects, and which it in tum has

helped to create. That is a society which attempts to ameliorate the unknown and

uncontrollable that has been inevitably perceived and experienced as existing in Nature, and it

seeks to place it under the control of science and technology. Thus it may be suggested that this

12 For example, Mary Shelley has recorded some elements of the poet Percy SheIley's life when creatmg the
character and story of Victor Frankenstein, specifically, the way in which SheIley experimented with alchemy
in his own rooms, while an undergraduate, and pondered the meaning of alchemy and other philosophies in
relation to life, as discussed in A. J. Welburn's Power and Self-Consciousness in the Poetr,v ofShelley, St.
Martin's Press, New York, 1986, pp. 72 - 3.

13 Blain, Virginia, Clements, Patricia, and Grundy, Isobel, The Feminist Companion to Literature in English,
B.T.Batsford, London, 1990, Mary Shelley entry, p. 974.
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society may be seen as being in awe of certain qualities of Nature which are seen as being

threatening to life, to culture and to the safety of civilisation.

The creature of Frankenstein has been created out of the scientist's own considerable

hubris, and as such represents the possible eventual result of the human hubris - the attempt to

create life and the future on its own terms, displacing the creator God which was a motivating

force for the entire modem civilisation. This human impulse to explore new realms now leads

to the exploration of every imaginable detail of scientific possibility, in the pursuit of a mad

logic, which suggests to some that life may have begun as a random mix of elements. one

capable of reproduction in a laboratory. The mythic and prophetic power of Mary Shelley's

novel lies in its recognition of this, the ultimate extent of human hubris, the act of competing

directly with the divine - the human child has grown up at last and challenged his Heavenly

Father.

What could be the result of this? Perhaps the threatened destruction found in the Epic of

Gilgamesh, when the gods sent a flood as punishment for human arrogance,14 or indeed in the

book of Genesis, when

The Lord saw that the wickedness of man was great in the
earth, and that every imagination of the thoughts of his heart
was only evil continually...So the Lord said, 'I will blot out man
whom I have created from the face of the ground, man and
beast and creeping things and birds of the air, for I am sorry
that I have made them. But Noah found favour in the eyes of
the Lordd5

Shelley has well shown one ultimate result of this human tendency to hubris - the inevitability

of destruction of the unlawful and so of the monstrous.

Other authors - such as Isaac Asimov in his Robots series - have created entire

civilisations ruled by robots, and Asimov himself is responsible for creating the Laws of

Robotics 16 which are intended to protect human beings from possible negative consequences

14 The Epic ofGilgamesh, trans. N. K. Sandars, Penguin, Hannondsworth, 1972, pp. 108 - I 13.
15 Ho(v Bible, op. cit., Genesis 6 :5 - 8.
16 Isaac Asimoy's Robots and Empire, (Ballantine Books, New York: 1985) is perhaps the final episode from the

original series, which includes The Caves ofSteel, The Naked Sun and The Robots ofDawn. It also represents
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such as the ubiquitous motif, altered from that in Frankenstein, in which the robot destroys its

creator. 17 These laws of robotics have been utliised at large in the science fiction genre with

only infrequent alteration. Indeed, the 1976 Doctor Who episode entitled 'Robots of Death'

depicts a highly technological human civilisation in which one meglomaniac named Taren

Capel, a genius and expert on robotics, alters their programming in order to override the prime

directive to never harm a human being. These robots kill most of the personnel on the mining

station, before the Doctor and Leela succeed in altering Kapel's voice, which allows the robots,

who respond to a human voice-print, to kill the man who has created them. 18

The idea of the monster as a scapegoat for the inconceivable, or of the monster as a

projection of our own inner daimons, reveals the way in which we humans like to both judge

and categorise our experiences, and to distance ourselves from our own unavoidable, and

perhaps at times shameful, iniquities. However, not all monsters have the characteristic of

carrying out evil deeds. Many, indeed, simply appear frightening to people because they are

mysterious and so misunderstood. Creatures of mystery have populated the world in the past,

and, - so the logic goes - some new species may still yet be discovered in isolated parts of the

geographical landscape. These species are the types of creatures that are at times reported to

the civic authorities, later to become the target of scepticism in those who have not had the

same experience.

Many enormous creatures have lived on the Earth, and are identifiable in the fossil record

of every continent. The dinosaurs are of course well known, having died out around 65 million

years ago, and left innumerable skeletons at the time of their demise. More recently, the world

was populated by giant mammals and marsupials, some of which were still active as recently as

about 11,000 years ago in some regions of the world, including the Americas where they may

a volume in Asimov's most notable and classic Foundation series.
17 In fact, although many may think that the creature kills his creator, the creature is merely present at Victor

Frankenstein's death, which comes about as a result of the fever which robs him of family, health and sanity. It
in tum is a consequence of his own reaction to his deed in creating the creature. Since the advent of robots in
science fiction, there have been many stories in which the scientist has been destroyed by his own creation.

18 Chris Boucher. Doctor Who, Episode 'The Robots of Death', directed by Michael E. Briant, BBC, J 977.
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have overlapped with the Amerindian cultures. In Australia, the Aboriginal people have been

part of the land for 40,000 to 60,000 years, probably coming directly into contact with the giant

fauna of Australia's comparatively recent megafaunal period.

*

In Chapter Four some very strange and immense creatures will be encountered and

considered, in the context of the stories that have been told in the Australian landscape about

strange creatures, their possible origination, and the manner of their disappearance. Many of

the mysteries of this continent still remain hidden, yet they are being uncovered steadily as

tantalising clues as to folk beliefs are still turning up. Corroboration occurs through the work of

scholars and scientists in many fields of discipline, and also the work of storytellers and

folklorists, whose curiosity and dedication to their work is increasingly inspiring. For there is a

continuation and augmentation of these beliefs, desired, justified and thus believed in.

*
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Chapter Four

The Megafauna and the Bunyip

A new land is by definition a mystery, the fitting background for
all sorts of rumours, hoaxes and garbled tales. Nobody knows what
may be hidden there, and often truth is stranger than fiction.!

It is highly likely that both ancient and more recently-held concepts of strange, or even

monstrous-seeming, creatures inhabiting the immense and varied landscapes of Australia may

well have their origins in some sort of racial memories of her Indigenous people, who almost

certainly had encountered the now extinct Megafauna that roamed Australia at - and after - the

time of their settlement. That is believed to have occurred perhaps 50,000 to 60,000 years ago.2

Dr Tim Flannery, director of the South Australian Museum, has placed the date of the

Megafauna extinction at around 35,000 years ago B.P..J However, other scientists, including

Dr Richard Fullagar, a research fellow at the Australian Museum, have claimed that Megafauna

'appear to have survived until about 30,000 years ago.,4 In other countries, most notably North

America, Megafauna, including mastodons, giant sloths, horses, camels and large woolly

mammoths which had survived perhaps two million years, began to die off about 12,000 years

ago, and vanished within 'a span of perhaps 400 years'. 5 This probably occurred before the

abrupt end of a near-glacial cold interval,6 raising doubt as to the much debated cause of these

extinctions. 7

I Smith, Malcolm, Gp. Cit., 1996, Millennium, Alexandria, pp. I - 3.
2 There is controversy about the date for Aboriginal settlement in Australia, and also about the dates for the

extinction of the Megafauna. The date of60, 000 years comes from the dating of the oldest rock-art. The date
50,000 is the accepted date, apart from the evidence of rock art. Tim Flannery, speaking on 'Megafauna
Extinction', ABC Science Radio, broadcast on 8/09/0 I, noted 'we can't yet say exactly when people arrived in
Australia but there's some published data suggesting people were here 55,000 or 60,000 years ago that seems
reasonably widely accepted.'

3 This date is given in Flannery's book The Future Eaters: An Ecological History ofthe Australian Lands and
People, Grove Press, New York, 1994, p. 184, where it is speculated that the megafaunal extinctions were the
result of a 'blitzkrieg': the overhunting of species by early human colonisers. It is evident however that
extinctions probably occurred at different times at different locations on the continent see Field and Boles
(1998), 'Genyornis newtoni and Dromaius novaehollandiae at 30,000 B.P. from Cuddie Springs, southeastern
Australia', Alcheringa 22, pp. 177-188.

4 Robyn Williams, debate compere: 'Megafauna Extinction', ABC Science Radio,Gp. Cit.
5 Brian Handwerk, National Geographic News, I May 2006, quoted in CCNet 75/06, 12 May 2006.
6 Stuart Fiedela and Gary Haynesb, Journal ofArchaeological Science 3/ (2004), quoted in CCNet, Ed. Benny

Peiser, 75/06,12 May 2006.
7 The debate has three sides, two of which are polarised, and one neutral: I) Climate Change, either severe



The Megafauna were made up of a number of fascinating and highly unusual creatures,

and are related to the marsupials found in the Australian landscape today. Some of the better

known Megafauna species are the giant kangaroo, Proeoptodon goliah, the marsupial lion

Thy/aeo/eo earn((ex, 8 and Diprotodon optatum, which was comparable in size to a rhinoceros

and distantly related to the wombat. Phase%nus gigus was an enormous wombat, Genyornis

newtoni a giant flightless bird, Sthenurus a kangaroo, and Mega/ania a giant goanna.

The creature nicknamed variously the 'Thunderbird' or the 'Demon Duck of Doom' was

about three metres tall, weighed up to 500 kilograms,9 and was found by Dr Peter Murray, from

the Museum of Central Australia, and a team of researchers who have been excavating fossils

for the past twelve years in a remote part of the Northern Territory, called Alcoota. It has been

suggested that here a large number of the birds may have gathered around the waterhole during

a long-lasting drought, where they eventually died. Excavations at another site, Cuddie

Springs, in 1994, exposed the bones of numerous species of now extinct megafauna, which

have been dated at around 28,000 years. IO

A considerable number of 'stone tools, charcoal and other indicators of human activities'

were discovered alongside the bones and are suggested by Dr Judith Field to be 'the only

known evidence, from Australia, for the interaction and overlap (in time) of people and

megafauna': 11

Stone tools found at the site from sediments dated to more than
31,000 years old, indicate butchering of animals. Blood has been
found on some of the tools and the burnt bones of an extinct

wanning or cooling, was responsible for the extinctions of the various megafauna; 2) Indigenous peoples
hunted the megafauna on various continents to extinction; and 3) the extinction was caused in part by human
hunting and in part by climate or ecosystem change. These views reveal the predominant duality of such
discussions as they are conducted in the media: either one extreme side or the other is seen as correct, with each
camp striving to produce useful scientific evidence to support their view; while the more neutral vIew attempts
to maintain a more balanced perspective.

8 It is said to have been 'comparable in ferocity to a sabre-toothed tiger', and perhaps the 'most specialised
mammalian predator of all time', this infonnation taken from the article' Jurassic Park: scientists put a date on
the demise of Australia's megafauna', June 2001, AP.

9 Australian Museum 'Lost Kingdoms Exhibit', infonnation accessed at http://www.lostkingdoms.com/
snapshots/pleistocene cuddie springs.htm, 12/10/03.

10 Judith Furby, "Dinnertime at Cuddie Springs: hunting and butchering megafauna?", a Report preparedfor the
Bre~mrrina Local Aboriginal Land COl/ncil, December, 1996, School of Archaeology, The Univer..,ity of
Sydney, NSW 2006.

II Ibid. Note: the report was published under Dr Field's maiden name of Furby.
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kangaroo are also present. More than five species of megafauna
have been identified in the archaeological levels, including Diprotodon,
Genyornis and Sthenurus bones. The presence of grinding stones is
further evidence that the local people relied on a varied diet.
evidence indicates that by 19,000 years ago, around the time of the
last Ice Age, megafauna had disappeared from the site. 12

Finds of human burials and megafauna skeletons together have occurred at Lake Mungo

and Lancefield Swamp, as well as other sites, including one in Papua New Guinea. Diprotodon

seems to be the archetypal form of the megafauna, being the most familiar, and distantly related

to the wombat, with bones commonly found in swamps and river banks. Diprotodon skeletons

found at Lancefield in Victoria have been dated to 26,000 years of age. Remains of Diprotodon

were also found at Lime Springs and Tambar Springs, NSW, in the form of 'scraps of teeth

among food debris' left by humans, IJ indicating a possibly more recent overlap between

humans and the megafauna. Fragmented remains of megafauna1bones were found at Tambar

Springs and have been most recently dated at 2,000 years 01d. 14 Various Aboriginal legends

feature a giant animal which 'digs in the ground and frequents wet areas', a view which may

indeed confirm that the megafauna do exist as part of the folk memory of the Aboriginal

people. IS These items would seem to validate the view that humans and megafauna did coexist

in Australia for an extensive period of time, probably even thousands of years. 16 Dating

methods have proved to be unreliable in determining the exact length of time, with different

techniques providing significantly varying results, and with the carbon 14 dating procedure

becoming unreliable at the age of 46,000 years. 17

12 Judith Field, 'Taming the Fire' aired on ABC TV on August 16, 1998, accessed at http://www.abc.net.au/
science/future/theses/theses l.htm on 6/7/05. Jim Kohen in the same article suggests that megafauna extinction
occurred between 19,000 and 6,000 years ago.

13 Horton, Ed., Encyclopaedia ofAboriginal Australia, Aboriginal Studies Press, Canberra, 1994, Vol. I, entry
entitled 'Diprotodon', pp. 286 - 287.

14 Ibid. It is now thought that disarticulated remains such as these that have an age of less than around 40,000
years are 'not in their primary depositional setting, but have been eroded from older units and redeposited in
younger units with contemporaneous sediment and charcoal'.

15 Ibid., p. 287.
16 R. G. Roberts, T. Flannery, L. K. Ayliffe, H. Yoshida, J. M. Olley, G. J. Prideaux, G. M. Laslett, A. Baynes,

M. A. Smith, R. Jones and B. L. Smith, 'New Ages for the Last Australian Megafauna: Continent-Wide
Extinction About 46,000 Years Ago', in Science, Vol. 292, 8 June 2001, www.sciencemag.org. p. 1888 - 1892.

17 Gp. Cit., ABC Radio debate: Dr Judith Field quotes a case in which three different dating techniques were
used, with carbon dating of bones dating them at 27,000, amino acid racimisation at 45,000 and ekctron spin at
60,000 years old. These were from the Lansfield site. As recently as 2001, new techniques for dating were
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Palaeontologists have been exploring numerous sites throughout Australia, and in these

have made discoveries of human and megafauna skeletons along with stone tools. An

important find at Cuddie Springs was that of a 'small flaked stone tool', which exhibited traces

of wear patterns and blood stains. It was discovered amongst the bones of a large bird called

Genyornis, and has been dated at around 30,000-35,000 years old. A sandstone grinding stone

fragment was also found there, which has been dated at around 30,000 years 01d. 18

Although the dates of the extinction of Australian megafauna and the entry of humans

into the continent are both thus far unconfirmed, it does seem reasonably clear that a

considerable overlap may well have occurred, particularly if humans did arrive around 50,000

to 60,000 years ago, and the megafaunal extinction occurred between 46,000 and 30,000 years

ago. Whichever dates are eventually agreed upon for both, it seems likely that an overlap of at

least some fifteen to twenty thousand years may be said to have occurred on the Australian land

mass.

*

And the Indigenous Stories

Thus it is that stories belonging to Indigenous people, and which concern either 'strange

creatures' or 'spirit beings', may very well be evidence of confused race memories of these

very real and frightening animals which once freely roamed this continent. Indeed, as

Indigenous people moved over the landscape and learned the best means of utilising its flora

and fauna as they found it necessary, it can be seen how the many fascinating Dreamtime

stories may have evolved. 19 For the Dreamtime Spirits are spoken of as having moved across

the landscape of ancient Australia, shaping their world as they went. The descriptions of such

creatures indicate an unusual mixture of features, interestingly, much as in the eyewitness

reports of bunyips, and the skeletal remains of the megafauna. When the salient features of

published in Science, in which optical dating of megafauna-bearing sediments and 230Th/234U dating of tlow
stones formed above and below megafaunal remains, reported in Science Vol. 292, 8 June 2001, - see footnote
15 above.

18 Gp. Cit.. Australian Museum 'Lost Kingdoms Exhibit'.
19 Cuming, 1., Director, 'Taming The Fire', ABC TV, broadcast on Sunday 16th August, 1998,6.00 pm.
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some of the megafauna of Australia are considered, there can be seen to be a strong similarity

with the creatures of the Dreamtime. There would seem to be little doubt that some of the

various species of known megafauna did find their way into the Dreamtime stories of creation

and of heroes.

*

Undoubtedly many imaginary monsters were conceived of by the early European settlers

as inhabiting the vast, unknown regions of Australia. Could it be possible that the Bunyip itself

could be a blurred memory of ancient Australian megafauna, even perhaps of a late survival

from the extinction? Racial, genetic and folk memories - or some mix thereof - may well be

elements that come into play in the story of how monsters such as the Bunyip have evolved.

The tale of the Bunyip was, apparently, originally passed into the European community by an

escaped (ex) convict who lived near the Aboriginal people in Victoria for a long period of

time. 2o The story appears to have been taken up with some energy by the European settlers in

their cautionary tales, and a great diversity of descriptions of the creature have come into

existence. The Encyclopaedia ofAboriginal Australia mentions that 'a giant animal which digs

in the ground and frequents wet areas features in numerous Aboriginal legends' , and suggests

that 'this may be a result of Diprotodon bones being commonly found in swamps and river

banks', and that given the uncertain but relatively recent date for megafauna survival, 'the

stories may represent folk memory,.21

The crypto-zoologist, Malcolm Smith, has suggested in his book, Bunyips and Big/Dots,

that a new land is a natural site for mystery and imaginative rumours and tales amongst

settlers.22 In this context, a creature was seen in December 1822 in Lake Bathurst, by Mr E. S.

Hall, later a Coroner and founder of the Bank of New South Wales. He had been bathing at the

east-end of the Lake when he saw a creature about 130 to 150 yards away.

20 Smith, Malcolm, Bllnyips and Bigfoots, 1996, Millennium, Alexandria, p. 9.
21 D. Horton, Gp. Cit., p. 287.
22 Smith, Malcolm, Gp. Cit., pp. I - 3.
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Its neck was long, apparently about three feet out of the water, and about the thickness
ofa man's thigh; the colour ajet black; the head was rather smaller in circumference
than the neck and appeared surrounded with black flaps, which seemed to hang down,
and gave it a most novel and striking appearance.

The body was not seen, but Mr Hall judged it, by the rippling of the water, to be longer than the

neck. 23 He had seen a similar creature two years earlier, but he did not judge this to be the same

creature because of the flaps around the head. He said that the natives would never go near the

marsh, claiming that 'the devil-devil had previously taken their children'. At that time, Smith

comments, the creature 'had no name'.

When settlers entered Victoria, the information spread that the swamps, lagoons and

billabongs beyond in Southern Australia were' alleged to be haunted by a mysterious

something, huge and dangerous, with a loud, booming bellow or roar'. Smith suggests that the

word 'bunyip', as it came into the language, 'had probably acquired the same sense as the

English word 'monster'.' It appeared in the Sydney Gazette in the form 'bahnyip' in 1812,

described by James Ives as 'a large black animal like a seal, with a terrible voice which creates

terror among the blacks'. An animal called a banib (pronounced 'bunnip'), according to

Wergaia lore, was large and dark, and resembled a black pig.24 Other descriptions spoke of 'a

dark-coloured monster with a long neck'. A similar monster called foor-roo-don dwelled in a

pool of the same name, in which Indigenous people would never bathe. Interestingly, these

creatures appear to have a certain resemblance to descriptions of the Loch Ness Monster,

although they were reputed to exist at the opposite end of the world.

There were many other stories, all over the continent, of monsters lurking 'in the depths

of lakes'. Smith suggests that these monsters may have had an origin connected somehow with

the creator spirit, the Rainbow Serpent. 25 He later notes, however, that the bunyip 'never

featured in Aboriginal art'. This implied, surely, that it was not a spirit of the dreamtime, but a

real, if rarely seen, flesh and blood animal. However, it is said that:

23 Ibid., p. 4.
24 Ibid. Luise Hercus recorded the word in the north west of Victoria, when seeking out the last speakers of

Victorian languages in the 1960s.
25 Ibid., p. 5.
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in the early part of the last century, something huge and strange
died ... so overwhelmed by the experience were the local
Tjapwurong people that they vowed they would never forget it:
digging their spears into the turf around the carcass, they
preserved the outline of the monster for posterity, returning every
so often to renew the figure, much in the same fashion as the chalk
figures of southern England.26

Smith reports that its length was said to be 11 paces, but the anthropologist, Aldo Massola,

reported that it was 'sixteen paces 10ng'.27 This drawing was at Challicum, in the Western

District. This could well have been what has now become an extinct creature, perhaps the last

of its kind.

Another eye-witness was William Buckley, a Victorian convict who in 1803 \\>as left

behind by his companions when the region was abandoned, and who spent the follo\\>ing 32

years living as an honorary member of the local Aboriginal tribe. John Morgan, who later wrote

down his story, reports that Buckley did see bunyips in Lake Modewarre. They were also seen

in the Barwon River. 28

There have been a number of other important sites with names that seem to be associated

with the bunyip. The story of how the bunyip came to live in Lake Buninjon is told by Aldo

Massola. 29

The lake was chosen as a dwelling place by one of those fierce
monsters the Aborigines knew as bunyips. This particular one was
even more ferocious than most, and he was responsible for the
disappearance of several men and women who had unwittingly
ventured into his domain' .

The lake was also home to a teeming bird-life population, so 'the more adventurous tribesmen

continued to visit this lake in order to feast' upon the

many birds and their eggs.30

One day two brothers went to collect swan's eggs. They gathered

26 Ibid., pp. 7 - 8.
27 Aldo Massola, Bunjil's Cave: Myths, legends and Superstitions ojthe Aborigines o{South-East Australia,

Lansdowne Press, Melbourne, 1968, p. 147.
28 Smith, Gp. Cit., p. 9.
29 Aldo Massola, Gp. Cit., pp. 13-15.
30 Ibid., p. 15.
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a great number, but still the younger brother was not satisfied, and
he decided to return for more. He found a large nest in the middle
of the lake and took the eggs from it. Just then he heard a loud
noise and a huge wave overtook him. The bunyip appeared and
caught him. The older brother came to the rescue with a lighted
brand to scare off the bunyip, but he was too late. His younger
brother was dead. Ever after the Aborigines were careful not to
take any more swan's eggs than were needed. 31

A story in which the bunyip acts in a way that creates landfonns is told by Aldo

Massola, concerning the Lake Bullen Merri Bunyip. In this version the bunyip who is large and

fierce once inhabited Lake Bullen Merri, while the people had built their shelters upon Kann-

karm, the sand bar which projected 'into the eastern side of the lake'. The people were fond of

swimming and playing in the water, but dared not enter it for fear of the bunyip, for' several of

their number had been killed by that monster'. The people decided to evict the bunyip and

bombarded the lake with scoria by day and burned fires all around the lake by night. The

bunyip could not rest nor find food, and so he decided to cross over the 'narrow bank of earth

separating Lake Bullen Merri from Lake Gnotuk, and plunged into the latter lake'. In the

process of crossing over, the weight of the bunyip's body 'made the gap in the bank which is

visible to this day'.

Once there, he was unhappy with the brackish water and the lack of water reeds to shelter

the birds he used for food, and yet he could not return because the people were holding a

corroboree to celebrate their victory. Therefore, the bunyip 'set out overland in a westerly

direction, and continued until he came to Mount Emu Creek, the weight of his body making the

Gnotuk Channel to that stream. Thereafter he made his home in one of the waterholes,32 and

the people were able to camp upon Karm-kann and swim in Lake Bullen Merri without fear,.33

31 Ibid.
32 Ibid., pp. 38 - 39.
33 The bunyip is not the only mythical creature in Australian lore suspected of being a folk memory of Australian
megafauna. Another example is the Drop Bear, with which the following entry from the Absolute Astronomy on
line encyclopaedia is concerned: Drop Bear [Categories: Folklore of Australia, Australian animals, FIctional
species] A drop bear (or dropbear) is a mythical Australian koala. Drop bears are commonly said to be unusually
large, carnivorous, vicious koalas who inhabit treetops and attack their prey by dropping onto their heads from
above. They are a part of local lore intended to frighten and confuse outsiders, and amuse locals. Unsuspecting
foreigners are often told that doing ridiculous things like having forks in their hair will deter the beasts. The
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This story does seem to suggest a mythic aspect to the bunyip, one which may be associated

with Dreamtime figure and with race or folk memory. The bunyip creates new landforms as it

travels from one place to another. The tale also shows us that the indigenous people were able

to manipulate the behaviour of the creature and to celebrate this as a victory. This in itself

seems to suggest the link with ancient Australian Megafauna.

In Aboriginal tales, the bunyip has been variously described as having feathers, scales,

leathery skin, a long shaggy coat, tail, flippers and tusks; it gives a large, terrifying or loud

bellowing cry.34 It sometimes has a dog-like face or a long-maned neck, and devours people at

night, or changes them into a different form. It lairs in swamps, lakes, billabongs, waterholes

and rivers. The sightings that feature in the following chart have come from predominantly

European sources since Settlement.

Bunyip Sighting Chart35

Sighting
IDand
Date

Time and
terrain

Barwon
River I
19th

century

Barwon
River 2
19th

century

Barwon
River 3
19th

century

Lake
Modewarre
19th

century

Creature,
skin,

c%ur:
body
shape

Claws

Move
ment.
sound
and

aetivi~v

size

Habitat Head/
Facia/

features /
smell

Credible
witness?

Male
resident of
Geelong

Aboriginal
man

Behaviour
toward

humans?

Mother
killed by the
bunyip. also
resident of
Geelong

Geelong
woman
killed by
bunyip

Man
received
deep
wounds in
br~ast

Several
people
disappeared

modern legend of the drop bear is descended from Australian Aboriginal legends. Stories of the creature may be
related to the Phascolarctos stirtoni or the carnivorous Phascolarctos involus, which belong to a group of extinct
animals known as Australian megafauna. The prehistoric creatures were approximately twice the size of modem
koalas. accessed at http://www.absoluteastronomy.com/encyc1opedia/blbu/bunyip.htm on 7 July 2005.
34 This information was accessed at www.yowiehunters.com on 14/7/06.
35 All the sightings in this table have come from www.yowiehunters.com. 'Bunyips'. accessed on 14/7/06.
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Sighting Creature. Move- Habitat Head/ Credible Behaviour
fDand skin. ment. Facial witness! toward
Date colour; sound features / hlllnans!

Time and body and smell
terrain shape activity

size

November Head Marsh
21, 1821 floating near
Lake about; Lake
Bathurst noisy Bathurst

-------- -------

9th Feb, Black; Est. 30 Station of Elongated Female Had been
185O, Body like feet TLM and member of seen by
Article a giant long Prior flattened Mr Prior's many
'Bunyip' eeL Esq., head, like a family; two Ahoriginal
from the appeared Logan platypus; other ladies people, who
Morton coiled River, a two white also saw it will not go
Bay into lagoon horns; head before it near the
Courier; innumera deeper small and retired from lagoon;
this was ble folds, than narrow view many
described beyond ninety compared to people have
as an the coils feet rest of body drowned
alarming was the here
incident tail; tail

of an
animal
but like a
fish, like
a
transparent

bladder

January Scaly The River
1883, skin Bunyip he comes
Koolunga was out when
Bunyip with the pub
Peddler's several shuts;
Waterhole. young; seen on a
North 1.'1"1I Size of moonlit
Argus a sheep night
Newspaper
this is
treated as
a tall tale

*

The Stories

One much later European story of the origin of Bunyips suggests that the 'monsters' were

actually men who had escaped from the hardships of the 1930s Depression to roam the

countryside, some escaping the law, some simply travelling, exploring. It is said that 'if a

person was hiding from the law, or trying to escape the hardships, often when they heard some

one approaching they would hide.

Many hid in the shrubbery, but some also hid in the swamps or
lakes. To do this, they would create a snorkel made of bone
through which they would breathe. Many times, thinking that
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their visitors had gone, they would emerge from the water covered
with mud and slime. Screaming upon seeing the other person still
there, the intruder naturally thought they had stumbled upon a Bunyip.36

In one earlier/ like incident, a bunyip was sighted in a lagoon near Melrose, and reported

in the Register, 28th November 1853, page 3f:

I [saw] a large blackish substance advancing towards the bank,
which as I approached raised itself out of the water. I crept towards
it...It had a large head and neck something like that of a horse with
thick bristly hair.. .Its actual length would be from 15 to 18 feet. I
have been repeatedly told by respectable people that they have
seen an animal in the large waterholes of this colony... I have spoken
to intelligent blacks respecting it, who confirmed the reports. 37

The 'Koolunga Bunyip' made a number of appearances in the early 1880s and an attempt

was made to capture the 'monster' on Wednesday 21 st February, using dynamite. The bunyip

was described by a friend as 'much like a seal', by the farmer's daughter 'as being like a dog

minus a tail', and by the farmer, as 'like a sheep dog.'38

Another bunyip was reported in Warra Warra Waterhole near Crystal Brook, and

although it had been 'seen during the last ten days by no less than six different persons', none of

them could give 'an intelligent description of what a bunyip is like.' The report says that a trap

had been set.39

The property of Mr and Mrs Savage was by a lagoon, which was larger in the 19th

century than it is now, and used to be linked with the Logan River during flood time. There

were many sightings of 'this serpent-type creature' by the property's owners and workers over

the years, and the owners 'held a detailed history log of all sightings over the past two hundred

years'. It is said that 'Aborigines of the day refused to go near the lagoon', and that many people

had been drowned 'while swimming in the waterhole'. Modem divers had been unable to reach

the bottom of the lagoon, and locals believe it was the result of a meteor impact hundreds of

36 Extract from www.yowiehunters.com 'Bunyips' entry, accessed 20/8/06.
37 Register, 25 January 1854, page 3, Column f.
38 Advertiser, 20th February 1883, page 4, Column g.
39 Register, 31 January 1889, page 5, Column b.

47



years earlier.4o

The most interesting sighting in that location was that reported by a lady, a member of

Mr Prior's family, who observed on the surface of the water a living animal of extra-ordinary

shape and dimensions.

The head appeared to be elongated and flattened, like the bill of a
Platypus. The body, from the place where it joined the head, about
five feet backward, seemed like that of a gigantic eel, being of
about the ordinary thickness of a man's body. Beyond this it was of
much larger apparent size, having the appearance of being coiled
into innumerable folds. Beyond those coils was what seemed to be
the tail of the animal, which had somewhat the shape of the tail of a
fish, but is described as having a semi-transparent bladder. The
head, which as small and narrow in proportion to the size of the
body, was furnished with what seemed to be two horns, which
were quite white. Under the circumstances it was, of course, difficult
to judge accurately of the whole length of the animal, but, by
comparison with the other objects, it is supposed that the parts
visible above the water must have been thirty feet in extent. 41

The lady returned to the scene with a companion and a servant woman, and 'by this tIme the

greater portion of the monster had disappeared beneath the surface of the water' - only the tail

was still visible. The creature had been seen more than once before by men on the station, and

the Aboriginal people of the area had 'evinced much fear of something that they believe to be an

inhabitant of the waters.' The lagoon is said to be one mile wide and to have an unknown depth

of more than 90 feet.

The descriptions in the tales recounted above focus upon a creature that at times is said to

resemble a seal or a dog, and seems also to possess a serpentine form - in all cases, it lives in

the waterways, is rarely seen for long, is black, and a cause of fear to Indigenous and Europeans

alike. There is a substantial likelihood that the creatures described may have been ancient

inhabitants of Australia's waterways, and that they were among the last of Australia's

megafauna to survive, although they were probably just outlived by Thylacine.

*

40 The Mortoll Bav Courier, 9th Feb, 1850.
41 'Bunyip', The Mortoll Bay Courier, 9th February, 1850, accessed at .www.yowiehunters.com. on 14/7/06.
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The Megafauna Extinction

The extinctions of the megafauna appear to have come about either during or at the end

of the Ice Age. In America, extinctions of mammoths mammuthus primigenius, horses equus

ferus and other large North American mammals apparently began between 13,000 and 10,000

years ago, during the transition from the Pleistocene to the Holocene.42 Palaeoecologist R. Dale

Guthriel (of the University of Alaska at Fairbanks), has been studying patterns which he says

allow us to reject some hypotheses of late Pleistocene extinction: 1) 'Blitzkrieg' version of

simultaneous human overkill; 2) 'keystone' removal; 3) and 'palaeo-disease. He suggests that

hypotheses of a subtler human impact and/or ecological replacement or displacement are more

consistent with the data. The new patterns of dates indicate a radical ecological sorting during a

uniquely forage-rich transitional period, one affecting all large mammals, including

humans. 43 'It was a special time of greater warmth and moisture,' he says. 'The arid steppe

receded, the short grass became more lush, and then the forest came in. The mammoth, and the

horses, which did well when it was cold, didn't survive.' Guthriel's research brought new

insights to the debate about the extinction of large mammal species around the time that

humans crossed a land bridge from Asia to populate the Americas. Apart from mammoths and

horses, the extinctions also include those of saber-toothed cats, mastodons, giant sloths and

other animals.44 Guthriel said he concentrated on collecting radiocarbon dates for the remains

of mammoths, horses, elk, bison, moose and humans, focusing on the period from 13,500 years

ago to 11,500 years ago.

Two major events occurred on the North American continent at about the same time as

the megafaunal extinctions: the planet cooled, and early humans arrived from Asia to populate

42 S. Fiedela and Gary Haynesb, 'The Case against the Climate Change theory of Megafauna Extinction', Journal
ofAracheological Science, 31 (2004), pp. 121 - 131.

43 R. Dale Guthriel, 'New carbon dates link climatic change with human colonization and
Pleistocene extinctions', Nature 441, pp. 207-209 (II May 2006), cited in CCNet 75106, 12 May 2006.
44 Guy Gugliotta, 'Climate is cited as key to Extinctions', Washington Post, II May 2006, cited in CCNet 75106,

12 May 2006.
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the continent.45 The extinction is believed to have occurred over a period of around 400 years.

However, in their article in the Journal ofArchaeological Science in 2004, Stuart Fiedela and

Gary Haynesb have shown that it could not have been sudden warming that killed the

Magafauna of the Northern Hemisphere, as the 1100 to 1300 year Younger Dryas, an interval

of near-glacial cold, ended with a sudden warming at 11,570 BP, 'more than 1000 years after

the crash of the megamammals'. They say that, in order to prove that climate had caused the

extinctions, 'one would now have to show that the Ice Age megafauna, having survived for 2

million years in climates often much colder than the present, were fatally stressed by rapid

cooling, not warming,.46 Tim Flannery has added to these views the following:

Megafauna became extinct up to 50,000 years ago in Australia and New
Guinea, around 10,900 years ago in North (and presumably South)
America...This pattern closely follows the current chronology of human
expansion around the world...Megafauna are the biggest and slowest
animals in the environment. These kinds of animals are very vulnerable
to hunting, but not to climate change...The extinction of megafauna was
most extreme in places where humans arrived as already skilled hunters...
The other theory of megafauna extinction that is based on climate change
must argue that extinction could have happened at almost any time in the
last 50,000 years, whether the climate has been warm and wet or cold and
dry, or any combination in between. Under this scenario, it is my opinion
that the influence of climate on megafauna extinction was so weak that it
must have been negligible.47

Christopher N. Johnson, in the Quaternary Science Review, November 2005, has said,

of Australian megafauna:

Whatever view one takes of the post 46 ka ages, it seems clear that
megafauna populations declined dramatically over the whole continent
between about 50 and 46 ka ago, and direct human impact is the factor
most likely to have caused this. 48

The various views presented in the course of this very polarised debate lead to one clear

conclusion - humans did definitely co-exist with the megafauna, and many human stories of

strange creatures may have their beginnings in this fact.

45 Brian Handwerk, National Geographic News, I May 2006, quoted in CCNet 75106, 12 May 2006.
46 Stuart Fiedela and Gary Haynesb, Journal ofArchaeological Science 31, 2004, pp. 121 - 131; quoted in CCNet

75106, 12 May 2006.
47 Tim Flannery, 'Mammals', Australian Museum, http://www.amonline.net.au/factsheets/

megafauna_extinction.htm, cited in CCNet 75106, 12 May 2006.
48 Christopher N. Johnson, Quaternary Science Review, November 2005, quoted in CCNet 75106, 12 May 2006.
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*

And what of the Stories?

What might be the influence of the sudden extinction of several well-known animal

species upon the growth of traditional tales? Creatures of amazing size and appearance,

probably posing some kind of threat to the human community, or perhaps being hunted by that

community and valued for the skins, meat and bones yielded by each kill, gradually diminish in

numbers over time, and then exist no more. The tales about such creatures must surely not be

lost? Memories would be taught to the young, in case such an animal should one day return.

Reminiscences of the dangers, of battles fought against them, of human losses and of their

consequences would be told in the community. For so many formidable creatures to disappear

in the one time period could well seem like some kind of calamity to those who had either done

battle with or utilised them as resources. Would not some stories of respect be composed to

honour the memory of those times?

Consider the case of the dragon of European legend. Most people would say the dragon

does not and could not have existed, and that it is impossible for such a creature to fly, and fire

breathing is unlikely. Yet we have in the past of this planet creatures called pteranadon and

pterodactyl, which ruled the skies with their huge leathery wings and strong jaws.

Such a creature is a meaningful legend to all of us. Who cannot imagine Jurassic skies

filled with flying lizards, swooping and arcing through the air, accompanied by the sound of

screeching and the smell of raw animal fear? Does the lack of a dragon body or skeleton mean

it never existed? Can scientists be confident that they now have specimens of every type of

creature that has ever existed upon this earth, and full understanding of the dates of their

existence, including those of primitive homo sapiens?

The megafauna arose after the fall of the dinosaurs, indeed during the evolution of

humans from the tiny mammalian creatures which were among the survivors of the catastrophic

KIT destruction. Many species of megafauna have become extinct over the past 50,000 years,
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and the identities of some of these will never be known. Only the stories survive, of strange

creatures like bunyips in Australia, of dragons in northern Europe and in Asia, of wild men/

yowies in high mountain and jungle regions of the world. Of these, only the sure-footed yowies

have been sighted and reported in recent years. The last report of a dragon was hundreds of

years ago in England,49 and bunyip reports now appear extinct. Thylacine, to be discussed in

the next chapter, is perhaps one of the more recent animals to be declared extinct in Australia.

They now live in name only, in stories, as do dragons, and indeed remain a stem warning to us

all of the inevitability of losing many more species in the future. However, the stories of such

creatures retain a numinous potency, the ability to prefigure tenor, and they indicate the fear of

the unknown place, the dark, and of those presences just beyond the edge of our sight and

understanding in Australia's vast and enigmatic hinterland.

49 Monger. G. 'Dragons and Big Cats', Folklore Vol. 103:ii, 1992. discusses the Henham serpent, which was
seen in Essex in May 1668.
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Chapter Five

Tasmanian Tiger

A ferocious flesh-eater that terrorised the other beasts, the
Thylacine...for thousands of years it was the island's chief

Predator.!

Thylacine cynocephalus, better known as the Tasmanian Tiger, is one of the most

mysterious creatures known to Australia. Thylacine once roamed the Australian landscape

freely, until it was cut off by the separation of Tasmania from the mainland, and then it was

subsequently and systematically rendered extinct by human beings.

The only remaining thylacines to exist when European settlers arrived lived in Tasmania.

These are said to have been killed off by the date September 7, 1936, 'when the last known

specimen died in captivity in the Beaumaris Zoo, Hobart,.2 While scientific sources agree on

this point, two avenues for the continued existence of Thylacine are still often discussed. One is

the disturbing and regular array of sightings of the Tasmanian Tiger in the forests of Tasmania;

the other is the recent attempt to clone Thylacine by staff at the Australian Museum. A further

element that is important to the story of the tiger is the way its image and reputation have been

continually constructed and reconstructed by the various groups of people involved with the

animal in one way or another. This chapter will discuss these interesting aspects of the story of

the Tasmanian Tiger, with the observation that the story of Thylacine is indeed still being

written; it is, in effect, a tale that is still under continual construction.

Thylacine, as an animal now believed to be extinct, has been created for the modem

person in a number of ways. There exists a sizeable history of the creature. Over time there

have been in Australia a series of museum displays, accompanied by opinions and judgements

based on incomplete and largely subjective knowledge. These consist of film footage, still

The documentary, The End ofErtinction: Cloning the Tasmanian Tiger, produced by Sue Clothier, Becter
Entertainment for Discovery Communications Inc., 2002, begins with this description of thylacine.

2 Robert Paddle, The Last Tasmanian Tiger: The History and Extinction ofthe Thylacine, Cambridge University
Press, Cambridge, 2000, p. I.



photographs, and computerised graphic reconstructions of the creature in its habitat, all

displaying its presumed lifestyle. There are, too, oral tales of the thylacine from the days when

it was extant, written and published stories from newspapers, journals, letters and diaries.

There are those who have at one time or another remembered the tiger from some personal

interaction with it, or the anecdotes of relatives or friends. There are poems, songs and

advertisements, and there are the records of meetings conducted over it and tales - some of

them tall - which are told about it. There have been laws enacted with the purpose of

exterminating it, and there have been parties sent out seeking to destroy, to observe or to rescue

it.

There have been, too, inaccurate scientific entries posted in encyclopaedias that are based

upon hearsay and misinformation, and there have been attempts made to prove these

inaccuracies. Now, in the twenty first century, legends of many kinds abound about thylacine:

contemporary legends, folk legends, belief legends, scientific legends. Internet sites exist either

as memorials to the creature, or as sources of evidence that it still exists, lost somewhere in

dense, inaccessible Tasmanian forests, in the somewhat shadowy, otherworldly realm of crypto

zoology. Thylacine has not been allowed to be itself without some construction being placed

upon it that would determine whether people would admire and accept it and allow it to be as

itself, or judge it as being eerie, somehow inimical, and therefore unacceptable to civilised

society.

From the beginning the Tasmanian Tiger has been feared by superstitious Europeans who

came from a very distant and different land to settle this country. These settlers came with

somewhat imprecise, unscientific and subjective ways of looking at the world and so of

determining for themselves the nature of the reality they now inhabited. One way of doing this

was for those in authority to create a specific slant on whatever information was presented, and

on the way it was divulged, so that people would be given a version of reality that might not

however accord with the actual way of things. The 'tiger' was not a 'cat', it looked like a dog,
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appeared amazingly similar to a dog in appearance, but perhaps it was most like a wolf. As

such it inherited a whole complex of beliefs attached to the historical Northern hemisphere

wolf, whose image was not a positive one. The tiger was not a mammal but a marsupial - not

'normal' like humans and dogs, but somewhat 'alien'. It was confusing, and frightening,

elements of its appearance and reputation seeming to be in disagreement. It had large,

appealing, velvety eyes, but was said to kill animals. The long-time inhabitant of an isolated

island in the newly discovered southern land, it could not be trusted with livestock and children.

It became perceived as a wild beast that could strike terror into the hearts of the ordinary people

and could affect the lives of the authorities. It was, over time, constructed by its hunters and

observers as the unthinkable, a creature that was so alien it desired only to feed upon blood - a

vampire. Its reputation declined steadily until only one living specimen remained, and that

inhabiting a cage in a ZOo..1

Soon enough this unfortunate animal ended its life-span, and a unique creature was lost

to the world; but not forgotten, as its legend would thrive in the future, and the new kinds of

interest in it were only just beginning. The Tasmanian tiger would become a symbol of ancient

Australia, of a species that was hardy enough to survive the extinction of the other megafauna,4

that was hardy enough indeed to come face to face with the modem world. Can the death of

that final lone specimen be read as an accusation against the modem world? And might the

attempts recently underway to not only reconstruct its reputation in a positive light, but also to

reconstruct its physical form through cloning, be seen as an interesting Frankensteinian attempt

at resurrection, so that humans might assuage their very public guilt at causing just this notable

one out of so many recent extinctions of former species?

On ABC Television evening news in Sydney on February 16th 2005, it was noted that,

during the two weeks preceding that broadcast, three sightings of thylacine in the wild had been

reported to the Tasmanian Museum in Hobart. The other striking event which had also

3 A parallel might be drawn here with Trugunini, the last full-blood indigenous Tasmanian to survive the
extermination of her people in the same state.

4 It has been suggested that the Thylacine is a remnant of the Australian Megafauna, Paddle, Gp. Cit., p. 21.
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occurred prior to this program was the shelving of the most interesting attempt, by the

Australian Museum in Sydney, to clone the thylacine.

For in 1999 the Australian Museum, under then director Mike Archer, had decided to

undertake a project in which thylacine would be cloned from the remains ofjuvenile specimens

that had been long preserved in alcohol. It was believed that there was a good possibility of

resurrecting the species, which would be done by moving from 'the replication and

determination of select thylacine genes, to the cloning of different individuals to establish a

small breeding population,' thus creating an extant species. 5

According to new Australian Museum director Frank Howarth, speaking in February

2005 on ABC television, the 7-stage project had been halted at stage 3. It had reached a 'very,

very crucial milestone', which at that point could not be passed, which was whether' an

adequate genetic library' could be constructed. The museum released a statement saying that

'the thy/acine DNA was too degraded to even construct a conventional DNA library,.6 Despite

the existence of 'some small fragments of very good DNA', there was 'not nearly enough to

make up the whole story' and it was decided at that stage that there was no point in proceeding,

according to Mr Howarth. 7 There had been a certain expectation within the Australian

academic community for several years that the project might yet be a success, and that thylacine

might be miraculously brought back into the forests of Tasmania by scientific means.

Unfortunately, unless physical evidence can be produced, of either a live animal or its

corpse, the Tasmanian Tiger must continue to be counted among the number of extinct

Australian species. It is in no way easy to undo the consequences of deliberately yet

thoughtlessly hunting an entire species of animal to extinction, despite the miracles achieved in

the realms of science fiction, as with the motion picture trilogy ofJurassic Park.

Robert Paddle has suggested, in his book The Last Tasmanian Tiger, that ecological

contingencies have been responsible for exterminating the thy/acine in New Guinea and on the

5 Paddle, Gp. Cit., p. 233.
6 'Tiger cloning plan scrapped', 17/2/05, http://www.theage.com.au.
7 Ibid.
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Australian mainland. 8 He suggests that 'human destruction of the environment, competitive

extinctions of the other megafauna1carnivores, and extinction of the herbivorous mammalian

and avian megafauna' actually predicted the extermination of the thylacine. <) The thylacine was

the last remaining large-sized marsupi-carnivore, and 'already significantly under stress well

before the importation of the dingo'. Paddle suggests that the 'recent elevation of the dingo in

status as the primary cause of the thylacine 's mainland extinction represents an unstated, even

unconscious, scientific desire to absolve humans ~ in this case the 'noble savage' ~ of

responsibility for the consequences of their behaviour.' 10

The dingo had been brought to Australia by Aborigines around 4,000 years ago, and

would have increased the 'predatory competition' that already existed between human and

thylacine. Paddle notes that 'at least two relict populations of thylacines' existed on the

mainland at the time the Europeans came to Australia. I I Called 'marrukurli' in the Flinders

Ranges region, they are reported to be known 'only as mammals of the Dreaming', with no-one

living claiming to have seen one, but with the likelihood of their bodily existence in 'the not-

too-distant past.,(2 The recent find of a thylacine jawbone in the Kimberley region of Western

Australia reasserts the probability of the ubiquitous existence of the Tiger on the mainland. 13

The jawbone is believed to be 2000 years old, and was found in a limestone cave in the Napier

Ranges. Paddle suggests that the thylacine seems to have disappeared as a living species from

the oral history records of the indigenous peoples at a time which corroborates the absence of

physical evidence for the existence of South Australian thylacines beyond the l840s or l850s.1 4

After 1936, the criterion for establishing the existence of the thylacine can only be met

by the production of a living specimen, Paddle suggests, or the body of a deceased animal. Of

the sightings, he feels that those who report them are well-meaning but misled. What might be

8 Paddle Gp. Cit., p 21.
9 Loc. Cit.
10 Loc. Cit.
II Ibid., p. 22.
12 Ibid.. p. 23.
13 'Tassie Tiger fossil found in Kimberley', ABC North West WA News report, II January 2005.
14 Op. Cit. p. 23.
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the motivations for such sightings as still regularly occur? There are a number of possible

explanations. Do people want to find thylacine alive in order to salve the collective Australian

conscience for responsibility over its demise? Do people long to prove the validity of the

crypto-zoologic premise that many as yet undiscovered species still exist in the remote forest

regions of the world? Are people being influenced by rumour and image, and a sentimental

yearning to rescue what may be the ultimate underdog?

It is probable that most adult Australians have seen an image of a thylacine, as it has been

shown on numerous documentaries and news reports, and is widely featured in museum

displays and in advertising. That identification may occur due to prior multiple sightings of a

person, animal or object has been well demonstrated. IS This is a visual way of constructing and

reconstructing human knowledge of the world. Through the use of a repeated image, perhaps

only the repetition of some features is necessary to construct an event which may not have

occurred. People are already aware of the features of the tiger, in particular the soft large eyes,

the pointed nose and the stripes on the back. Fewer of them may know that the supposed

'feline' is more like a 'canine', which may lead to the mistaken identification of feral cats as

Tasmanian tigers.

So is it that 'new memories' are being created as people roam the forests? It is

interesting to note that of those who deliberately go in search of the animal, none are rewarded

with sightings. Former Australian Museum director Mike Archer went on a 'tiger hunt'

himself, not believing in their reality as an extant species, but believing strongly in the

possibility of their scientific resurrection; while thylacine was believed by his companions to be

still extant, but living naturally in the forest while skillfully evading humans. 16 Ironically, it is

not the experts who have successful sightings, but those who inadvertently stumble upon a wild

creature of which they receive but the briefest of glimpses, that subsequently report their

sighting as a Tasmanian tiger.

15 The documentary, 'False Memories', produced by Louise Heywood, was aired on Cata(vst on ABC TV 3/3/05.
16 'The End of Extinction: Cloning the Tasmanian Tiger', Gp. Cit.
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Still another possibility may yet exist. The Australian Museum has shown that there is a

great desire to conserve the Australian wilderness, and therefore there is a great interest in

reinstating that which until recently still remained. Those who make these reports cannot be

interested in hunting the creature for the purpose of extermination, in the light of Australia's

shame at rendering the species extinct. Can the modern thylacine sightings not be related to a

desire to preserve the Tasmanian wilderness and forest areas which may potentially still be

supporting families of this species? Is there perhaps an element of environmentalism involved

in some of these sightings? In late February 2005, soon after the Australian Museum's

announcement of the suspension of cloning efforts, a German tourist is reputed to have

photographed the Tasmanian Tiger in a remote and heavily forested part of the landscape. The

film is no longer available to be viewed, but Tasmanian wildlife expert Nick Mooney has said

that the photograph may have been of a Tasmanian Tiger. I? Such a story keeps the interest in

this contemporary legend of living thylacines alive and thriving into the future of this new

century. It also brings tourists from all over the world to Tasmania.

Of interest to this study are the incidents and processes which have been previously

involved in constructing the thylacine as a 'blood-sucking vampire' .IR The animal seems to

have evoked a sense of the uncanny for many who appeared to genuinely fear the animal as a

result of reports they had heard. The evolution of thylacine as vampire began in the 19th

century with input from trappers and hunters who engaged in discussions with a visiting

scientist from Great Britain. He himself took what were most likely to have been tall tales

literally, and returned to Europe with a distinctly unscientific viewpoint on the unfortunate

Tasmanian Tiger. This is most important to any study of the material available on this creature,

for the steps of this construction of what was an innocent and relatively good-natured animal

into a blood-sucking monster of the worst kind, one that is seen as a symbol of the evil, the

fallen, and the unredeemable, can be analysed in the light of the relationship of the colony with

17 Landline, ABC TV, aired Sunday 6 March, 2005.
18 Paddle, Gp. Cit., p. 30.
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the mother nation and with her respected scientific community.

Robert Paddle tells how several inaccuracies about the tiger were perpetuated in

scientific publications, having been deduced by scientists on the basis of reports about its

anatomical features. The mention by Harris in his study of the creature having a 'compressed

tail' led to subsequent comparisons with various water animals, which, with the mention of

thylacines occurring around the coast, would lead to the animal being discussed as:

a swimmer. .. known to be an inhabitant of the rocks on the sea shore ofYan
Diemen's Land, and to feed on flesh ... fish and insects ... they also seek, with
avidity, the half-corrupted bodies of Seals and cetaceous animals on the sea
shore ... 19

This position was continued in other publications, including an Encyclopedia ofGeography.

This latter entry was written by Swainson in 1834, whereupon an Australian naturalist, Gunn,

refuted this description in a letter sent to Britain in 1838. Paddle says that Gunn 'was

effectively black-balled' for the next eleven years for his presumption. It was not until Gunn

apologised meekly for his criticism that he was once again accepted and allowed to be

published in Britain.2o Paddle's discussion of' scientific construction' explores the subjectivity

of these supposedly objective viewpoints, which were posited on scanty evidence or even on

hearsay. By 1855, Paddle believes, it was suggested 'that the thylacine had become a 'great

object of dread' amongst the settlers,.21

That, due to the incomplete data possessed by scientists about thylacine, and due also to

the extreme air of mystery evoked by the animal through the many stories told and qualities

imputed to it, the idea arose that it might be a vampire species desiring to drink the blood of its

prey, has perhaps more effectively than any other information on thylacine, briought the animal

fully within the realm of the mythic. Its relationship to the most fearful aspect of the human

imagination appears to have been fatefully established, with an identification with a sheer terror

seen as belonging to the darker side of the metaphysical.

19 Ibid., p. 26, from Cuvier 1827, pp. 36 - 37.
20 Paddle, The Last Tasmanian Tiger, Ibid., goes into some detail on this matter on pp. 36 - 37 of his book.
21 Paddle, Ibid., p. 29.
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While those who were familiar with the animals said that they fed on meat such as

'kangaroo carcasses ... mutton [and] meat of any description', scientists with little experiential

knowledge of the animals accepted the stories that blood, and not meat, was the main food of

the thylacine. It was recorded in many reports that the animal wanted only to drink blood from

the throat of its prey, and had little or no interest in the meat. This description spread and

persisted so that it was included in other 'eyewitness' reports of the creature, and, eventually, in

the Australian National Parks and Wildlife Service's definitive statement on the thylacine as late

as 1978. It has been suggested that the blood-feeding idea was a 'fabricated story by sheep

farmers wishing to magnify the extent of stock losses caused by thylacines'. 22

Thylacine as a species has evidently undergone several types of construction or

modification which have created it as a creature of fear, these including media construction,

scientific construction, popular construction and political construction; undoubtedly others

might be suggested. The Vampire Thylacine is a scientific construction based on dubious

hearsay in support of a political position that sought to exterminate an unfortunate creature

whose only 'crime' was to be different - not a tiger, not a dog, not a mammal, but a survivor of

the ancient megafauna that did not outlive the end of the Ice Age. Further, it was deemed to be

a competitor with humans for the green wilderness spaces of Tasmania.

Thylacine. after its introduction some 4,000 years ago to the Australian mainland,

experienced some difficulty in eking out a satisfactory living, having to share its limited food

supply first with Indigenous people and then with the dingo,. Then, with the advent of

Europeans, it had to contend with a new type of menace, a type of human that would re

construct it as a dangerous predator, a view based on scant and often fabricated evidence. It

cannot be denied that the newly arrived Europeans wanted an excuse to exterminate an animal

that carried in its bearing a sense of eerie familiarity yet difference. Certainly it embodied a

unique air of the true mystery of Australia, the sense of Otherness, which the Europeans wanted

22 Paddle, Ibid., p. 33. Paddle considers, however, that this criticism of sheep farmers may be 'patently unfair'.
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to demystify, demonise and dispense with altogether, in order to make Tasmania as comfortable

and predictable as the British Isles, a cultivated and well-known environment. These settlers

could - and did - reconstruct anything they saw as a threat to their sovereignty as ably as could

be with the assistance of rumour, contemporary legend, the media, politicians, and a colonial

scientific community that was being controlled largely by the constructions placed upon it by

the elder British scientific community, one lacking appropriate field experience and evidence

for its claims. 23 Thylacine has been a victim of a human fear campaign, yet it is evident that

people are not prepared at this time to let it disappear into the mists of the past, insisting on its

resurrection by one means or another.

*

The Stories Themselves

In recent years, Tasmanian Tigers have been sighted with great frequency in remote areas

of Tasmania. Media articles are frequently published on the topic, and reports are still being

made regularly, as can be seen in the case of the German tourist photograph taken early in

2005. Several years earlier, a new book had been published on the Internet which detailed the

experiences of a new researcher known only as 'the Tigerman'.

In an article entitled 'Tiger Lives but is on the Brink', Michael Lowe reports that 'up to

200 tigers survive in three colonies across the State, according to new research on the

. I . ,24controversia specIes. This claim has been made by a Tasmanian Thylacine researcher who

refers to himself as 'the Tigerman', and who has published an 80 page book on the internet,

entitled Magn(ficent Survivor, Continued Existence ofthe Tasmanian Tiger. 25 In his book, the

Tigerman, who does not wish to reveal his identity due to the unfortunate attitude shown toward

those who search for the Tasmanian Tiger, discussed his own two sightings of the creatures

23 Paddle, The Last Tasmanian Tiger, Loc. Cit.
24 Michael Lowe, 'Tiger lives but is on the brink', The Sunday Examiner, 14 November, 2004.
25 The Tigerman, Magnificent survivor. Continued Existence o{the Tasmanian Tiger, http://www.uscrs.
bigpond.com/ tigerbook/
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and theorises on the species' population, behaviour and psychology. He claims that 'three

population groups exist in Tasmania -

in the North-East forests, the North-West and the South West World Heritage
Area. "I believe if thylacine numbers in each of these three divisions were any
higher, then the animals would not be able to remain hidden within the available
habitats of each," he says in the book. If the numbers were any lower then it is
unlikely the species would have been able to sustain itself to date. The South
West is defined as the area Strahan to Roseberry, the South West World
H · Ad' 2(jentage rea an eastern penmeter.

Other Tasmanian Tiger experts feel that the North-West (Woolnorth to Rocky Cape,

Western Tiers, Highland lakes, Cradle Mountain, Rosberry and Strahan) is the best habitat for

the species, but the Tigennan does not agree with this view. He says 'the species is confined to

the most isolated tracts of undisturbed central forest', where it can remain undisturbed. His own

sightings were made in May 2000, when he was 'driving fast on a logging track and the speed

apparently caught a juvenile thylacine unawares.

'The animal was walking slowly along the track facing me, and I could see that it
was quite slender, but still about the height of a medium-sized dog,' he said.
'The colour appeared chocolate brown with golden tinges on hair around the
edges of the body. As I approached at high speed the animal looked up suddenly,
then turned, and ran to the side of the track. I clearly saw an unmistakable thylacine
shape and loping running style.' The next day he saw a larger thylacine at the same
spot, walking across the track about 150m away. 'This second animal was very large,
with shape and size similar to a panther; longer in the body than the juvenile seen the
day before,' he said. The Tigerman immediately drew diagrams and set up automatic
cameras, but could not get a photograph.

He adds that he has however been able to collect footprint casts, scats and other material over

the time he has been studying the animals. He further states that, in the North-East, 'the

population lives in the mountainous areas to the north and east of the Ben Lomond massif, in

sight of Launceston, with occasional movement as far south as the Buckland military training

area.' He believes that the species 'tries to move south but is often forced back upon

encountering human disturbance.' The population is unstable, he maintains, or continuing to

26 Ibid.
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decline, because of inbreeding, Tasmanian devil predation, 'and stress from frequent

disturbance. ,27

In the article entitled 'Fresh Credibility in Claims of Thylacine Sightings' by Rohan

Wade, published in the Sunday Examiner on May 12,2002, it is stated that 'the Tasmanian

government's secret Tasmanian Tiger files have been prised open, revealing a sighting

considered as credible as one made 20 years ago that sparked a massive search.' 28 The reports

were released under the Freedom of Information Act to a 'self-proclaimed big cat and fhylacine

hunter.' Michael Moss' request to see the files had previously been rejected, and he made the

claim that 'these are the files the Government didn't want the public to see.'

In the reports, Nick Mooney, a ranger employed by the Parks and Wildlife Service, noted

that a sighting made in 1997 by a man out patrolling his property was as good as, if not better

than, a previous credible sighting made in 1982. The man, who was out alone late at night,

reported seeing a Thylacine three metres from his car, and immediately prepared to shoot it,

thinking it was a wild dog. However, he noticed that its gait was unusual, and that it bore

striped markings. 'Mr Mooney reported the following after interviewing the man: "Considering

his job, (the man) is familiar with local wildlife. He seems alert, intelligent and on associated

topics not prone to exaggeration. I have little doubt that (the man) believes he saw a thylacine.

Ifhe did, it was an adult - i.e., probably resident and likely a male. At this time of year, I would

expect an adult female to be suckling denned young and therefore to have a loose pouch area.

In all respects, this sighting is as good if not better than that of Hans Naarding's in 1982. The

geographical area has produced most of Tasmania's best reports in the past decade. '"

The previous sighting made by Mr Hans Naarding was considered so credible that the

Tasmanian government conducted a year-long search for fhylacines, in an attempt to prove that

the animal had escaped extinction. Mr Mooney commented 'we class the fhylacine as being

extinct because we haven't had a confirmed sighting in the wild for 50 years, but there is always

27 Ibid.
28 Rohan Wade, 'Fresh Credibility in Claims ofThylacine Sightings', The Sunday Eramincr, May 12,2002.
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some chance that there were some that survived. I have always said it is unlikely but still

possible.' Mr Mooney said the department had not actively searched for thylacines for several

years, relying on the efforts of determined private searchers. 'There is always someone

searching for Tasmanian tigers. We've even got an American team wanting to come out to

search with powered hang gliders,' he said.

Mr Mooney made the following comment about the government employing a full-time

Thylacine officer: 'Tasmania gets an amazing amount of exposure because of thylaciJles, all

around the world. There is always some television crew or magazine wanting to come and do a

documentary or get information, and that exposure would more than pay for someone,' he said.

He added that, as long as thylacine searchers remained responsible, he saw no problem with

allowing them to continue searching. Interestingly, this exposure that Tasmania receives all

around the world, due to the mysterious thylacine, must be a great help to the tourism

. d 29
III ustry.

Among the other sightings mentioned in the reports that were released, detailed in the

same article, were many identifiable features common to the sightings of Tasmanian Tigers.

These have been arranged on the following table for ease of study.

Features Identifying Tasmanian Tigers in Sightings

!
Date of IP;ominent Large or Straight out t~ilunU."U~l Oriental i'triP~' IRe:embied~--
sighting ears pointy galt eyes, i Hyena or dog

head

-- -I ~::--
in size or

appearance
I

- --------

'June 1996 Yes Yes Yes Yes Yes

1997 Yes Yes ~ Yes
Yes

Aug 1997 Yes Yes Yes _ te~ I:::Jan 1998 Yes

-~-- ------ -- --------

I~~:r 1998I
I I~::

Yes
,

JUIY I998. Yes Yes

Oct 1998 Yes-1:--- --1- -- - -------

i Dec 1998 : IYes .I

I Dec 1998 I Yes I Yes

29 See the mention in Chapter Ten, The Mythic Environment of Wilderness, of the way in which these types of
stories are able to contribute in various ways to the reputation of a region, perhaps aiding in environmentalist
efforts, or assisting financially by attracting tourists.
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Mar 2000

May 2000 Yes Yes
-l- _

i~e~2~~~1 I ...

Yes

Date of
sighting

Prominent Large or
ears pointy

head

Straight out tail

Yes

Unusual Oriental stripes Resembled a
gait eyes Hyena or dog

, in size or..... --t-- -I appear:nce -

I--Ty~~--F::~~---

The thylacine is a very popular Australian icon~ there has even been a reward of

$1.25million, posted by The Bulletin, for any who might discover a member of the species still

living. 3o The question is asked in one Australian newspaper, 'how long after a last verifiable

sighting can we then declare a species extinct? Should the Australian Sanctuary Law be

revoked to protect it? Just supposing it still exists out there~ it would truly be the rarest Animal

in the world.,3! The article gives a description of the Tasmanian Tiger's lifestyle in the wild, in

the present tense, as if the creature does still exist, somewhere.

The 'Tassie Tiger' may appear something like a dog, but unlike other canines, it
carries its young in a pouch, similar to a kangaroo, but it opens from the back.
The mother can carry a litter in her pouch of up to three young. The pouch
keeps extending and accommodating them as they grow, until it stretches and
almost touches the ground. As a lair, they live together in a deep rocky cave,
where the mother goes off to hunt in the evenings, through the night and return
home at dawn. The Tasmanian tiger has remarkable stamina, along with an
acute sense of smell, they proceed to pursue their prey until, the prey simply
collapses from exhaustion.

Does the Tasmanian Tiger still exist? Should the Tasmanian wilderness be fUJ1her

protected in order to save any thylacines who may still live in the wild? After all, many species

once thought extinct have been found to still be living.

*

In Summary

The story we are able to access of the Tasmanian Tiger has been constructed by many

30 Garry Linnell, Editor-in-Chief, 'Eye on the Tiger', The Bulletin, 23 March, 2005.
31 Chani Blue, 'The Thylacine Debate - Is the Tasmanian Tiger Really Extinct?', Epoch Times Australia, March

16,2006.
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agencies of the past and present. The story tells us that we who have come to live in Australia

have, through political representatives of the population, have rendered this entire species

extinct. The Tiger is a symbol for all the grandchildren who will never see it, except as an

exhibit in a virtual reality program, or perhaps in the future as a holographic display. It would

be wonderful if its existence could be proven, if Australians could be freed of the guilt of

causing its extinction. This story is a remarkable one, since it is still under construction, like a

museum exhibit or website that is still being built, the end-product still unknown. Like the

coelacanth it may yet be rediscovered. The discovery ofjust one animal would mean there is at

least one family of the animals still in existence. Can this possibility be ignored?

There are other mysterious species still in the wild which can surely be proven to exist.

Or can they? The Big Cat, a creature that is part of an interesting world-wide (post-modem)

phenomenon, has probably been on occasion mistaken for a Tasmanian Tiger, and although a

more recent import to Australian shores than thylacine, it has a well- established presence in the

landscape, and will be discussed in detail in the next chapter.
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Chapter Six

Alien Big Cats

One creature of the (accessible?) wild which, despite having been quite well documented,

still remains elusive, is the Alien Big Cat, which has been regularly reported from all regions of

the Earth, and has been most often described as huge and black. This wild cat, often given the

label of 'panther' and 'puma' when black, or 'tiger' when striped, and even lion at times, is a

figure which haunts every inhabited continent, and is often accompanied by common

contemporary legends concerning wild animals that have escaped from a traveling circus, or a

military (experimental?) compound or other confining environment. Many apparently reliable

witnesses swear that they have seen such creatures, and some local investigations have been

carried out, yielding neither firm proof nor adequate explanation of their existence.

An investigation conducted in England on behalf of National Geographic and recorded as

a documentary featured two Canadian experts, professional fur trappers Peter Wise and Simon

Goldfinch. This project, however, yielded no identification of cats, only of dogs. I The story

that is told in Britain to explain the origin of the big cats, or ABCs as they are called, is that the

government introduced a new law called the Dangerous Animals Act, 'which required people

who catch dangerous animals to have far more comprehensive means of holding them: better

cages, better runs.' It is widely believed that, as a result, a lot of people just 'let these animals

gO.,2 In Australia, as in other countries, the causation motif, and one which is usually quoted in

media reports, is the tale referred to above, of the traveling circus or a zoo or military research

establishment that allowed a tiger or panther to escape. Many sightings have been made and

hazy photographs produced, but again, no exact and verifiable scientific evidence exists to

indicate that the majority of these animals are anything other than feral cats.

Michael Goss has recently written an informative and helpful study of the Alien Big Cats

National Geographic documentary film Claws: Alien Big Cats, Oir. Norman Hull, an LWT Production for
Channel Four, 200 I, shown in Australia on SBS.

2 Michael Goss, .Alien Big Cat Sightings in Britain: A Possible Rumour Legend'?', Folklore. Vol 103:ii, 1992, p.
1. Goss lists a number of reasons that have been given to explain the Big Cat sightings, p. 184.



in Britain, which examines closely the existence of these animals as a media artifact, and as a

persisting form of rumour legend. He notes that the stories are published in the daily

newspapers with no notion! thought of a real! or serious investigation of the cats being

conducted, and says' it is not likely that we will learn how the big cat came to be where it was,

nor what became of it afterwards.' In other words, the stories are included in the newspaper

only as a 'curiosity item', :1 and there is clearly no editorial belief in the truth of the stories, nor

any urge to verify the apparently circumstantial details of the same.

But crypto-zoologists take a different viewpoint, and in both Australia and the British

Isles, there are a number of investigators - whose motives are somewhat confused - who study

closely the phenomenon of/ belief in these Alien Big Cats. These are often people who are

certain that they have seen a wild big cat, in an area where there should not be such an animal.

Because the sightings often take place at dawn, dusk, in the rain or at night, and most sightings

are made from moving cars, it is hard for witnesses to give reliable and consistent reports.4

In Britain, the animals have in the past been given such names as the Beast of Margam,

the Surrey Puma, the Black Beast of Exmoor, the Barnborough Cat, or the Cannich Puma (in

Staffordshire), this last a case in which a real Puma was actually caught. Goss gives some of

the motifs contained in the big cat stories as the 'Travelling Circus/Menagerie Escapee' and its

close relative, the 'Escaped (or Dumped) Pet'. The Out-of-Place Animal story (of which the

Alien Big Cat is a type or subtype) (p. 193); 'the Escaped Dangerous Animal' motif (p. 194),

etc. The Goss article provides folklorists with a reliable way of analysing the elements in such

stories, which can be applied also to other types of mysterious tales, such as those concerning

Crop circles and Min Min Lights. While the bulk of writing on Big Cats has been done in

Europe or America, there have been many averred sightings in Australia, and these reports are

ongoing.

The big cat has been a popular sight in many locations throughout Australia: in South

3 Ibid., p. 185.
4 Ibid., pp. 184 - 185.
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Australia, Western Australia, Victoria and Queensland, in the ACT and in the Northern

Territory - and in particular, in NSW. In recent years there has even been some concern

expressed in the media about the big cats, with mentions of the phenomenon as a danger to

Australian citizens. There has been at least one attack associated with the sightings, and an

organisation has been set up to support those who have felt themselves affected by it. The cat

in this particular case is known as the Lithgow Cat, or alliteratively as the Lithgow Lion, and

the protective organization has been set up to the west of Sydney by concerned citizens.

In seeming corroboration of citizens' concerns, the following statement was made in an

article published in the Sun Herald (apparently official?) on November 2, 2003: 'A State

Government inquiry has found it is "more likely than not" a colony of "big cats" is roaming

Sydney's outskirts and beyond.' This follows the release of the results of an (apparently

official) investigation of what is termed 'the Black Panther phenomenon',

which for years has plagued residents across Sydney's west,
north-west, Richmond, the Blue Mountains and Lithgow. 5

A 'senior' source at the Dept of National Parks and Wildlife had then said:

While we still haven't got conclusive evidence that the creature
exists, compiled evidence points strongly to the fact that it does.

The article notes that reports of the creatures date back at least 100 years, and that:
Speculation intensified in May 200 I when a successful Freedom
of Information request revealed the NSW Government had been
maintaining a secret file on the creature.

A report by Dr Keith Hart, a district veterinarian of the Moss Vale Rural Lands Protection

Board, stated:

Nothing found in this review conclusively proves the presence of free
ranging exotic large cats in NSW, but this cannot be discounted and
seems more likely than not on available evidence.

Anecdotal evidence, the report notes, suggests that pumas Felis concolor 'were brought to

Australia by American goldminers in the 1850s'. The report also suggests that:

These animals may have subsequently escaped or were released,

5 Eamonn Duff, 'Big Cats not a Tall Tale', Sydney Morning Herald, November 2,2003.
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causing numerous sightings over many years.

This variant of the causation element of the phenomenon, that the cats were originally

brought to Australia by American goldminers, shows the attempt to explain the phenomenon in

a logical manner, using information that appears to be reasonable and believable. It should be

noted, however, that it is always someone who is considered an 'outsider' who is responsible for

the existence of these creatures in an otherwise friendly and reasonably predictable landscape:

the government or the military, American, British or Australian; a travelling circus, which is

usually composed of people who are traditionally considered to be societal 'fringe-dwellers'; or

even American goldminers, visitors to Australia and almost as strange as mediaeval alchemists

in their yearning for the precious metal.

A large set of paw prints of the animal named the 'Lithgow Lion' or the 'Blue Mountains

Panther', were discovered in a 'remote area of the Blue Mountains', the Sydney Morning Herald

reported on March 23, 2004.6 Mr Rex Gilroy, head of the Blue Mountains Big Cats

Investigation Group, told Sydney ABC Radio:

We're dealing with a marsupial cat ... from head to outstretched kangaroo
-like tail- they've got a dog, yet cat-like head, their fur colour is brownish to
black - but certainly they're anything up to two metres in length.?

Mr Gilroy is evidently putting forward a different explanation for these creatures in suggesting

that this is a marsupial cat, perhaps considering it to be a survivor, like the giant kangaroo and

the Tasmanian Tiger, of the now extinct Megafauna. The paw prints were 'approximately

17cm in length and 18 cm wide', and they were then to be presented to scientific exp~rts for

closer study.

November 2004 was a busy time for newspapers running 'Big Cat' stories. On November

18th 2004, a 'highly detailed description' of a big cat known as 'Hawkesbury's Black Panther'

6 'Trackers claim Prints are Mystery Monster Cats', Sydney Morning Hera/d. March 23, 2004, accessed at
http://www.smh.com.au/articles/2004/03/23/1 07993962 I570.html. Rex Gilroy was described as chief of the
Blue Mountains Big Cats Investigation Group, later renamed Blue Mountains Cryptid Research.

7 Ibid.
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was published in an article in the Gazette. The cat was seen by an East Kurrajong woman,

who, perhaps significantly for the newspaper, was a teacher of disabled children. She had

commented that police were dismissive of her attempts to report the sighting, and that many

others had failed to report similar sightings because 'they were afraid they'd be laughed at,.8

The cat was 'about one metre high, totally black, with its coat sleek and of consistent short

length.' The tail was a consistent thickness from start to finish and 'was curled upwards after

coming straight out from the body and appeared quite long for the animal's body shape'.

On November 21 SI, 2004, the Sun Herald published an article announcing that a one-hour

television special had been commissioned by the Discovery Channel, as a part of the 'Animal XI

series. A documentary team hoped to gain indisputable evidence of the existence of black

panthers that witnesses have claimed to have seen over the past 100 years. These 'have been

sighted by residents across Sydney's west, north-west, Richmond, Grose Valley, the Blue

Mountains and Lithgow.,9 A spokesman for Storyteller Productions said of the show, 'Our

experts see no reason why big cats have not been able to exist there.' The team was coming

very well prepared: 'We'll be armed with the latest high-tech tracking equipment including

thermal imaging units, infra-red cameras and motion sensor camera traps. If there is something

out there, we're going to do our very best to find it. tlO The New South Wales Govenlment had

revealed its secret file on the phenomenon in 2001. The article goes on to say that, 'expressing

concern about a potential threat to humans, the Government even commissioned ecology

researcher Johannes Bauer who concluded the creature may not be the urban myth sceptics had

always assumed. til The article refers to Karen Dolan's sighting of October 23 rd.

On June 20, 2005, an article was published about the researcher, Michael Moss, who

was then quietly confident he would soon have proof of the existence of the big cats. He said

that in the last three years he had been using infra-red cameras in an attempt to track the beasts.

8 'Panther turned towards me', The Gazette, http://www.hawkesbury.yourguide.com.au/detail.asp? class=news
&subc1ass=local&story_id=351467&category=General+News&m= II &y=2004

9 Eamonn Duff, November 21,2004, SMH, 'Panthers and the city: TV bid to solve big cat mystery'.
10 Ibid.
II Ibid.
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However, he had 'accumulated 32 alleged sightings of animals, except panthers or pumas.. J've

got everything but the big cat'. He went on to explain the possible origin of these cats: 'The

alleged theory is the United States troops introduced them in the second world war,' he said.

'They were ex-mascots and they dumped them in the bush instead of taking them back to the

United States.' 12 Although Mr Moss has not seen any big cats personally, he was convinced

they could do immense damage - 'both to domesticated and domestic animals.,13 Of the extent

of his personal knowledge, he said:

I have seen alleged carnage. I've only been coming over for the past
three months to the Colac-Otways; I've spent a lot of time on the other
side of the state, in Gippsland, and I've seen cattle mutilated in such a
way, and I've spoken to people in the Gippsland area that have been
farming thirty, forty years ... these people know what they're talking about.

He said he had seen 'native animals with their heads ripped off, full-grown dairy cattle walking

around with their jaws ripped open, it's the same description, the same behaviour'. He denied

being a conspiracy theorist, but stated that he thought it was more 'incompetence than cover-up,

that these animals have obviously been ignored for a while... ' Moss believes that the violent

wild animals have been quietly breeding, while being ignored by government authorities. In an

addendum to this tale, The Daily Telegraph in March 2006 published the following note:

October 1st,

An infra-red camera set up in the Blue Mountains to capture a shot of
the elusive 'Lithgow Panther' has produced only snaps of startled
kangaroos and foxes. Reports of a mysterious big black cat have
intrigued residents of western Sydney for 30 years. Twelve months ago,
researcher Michael Moss set up an infra-red, heat sensitive camera he
imported from the US. 'Sightings have gone through the roof,' Mr Moss
said, adding one "quality sighting" was reported every fortnight. Mr Moss
said he had never seen the animal himself. 14

*

12 'Big cats in South West Victora - was it the US Anny who put them there?', 20 June, 2005, ABC Radio,
presenter Steve Martin, accessed at http://www/abc.net.au/southwestvic/stories/sI3961 0 l.htm on 1/10/06.

13 Ibid.
14 'Big cat still camera shy', The Dai(v Telegraph, Thursday March 23, 2006, p. 10.
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Myth or Reality

Big Cat stories have abounded in Australia over the past ten years. A Queensland story

from 2001 claims that 'a mysterious cat-like creature, thought to be a panther', may be roaming

that State. Written reports of sightings have been received form near Toowoomba, the

Sunshine Coast, Cairns and St George, where it is said a 'dark-coloured creature has been

blamed for the killing of livestock and native animals for 20 years,.15 Another Australian state

which has logged such cases is Victoria. On 14th July 1997, Keith and Marilyn De La Rue

sighted and photographed what they felt was a black panther at Wilson's promontory, a large

National Park at the southernmost tip of Australia's mainland. 16 In a further version from

Western Australia, the often sighted Nannup Tiger is commemorated in the region around about

by the famous and tasty Nannup Pie,17 with the stories and memorabilia acting as a useful

tourist attraction. Australia is of course not alone in its interest in these mysterious felines.

Almost identical 'big cat' reports have come from various parts of the British Isles and

Northern America over the past thirty years. Sightings in England increased in the 1990s,

encouraging an information boom on the subject. One internet site has preserved a record of a

science debate on the topic, 'Whether the Beast of Bodmin exists', held at Plymouth College of

Further Education. Originally intended to be a workshop, the debate topic of 'Alien Big Cats'

was chosen as part of the College's very formal [regional] Science Week and it featured a

zookeeper, a journalist, a wildlife park director, a photography lecturer and sceptic, a biology

lecturer, a police wildlife officer and a cryptozoologist. 1s Famous 'big cats' mentioned were the

Surrey Puma of the 1960s, the beast of Exmoor and the Wrangaton Lion. One speaker recalled

that at one stage a 30,000 British pounds reward had been offered for the definitive image of

'the beast', while another guest noted that 'virtually every article that gives an overview of the

15 Sightings of Panther-like cats abound", SUllday Herald SUII, 1 July 2001, from
http://www.heraldsun.news.com.au/printpage/0.548I.22346II.00.html. accessed 29/8/0 I.

16 Keith De La Rue, 'Black pantehr Sighting at the Prom', 14 July 1997,
http://www.users.bigpond.com/kdelarue/cat.htm. accessed 29/8/0 1.

17 This story was told to me by a woman who has personally travelled to Nannup in Western Australia.
18 'Alien Big Cats' at PCFE Online, http://www.pcfe.ac.uk/cats/debate/pageOI.htmI. 9/8/2000, accessed 4th

October, 2001.

74



exotic or alien big cat phenomena states that these animals were either pets that were released

when the Dangerous Wild Animals Act 1976 came into force, or are the descendants of such

animals' .19

Jon Downes, a Fortean zoologist and folklorist who participated in the debate,

commented that, as a species, the human race needed monsters and had always created them,

mostly in their own image, taking 'the basic human form and giving the monster a tail and

horns', or 'wings...or fUL ..or fins,' thus creating many varieties. He discussed 'other monsters'

that people all over the world have been reporting for centuries:

In the same Devon lanes that people these days ...have been reporting
seeing large cat like creatures in previous centuries, people reported
black shuck or the whisht hounds, the devil's hunting pack, the spectral
ghostly hounds, the dogs of hell, call them what you like...Because the
beast of Bodmin, the beast of Exmoor, whatever you like to call it, has
achieved myth status...However, like all myths, it has its base in reality.2o

This 'base in reality', at least for the Australian sightings, while it may in some cases be

due to an occasional escaped circus animal or an exotic pet released into the wild, is probably

more usually the feral cat, which has for its territory an area of about five kilometers, compared

with the one kilometer territory of a domestic cat.2I An article entitled 'Alien felines: Eastern

Panther' by Davy Russell, Editor of X Project Paranormal Magazine, an online journal which

deals with paranormal urban myths, makes the following observation:

The 'alien feline' mystery is a world-wide phenomena. Although the big
cats are not as supernatural as the chupacabras, or as widely celebrated
as bigfoot, the existence of such animals is as thoroughly debated. The
eastern panther is one such cat that is officially listed as an extinct animal
since the mid-late 1800s. However, this 'ghost cat' is still reported through
much of eastern Canada and the New England States in America. 22

This eastern panther, also known as the mountain lion, cougar, Klandagi, and catamount, is

19 Ibid.
20 Ibid.
21 The NSW National Parks and Wildlife Service official site, http://www.npws.nsw.gov.au/help/catswild.htm.

updated 1997, accessed 4/1 % 1.
22 Davy Russell, on X Project Paranormal Magazine http://www.xprojectmagazine.com/archives/crypto

zoology/aCepanther.html, posted on II December 98, accessed on 4/ I% I.
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commonly described as a large predatory cat with a muscular body weighing about 100 pounds,

around 4-7 feet long, and tawny coloured. The New South Wales National Parks and Wildlife

Service has described feral cats as 'similar in appearance to domestic cats but...larger and often

more muscular around the head and shoulders.'lJ They have also been described as 'tawny

coloured'. It is conceivable that feral cats are responsible for many, if not most of, the urban

myths about 'big cats', which seem to be so widely spread throughout the Western world. In

Australia, a film entitled Alien Big Cats. produced by Paw Productions, was screened on SBS

in April 1999, and included in its evidence the photo from Victoria's Wilson Promenade. 24 The

film created immense interest within the community, an interest that is magnified into real

concern by the possibility that the cats pose a real threat to humans, and has been underlined

more recently by the mention of Alien Big Cats in the NSW Parliament in May 2003.

The following quotation comes from an extract of a report from a sitting of the NSW

Legislative Assembly, published in Hansard. The question that was posed by Mr Lynch was:

'What is the Government's response to community concerns about an alleged animal attack in

the Kenthurst area?' Mr Campbell answered with the following statistics on reports of big cat

sightings: 60 separate reports have been made over the past three decades of 'a large cat-like

animal attacking livestock and people in Sydney's west, north west, the Blue Mountains and

Lithgow', with the animal described as being 'like a panther.' The reports have been made to the

NSW police, to the National Parks and Wildlife Service, to The Moss Vale Rural Lands

Protection Board and to NSW Agriculture, and 'range from distance glimpses to close

encounters.' Reports have also been made of 'large scratches on trees' and 'instances where

goat and sheep carcasses were found in trees'. Video recordings and photographs have been

taken on some occasions, but these have 'proved inconclusive'.

Community fear had been sparked by sightings of 'a monster cat' sighted around

Lithgow, Mr Campbell said. In 2001, 'extensive footage' had been broadcast on national

23 NSW national Parks and Wildlife Services site, Gp. Cit.
24 De La Rue, Gp. Cit..
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television of 'a large black creature in a Mort Street backyard in Lithgow', filmed by a local

woman, Gayle Pound. A low level enquiry had been undertaken by the NSW Agriculture

Protection Unit, and the National Parks and Wildlife Service had used an expert tracker, yet

neither was able to 'draw conclusive evidence'. Although droppings had been found in the area

and tested, no definitive identification could be produced. NSW Agriculture had wound up

their investigation into the Lithgow Panther in January 2002.

However, in March 2003, 'a 17 year-old Kenthurst boy came forward with deep

lacerations on his right arm from what he said was an encounter with a black panther'. A public

meeting was then held at Windsor council chambers on 28 April 2003.25 As a result of the

meeting, NSW Agriculture decided to 'reopen investigations, but at a lower level'. It was

determined that any new evidence which became available would be analysed, in particular any

hair or paw prints. Mr Campbell went on:

For the record, it is unlikely that there is an escaped panther or large cat
from a circus, as some people have speculated. Large areas of the Great
Dividing Range represent an ideal habitat for such animals. There are
claims of an animal in the Kenthurst area. What we do know is that if these
animals exist they represent a real threat to human safety and to the safety
of livestock and domestic animals. It is a threat that NSW Agriculture takes
seriously, and that is why a new investigation is under way.26

Although the matter was amusing for many members of parliament who were present for the

duration of the discussion, it was obviously of great concern to the members of the public living

in the area of Lithgow, as well as to the members of parliament whose responsibility it was to

represent them.

*

25 This section of the parliamentary discussion was interrupted by sceptical laughter, demonstrated by the words
of the Speaker: 'Order! The Chair is pleased that so many members are enjoying question time. However, I am
sure other members would find it more enjoyable if they could hear the Minister's answer.' NSW I. egis/alive
Assel11b~v Hansard. 22 May 2003, p. 32, Article 15.

26 Ibid. This extract also shows us the attitudes which must have been taken toward the Tasmanian Tiger, and we
can see why it was driven into extinction - the fear for the safety of both humans and domesticated animals, all
of which come under the umbrella of human civilisation.
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The Stories

Mr Mark Williams is a researcher from Hazelbrook who has been studying big cats over

five years in the Hawkesbury, Blue Mountains and Penrith areas. 27 Although numerous scat

and DNA samples, track casts and photographs have been taken, he says that 'Until we've got a

body on the table we're not going to convince people.' He describes the cats as 'mainly black

with leopard markings', up to 1.3m long and weighing up to 40kg. He believes their size was

caused by a mutation or cross-breeding with a mountain lion.

Grose Vale resident, Christine Coffey, has been researching the cats for the past 8 years

and maintains a database of sightings 'on behalf of Hawkesbury Council'. 160 people in the

region have reported seeing a big cat, but the NSW Department of Primary Industries (DP!) has

not yet officially acknowledged the existence of the cats. However, a spokesman for the DPI

has said that all reports of big cats are taken seriously, yet 'investigations have not conclusively

proven the presence of free-ranging exotic large cats in NSW'. A four-month investigation into

the big cats which was completed by the DPI in October 2003, 'found no conclusive proof that

such animals exist', but, the spokesman said, 'the NSW DPI continues to investigate new

evidence as it is made available,.28 The use of modern technology has not been able to cast any

further light on the matter. Even the 'high-tech infra-red camera' set up by researcher Michael

Moss, imported specially from the U.S. to capture a shot of the elusive 'Lithgow Panther', had

been able to produce 'only snaps of startled kangaroos and foxes', 29 despite the fact that one

'quality sighting' was reported every fortnight.

DNA testing has been brought to bear on the big cat phenomenon, with some interesting

results, in Victoria. A mysterious cat shot in Gippsland was revealed as a gigantic feral cat: its

tail measured 65cm in length. Its DNA was compared with both feral cat and other big cat

27 Penrith Press, March 9, 2006, accessed at http://www.yowiehunters.com on 16/09/06.
28 People who have seen a big cat or taken photographs are encouraged to contact Mr Williams on 0416 303 371

or at ozestrange@intemode.on.net. Ms Coffey urges residents who have seen a big cat to contact Hawkesbury
Council.

29 'Cat-cam snaps bemused roos', Sunday 23 March 2006, accessed at www.news.com.au/story/
0,101 I7,1 8569323-1 3762,00.html, on 16/09106
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DNA from around the world. The matches against the DNA from feral cats were from 97 per

cent to 100 per cent similar, while the matches against big cats 'including leopards, cheetahs,

lynx and tigers' yielded only 90 per cent or less. Mike Williams was 'stunned' by the results,

having believed the specimen to be an exotic animal. He said this 'might explain why there are

so many reports of monstrous black cats in Australia,.JO That there are evidently such huge

feral cats living in the bush has considerable implications for the native fauna in Australia.

It has been said that the origin of the cats in the Gippsland area of Victoria was the

RAAF base near Sale, where 'the US Airforce soldiers flew mascots directly in during WWII'.

These included panthers, cougars, bobcats and pumas which escaped, quickly, 'and breeding the

mongrel of today with a dominant black gene. This panther does not look like a zoo black

panther, all its proportions are distorted. The large one I saw was very big at the back yet

smaller at the front with a head the size of a football'. JI

Twenty five years ago, biologist Professor John Henry of Deakin University carried out

research on the origins of the big cats, most often described as pumas, being so frequently

reported in the Grampians. He decided to look into the theory that World War II fighter pilots

had 'carried not only puma insignia on their uniforms but also live puma cubs around Australia'.

Scat specimens, bones, fur, fibre and a plaster cast of a footprint were sent to a puma specialist

in Colorado, who wrote back with the news that 'both specimens were consistent in appearance

and make-up with what you would expect to find from a puma,.J2 Professor Henry wrote to six

of the fighter pilots and confirmed that they had served in Australia and had carried 'depictions

of pumas on their uniform insignia'. A few letters admitted knowledge of the stories of pumas

being released into the wild, and acknowledged 'that they might be true'. The unofficial report

concluded that there was evidence of 'large carnivores other than wild dogs'; however it was

never published, apparently due to 'the spectre of public and peer ridicule'. Mr Geoff Green,

30 www.heraldsun.new.com.au/common/story page/0,5478,173 74294%255F2862.00.html, accessed at !illn.JL
yowiehunters.com on 16/09/06.

31 Dean Harrison, Ed., letter from J Browning, accessed at http://yowiehunters.com on 17/9/06.
32 Amanda Hodge, 'Setting the wildcat among the pigeons', 12/8/2000, accessed at www.yowiehunters.com on

16/9106.
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whose 1999 report is included in the Chart of Big Cat Sightings at the end of this chapter, has

been researching the animal, the sightings, and maintains that they are real. He has statements

from 'former police officers, park rangers and fanners', which describe 'a 'huge lioness-like

animal' and a 'bloody great big black cat', bigger than a 'sheepdog or labrador.' It is believed

by some that the creatures may well be thylacoleo carn({ex. the tree-dwelling marsupial lion

now extinct for 18,000 years. The reports of big cats in the area did not begin after World War

II, but have been around since the 1870s,:n seeming to confirm the link with visitors coming to

Australia during the Gold Rush, which began around 1851 with the discovery of gold near

Bathurst.34

Footage of a big cat sighting that was shown on Channel Nine on the evening of i h

August 2000, was taken by Steve Temby, after spending two months tracking the creature by

following reports of mauled sheep. Temby began his own search for evidence of the big cats

after his own sighting of the panther nine years ago, and 'just decided it would be a good idea to

prove its existence.' The video shows 'what appears to be a large black cat filmed for two

minutes from several hundred feet away moving across a hillside.,35 Peter Temple-Smith,

director of Melbourne Zoo, said the video footage was 'intriguing, but he would expect to see

more evidence'.

The chap who took the footage seemed genuine. If I was in his position I
would be trying to get some more information, camping out there and
looking for other signs.

Peter Menkhorst, a biologist with the Department of Natural Resources and Environment,

remains unconvinced by the footage, and said:

There is no hard evidence that there's a strange animal out there. There's
a lot of people who think they have seen something strange such as a large
cat or a thylacine (Tasmanian Tiger) but none of these stories have had any
solid, hard evidence associated with them.36

33 Ibid.
34 A.K. MacDougall, The Great Treasury ofAustralian Folklore, Five Mile Press Pty. Ltd., Victoria, 1994, p.

153.
35 .Panther caught ~ on film', 8/8/06, accessed at www.yowiehunters.com on 16/9/06.
36 Penny Fannin, "News- Cat film fails to convince biologist", 8/8/06, accessed at www.yowiehunters.com on

16/9/06.
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Big Cat Sighting Chare7

Date of Landscape Appear- Movement/ Features Distance from
sighting ance, Evidence: /Stripes/ witness/

size footprints, Colour explanation
scat, hair

~---------- - ------- ------

1979, Coffs Footprints Footprints in Story black
Harbour in the mud mud, 5- panther escaped

around the 5.5"; from circus
dam

22/7/2000 Apuma Bounded Jet black US Army/ Air
Mr Griffin, across the Force officers'

aged 73 road escaped pets

1999 Gnawed Puma, US Air Force
Geoff Green, bones ofa panther pilots

Victoria sheep found; or
a leg bone as leopard

souvenir

8/8/2000 A Jet black, Smuggled cats
Ballarat, Vic., leopard too big to released by US
Video taken, or be a feral Air Force / Arm

shown on panther cat or during WWlI in
Channel Nine. dog the Grampians;
Steve Temby filmed on a hill

several hundred
metres away

2004, lOam Crossing Black Black US Big cat
J. Browning, the road panther, mascots escaped

Victoria size of a from RAAF
great base
dane

2/3/05,2pm Private Like a Raced over Black 10 metres from
J. Browning, beach, panther, the dune into witness;

Victoria Gippsland larger the bushes; escaped US
Victoria than the mascots

dog

---~1-----1995-6; driving Like a Leapt out of Large, 20 metres in
Craig Flynn along panther, the scrub; black front
of Lithgow Waratah about a landed, spun and cat- Tarana Tiger

I Ridge on metre 180 degrees, like stories; local
the high sped off fast Puma sightings

Newnes into the bush
Plateau

In Summary

These sightings show something of the variety of cat sightings and their geographical

extent throughout parts of Queensland, NSW, and Victoria. However, it is evident that all of

the sightings are usually unclear, being made suddenly and from a distance, with the animal's

37 All sightings come from www.yowiehunters.com. Big Cat Reports, accessed on 16/9/06
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markings and features varying somewhat between reports. The cats move quickly, and are seen

only briefly, often from a moving car. The pattern is the same for big cat sightings all over the

world, making it quite difficult to verify any concrete details of the phenomenon. The

conclusion reached about the British reports by Canadian trapping experts featured on the

National Geographic documentary Alien Big Cats, was that all the evidence they studied

indicated the activity of dogs, not cats. Yet, clearly, some of the evidence from Australia does

indicate the involvement of felines, whether feral cats or escaped exotic cats.

It would appear that in the matter of sightings of the mysterious and unexplained, there

is always much variation in the descriptions, perhaps due in some part to the socially

conditioned responses of the diversity of people involved in the incidents. As the creatures are

not part of the 'normal' fauna that humans are accustomed to encountering, they have not yet

been identified authoritatively as belonging to any particular species, and only make

unexpected and somewhat shadowy appearances, it is up to the witnesses to search their own

minds and memories for acceptable reference points to use to make clearer the details in their

descriptions. This may account for the great diversity in the reports, or not only alien big cats,

but also such creatures as Yowies, as apparently encountered in areas of Eastern Australia. Yet,

again the persistence of the reports must indicate a willingness to have these threatening and

mysterious creatures there to chill us and give rise to speculation about unknown! inexplicable

presences quite near to those reflecting on these stories.
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Chapter Seven

Yowies

The Yowie, also known as the Yahoo, is one of the more startling of the creatures to be

found in Australian folklore. The word/ name Yowie is said to come from yuwi, an Aboriginal

Yuwaalaraay word meaning 'dream spirit', while the word Yahoo is related to the Aboriginal

word yahu from the Maitland region, a name given to a creature known as a 'hairy man', also

called Jarra- Wahu or Yerri- Wahoo. I The creature was first referred to in 1876 as an

'Indigenous Ape' ,2 and has also been called the' Australian gorilla' as well as having earned the

name 'hairy man' ..i In his reflective and scholarly book Bunyips: Australia's Folklore ofFear,

Robert Holden traces very plausibly the genesisof the Yowie in Australian folklore. He

comments that since the 1980s, Australian crypto-zoologists have envisaged Yowies as 'an

unresolved anomaly in a line of such proven wonders as platypus eggs, marsupial births and the

Queensland lungfish'. 4 The Yowie is - and remains - an ever-popular figure in Australian

folklore. As Patricia Wrightson has commented, 'after the bunyip, the yowies of north-eastern

New South Wales must hold the record for sightings, reports and investigations by white

people,.5

A claim of the discovery of the body of a Yahoo was made in the journal, Australian

Town and Country, in November 1876. The article claimed that Aboriginal people are 'in

dread of the Yahoo, and it named the particular variety of the creature involved in these local

sightings as 'the hairy man of the wood,.6 Such creatures were at the time believed to dwell in

the Walla Walla scrub region near Bathurst. This one is described as being 'about 9 feet in

height, with head, face and hands, similar to a man's; one of its feet resembled the hoof of a

horse and the other was club-shaped'. The body was covered with hair or bristles like a pig.

Ryan, J.S., Gp. Cit.. 'The necessary other, or "When one needs a monster": the return of the Australian yowie',
Australian Folklore, Vol. 17,2002, p. 141.

2 Robert Holden, Bunyips: Australia 's Folklore ofFear, National Library of Canberra, 2001, p. 69.
3 Ibid., p. 77.
4 Ibid.. p. 69.
5 Ibid., p. 70.
6 Holden, Lac. Cit.



The writer, H.J. McCooey, stated that a Yowie seen near Bateman's Bay around 1883, was:

nearly 5 feet high ... tailless and covered with very long black hair, which
was of a dirty red or snuff-colour about the throat and breast. Its eyes, which
were small and restless, were partly hidden by matted hair that covered its head.
The length of fore legs or arms seemed to be strikingly out of proportion with the
rest of its body, but in other respects its build seemed to be fairly proportional.7

He further described it as weighing about 8 stone and being 'a most uncouth and repulsive

looking creature, evidently possessed of prodigious strength.' He added that the skeleton of a

four foot specimen could be found in a cave to the south towards Ulladulla. 8

Unfortunately, it appears that no physical evidence of either sighting was retained in any

form, leaving the mystery of the Yowie one which to this day depends upon the mystique

provided by rumour legends, which are, like those of the alien big cats, fuelled by hazy

photographs, plaster casts of footprints and (dubious) hair samples. This is the case not only in

Australia but it also obtains on a global scale, for Yowie-hunts arouse consistent interest and

are regularly conducted both as tourist attractions9 and as investigative activities by crypto-

zoologists. 10 There can be no doubt that the Yowie represents, - and for some even seems to

personify - , some of the darker and more mysterious aspects of the Australian bush landscape,

which is still considered to be somewhat secretive and dangerous.

That unknown creatures may lurk in the bush seems at least possible, and that such

potential 'monsters' may be leftovers from recent past migrations from exotic lands such as New

Guinea, via such vague devices as 'ice-age' land bridges, gives the stories a degree of

credibility. The possibility that such creatures may remain from one of the vastly more

ancient migrations of earlier hominids from Africa via India and through South East Asia

cannot be entirely discounted.

The Yowie is viewed by many, not with the familiarity accorded the various animal

7 Ibid.
8 Ibid., pp. 73-4
9 Goss, Michael, documents a number of such rumour legends from the British Isles, in his very informative

article' Alien Big Cat Sightings in Britain: A Possible Rumour Legend?' in Folklore, Vol. I03:ii, 1992.
lOYowie hunts are regularly conducted in the Blue Mountains to the west of Sydney.
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species already known to us, but as alien. Like the regions of the world that still remained

unexplored two hundred years ago, it is regarded with varying degrees of suspicion. It is

reportedly large, hairy and wild, and figures in many of its stories as dangerous. The fact that it

is believed by some to be kin to humankind, and appears, through its many legends, to exist in

the realm of the 'incredible' which also contains such items as witches, UFOs, crop circles and

unproven, but suspected, invisible creatures of the night such as vampires and werewolves, does

not ameliorate its negative image. The Yowie comes into the fringes of human settlement from

its own hidden realm, one inaccessible to human beings - the forest, or other regions of

wilderness, in which it resides in its own peculiar kind of society, which we cannot appreciate,

most not having even conceived of the possibility of such a society. I I

But to humankind the Yowie stands defiantly for the Other, pure Difference, that which is

un-developed and unevolved - it is a reproach to humans, the so-called 'pinnacle' of the

evolutionary process, and is almost humanity's Shadow - it has humanoid form, yet it lives in

the wild and is completely uncivilised, unsophisticated, and possibly both immoral and amoral,

in the human imagination. It lacks philosophy and religion, but represents to more civilized

society the code of 'kill or be killed', the law of the jungle. As such, it can be seen as a rebuke

to humans, as an embodiment of many of the negative aspects of the human psyche, those

aspects which, when in control of a person, can utterly debase the highest ideals of humankind.

In Australia, the Yowie is a well-known monster, perhaps more of a novelty to most than

a creature of fear, but representing/ coming from that same wildness that people prefer not to

own. It dwells safely outside the sphere inhabited by humanity, in territory unknown to our

fonnal civilisation. In some regions it is suspected capable of animal mutilations, and is

believed to be a carnivorous mammalian creature that hunts, preys and sleeps.12 It is a creature

II Bigfoot and other Monsters, a documentary, discusses the case of Albert Austman, a British Columbian man
who in 1924 signed a sworn affidavit to the effect that he had been captured by a family of Bigfoots; produced
and written by Rob Blumenstein, WeBer/Gossman Productions, 200 I, screened on the History Channel. These
creatures, according to the witness, lived in a type of community.

12 Gary Opit delivered a lecture entitled 'Unexplained Phenomena' in Sydney at the 2002 Nexus Conference,
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that lives in the darkness of the mysterious bush, with habits uncannily like those of humans,

yet it is totally wild, and probably nocturnal. It seems to resemble humans in its form, and has

been reported as living in family groups, yet it reputedly engages in destructive habits rather

than creative activities. Yowies have been reported as destroying the contents of isolated

human homes, tearing dogs to pieces, killing cattle and attacking people. U However, sightings

of the creatures are relatively rare, which only serves to enhance their mysterious reputation.

Some of the notoriety of Yowies is due to researchers of the unusual. Rex Gilroy and

Gary Opit have both been involved in researching Yowies, as well as other unusual creatures

and phenomena in Australia and other countries. Rex Gilroy, the author of Mysterious

Australia, curator of his own private museum, - first in the Moonbis, and, later, to the west of

Sydney in the Blue Mountains - and creator of the Australian Yowie Research Centre, is said to

have had, as long ago as 1978, 3,000 Yowie sightings on his files. He has been studying the

Yowie for more than 40 years. His extensive internet site holds both written and visual

information on all varieties of Australian mystery and the inexplicable. These include crop

circles, Egyptian structures and objects reportedly found in Australia, Unidentified Flying

Objects, and mysterious creatures of all varieties.

Gary Opit has a regular Wildlife Talk-back Radio Program on 2NR Regional ABC in

Northern NSW, in an area famed for mystery lore. On 26 May 2002 Gary Opit gave a lecture

on Cryptozoology in Sydney, in which he discussed mystery animals of Australia. Yowies, he

maintained, are known for their loud call, 'live in small family groups and inhabit drier open

country' and are 'twice as tall as a human being'. He identifies four species of Yowie as

reputedly living on the Australian continent, which he lists as gigantopithecus, homo-erectus,

Proto-Pygmy and an unknown pongid or ape related to gorillas and orangutans. He contends

that gigantopithecus are known as Jumbra in WA, as Tjangara on the Nullabor Plain, as

Pankalanka in Kakadu and as Turramulli in Cape York and parts of Victoria. They are said to

held in Sydney 24th and 25 th May 2002.
13 Opit, Gp. Cit.
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carry stone and timber clubs and stone knives. He suggests that the Proto-Pygmy, known

variously as Junjadee, Brown Jacks and Little Hairy Men, 'may possibly be relicts of

Australopithecus.' 14 This creature has reportedly been heard by Opit to utter a distinctive set of

'90 loud, bark-like calls in series of three, in between which it gave distinctive guttural

gurgles' .15 Opit claims that the 'fossil record shows homo erectus arriving in Australia almost I

million years ago'.

*

The Discovery of Homo Floresiensis

The recent discovery of homo jloresiensis on the island of Flores in Eastern Indonesia

has raised the question that there might exist still other human-like creatures that have not yet

been discovered, either extinct or extant. Henry Gee, writing in the scientific journal Nature,

has suggested that the discovery 'makes it more likely that stories of other mythical, human-like

creatures such as yetis are founded on grains of truth.' 16

The species is currently believed to be descended from homo erectus. A skeleton was

first uncovered in 2003 at Liang Nus by excavation directors R.P. Soejono and Mike Morwood,

who have collaborated with Peter Brown in cleaning, reconstructing, conserving, recording and

describing the find. 17 Tools were found with the skeleton, indicating that the species homo

jloresiensis was vastly more advanced than would have previously been expected. In addition

to being competent in tool-use, they used fire and communally hunted stegodon, an extinct

pygmy elephant.

Articles in the media have referred romantically to the ancient island of Flores as 'a

looking-glass lost world' inhabited by the 'tiny, primitive people', along with 'tiny elephants,

14 These Brown Jacks and Little Hairy Men will be further discussed later in the chapter.
15 Gary Gpit, from his lecture in Sydney, May 2002.
16 Gee, Henry, 'Flores, God and Cryptozoology', Nature, published online, 27 October 2004, accessed at

www.nature.com/news/2004/041025/full/041025-2.html. accessed on 1/11/04.
17 Mike Morwood and Peter Brown are from the University of New England.
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giant rats, Komodo dragons, and even larger, extinct lizards' .18 It has been theorised that a

volcanic eruption, 12,000 years ago, may have destroyed the little people, who have also been

nick-named 'Hobbits', 19 along with the pygmy elephants and other creatures who shared the

island ecology.20

These people reached a height ofjust one metre as adults. It is probable that originally

they reached Flores by the use of watercraft,21 and dwelled, as Peter Brown has suggested,

primarily in the rainforests until the time of their extinction. Mike Morwood has proffered the

possibility that, given the 'long period of overlap between modem humans and "Flores man" "

the two species would have come 'face to face on occasion.,22 Local legends report that similar

'hobbit-like creatures survived farther east until almost historical times,?1

The theory outlined in Nature is that homo erectus originally reached the island of Flores,

perhaps 900,000 years ago,24 where their stone tools have been the only evidence uncovered of

their presence at that time. They have, however, been found to have lived on 'the nearby island

of Java as long as 1.6 million years ago', and it is currently believed that the 'Flores hominins

may be their descendants' .25

They survived for thousands of years, apparently without contact with humans, perhaps

undergoing a dwarfing process due to their insular isolation, before becoming extinct.26 It has

become evident that, whether or not other extinct or extant hominid species are discovered,

homo sapiens have not been the only species of humans to walk the planet, to wield tools and to

influence their environment with fire, in recent history.27 Henry Gee comments that evolution

18 'Our not so distant Relative', The Gllardian, October 28, 2004.
19 Michael D. Lemonick, 'Hobbits of the South Pacific', Time, November 8, 2004.
20 'Hobbits' are of course the invention of J.R.R. Tolkien in his novels The Hobbit and The I,ord ofthe Rings.
21 Jones, Christopher, "Ancient, Tiny Humans Shed New Light on Evolution", NPR. October 27,2004, accessed

at http://www.npLorg/templates/story/story.php'.'storyld=4l27713 on 1/11/04.
22 Ibid.
23 Ibid.
24 Michael Hopkin, 'The Flores Find', news@natllre.com, Mike Morwood has noted that sites further east in the

Soa Basin of central Flores 'had previously shown that hominids were on the island by 840,000 years ago.'
Accessed at http.www.nature.com.news/2004.041025/full/041025-4.html on 1/11/04.

25 Rex Dalton, 'Little lady of Flores forces rethink of human evolution', newsCanature.com. Accessed at
http. www.nature.com.news/2004.041025/fuIll4311029a.htmlon 1/11/04.

26 Gee, 'Flores, God and Cryptozoology,' Gp. Cit.
27 Gee, Ibid., notes that homo Neanderthalensis and homo erectlls are human relatives more distant in time.
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is 'like a bush~ not a ladder~ ~28 and suggests that 'our complacency~ about the position held by

homo sapiens. so important to and 'ingrained in our philosophy~ethics and religion~ even our

science ~ ~ has been shaken by this find. Evidently there is much more to be discovered about the

nature and character of a diversity of human species who have walked this planet~ and may still

do so~ and this raises the matter of the Yowie or Yahoo~ which is suspected by some to be homo

erectus~29 and a large number of other variously named humanoid creatures of whom sightings

have been made.

The 'small~ hairy~ man-like creature~ called in Malay folklore 'orang pendek~~ which had

been known only from folklore~ and' a debatable strand of hair and a footprint' ~ has recently

been the subject of a search for living specimens in Central Sumatra.30 The discovery of homo

floresiensis. combined with reports of sightings~ has evidently acted as a catalyst to the

expectations of those who seek evidence of other human-like species~ and are prepared to utilise

reports of sightings and tales of the local people in their efforts to seek out evidence of their

existence. This seems to give a greater role and an increased importance to folkloric references

to~ or local reports of~ creatures whose existence has not yet been scientifically verified. These

events may lead to some changes in the way such reports are viewed in the future.

The existence of a similar being, the 'little hairy man' in Australian Indigenous folklore,

raises another and, surely~ valid question. Might not the species homofloresiensis also have

existed in some parts of the Australian continent? Might they not have travelled that extra

distance in their boats?

Homo floresiensis is believed by its discoverers to have died out only around 12~OOO

years ago. Given that Australian Indigenous people have been inhabiting this continent for

45~OOO to 60~OOO years~ and have been accustomed to visiting islands to the north by boat for

trade purposes~ might not the 'little hairy men' reported by Aboriginal people be related to

homofloresiensis~ or a related and similarly isolated species living at one time~ in the great

28 Gee, Ibid.
29 See Gary Opit's comments on page 86 of this chapter.
30 Gee, Gp. Cit ..
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expanse of the geologically recent past, somewhere on the Australian mainland?

Professor Mike Archer, Dean of Science at the University of New South Wales, has

suggested that, given the Flores discoveries, the 'real dates for human arrival in Australia' may

tum out to be 'well in excess of 100,000 years.' However, Colin Groves of the Australian

National University is sceptical, because 'evidence of human activity in Australia appeared

"quite suddenly" in archaeological layers 50,000 or 60,000 years old.' In a statement that

supports Professor Archer's view, Professor Mike Morwood has said he wouldn't be surprised

'ifhumans reached Australia 200,000 years ago', adding, 'It's just that we don't have the

evidence yet' .31 This view is to be respected because of the overwhelmingly large expanse of

the Australian continent that has not yet been excavated. The desert is accustomed to keeping

its secrets.

In the context of the find of homo floresiensis, Professor Archer has noted legends told to

him by Australian Indigenous people, about 'short, hairy people' that 'come out at night to feed

on meat..32 There are a number of legends of such people, among which is the legend of the

'Wattun Goori', a story of two different kinds of people who once inhabited Australia; large

hairy people and tiny hairy people.

There were the Keepers of this Land, the D'harawal goori, and there were the
Wattun Goori. The D'harawal goori are the People we know today as the
D'harawals, the people who lived here when white men first came to this land.
The Wattun Goori were hairy men, almost as big as trees, the Kuritjah were little
hairy men, about the same size as a milk carton, today.33

Then a great drought came upon the land. The D'harawals ate roots and tubers of plants for

foods, and the tiny Kuritjah ate nectar from the flowers. But the Dooligahs or Wattun Goori,

due to their huge size, could not find enough food to fill them, and began to catch and eat the

children of the D'harawals, even imprisoning some for later consumption. The Kuritjahs

31 Richard Macey, 'Australians may be a million years old', Sydney Morning Herald, November 8, 2004.
32 Ibid.
33 This story, Wottun Goori or the Hairy Men legend, is told as inherited by the Bodkin Andrews family, of the

D'harawal Nation; accessed at www.yowiehunters.com/yowie/reports/general/aboriginal%20 legends
%203.htm, November 9,2004.
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released these children, and the D'harawals were very grateful for their help. The Dooligahs,

however, still planned to eat the children, so, to prevent the outbreak of war between

D'harawals and Dooligahs, the Kuritjahs trapped the Dooligahs away in hollow Kurrajong

trees, where there was plenty of food to eat and water to drink. Then the Kuritjahs stayed on

watch to ensure the Dooligahs did not escape. It is said that the Kuritjahs still watch over these

trees, to this day. The story ends with a cautionary word to Indigenous children: 'it is always a

good idea to behave yourself in the bush, and to always do what your parents say..34

The tale of the Wattun Goori reveals the origins of an original indigenous cautionary tale

for children. As the Dooligahs began to lay in wait for children, with the intention of capturing

and eating them, the D'harawals told them not to run off in the bushes, nor to straggle behind

the clan. At the same time, it records three types of humans living in that region of Australia at

the one time, the Aboriginal people, the Dooligahs (the giant hairy people) and the Kuritjahs

(the tiny hairy people), and provides an explanation for the disappearance over time of two of

them, leaving only the Aboriginal people who are known today. It is perhaps possible that at

one time in the past 40,000 to 60,000 years, like the megafauna, such beings may have been

present somewhere on the Australian continent, leaving only their stories to posterity.

And The Yowie Stories

At Wyandra in July 1965, a mailman saw a 6 foot Yowie 'swagger across the road 200

metres ahead' of him, and described it as a 'hairy man'. The local policeman 'stood up for the

man's integrity saying he was an honest and reliable man', and that many other locals had found

'numerous footprints from the creature in the past'. These included the butcher, the publican,

the baker, and various graziers. The local garage owner had also found footprints, while a

local station owner, Mr Summerfield, had found prints on his property that 'lasted about a

hundred yards before petering out,.35 Rex Gilroy, 'Australia's leading authority on the yowie',

34 Ibid.
35 These Yowie sightings have come from the H'H'wyoH'iehullters.colll website, and were placed on the website at
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has gathered thousands of yowie sightings, including the following two stories.

(I) The Great Sandy Desert, south of the Kimberley Plateau, is 'one of the fabled homes

of the dreaded 'Jinkas', also known as the 'Jimbra', monstrous three-to-four-metre-tall,

powerfully built Gorilla-like beings which the Aborigines feared. Mrs Joan McKendrick came

across several 'two-foot-six-inch-long footprints while prospecting with her husband' near Lake

Tobin in the south-east part of the desert in 1972.

(2) To the north at Jimberingga, whose name is a variant of Jimbra, 'the other local name

for these monsters', two property workers, the brothers Vince and Trevor Collins, were driving

along a bush track 'when they heard a loud crash on their cabin roof, then another on the back of

the vehicle.' When they looked back:

A massive, upright-walking, black-haired, gorilla-like monster emerged
from the bushes onto the road, waving a large tree limb menacingly at us
and making an unearthly, terrible, loud snarling sound. "He was only 100
yards away and beginning to stride towards us, all the time brandishing the
tree limb at us ... Our last sight of him was from a distance as we drove off

h 36along t e road.

Holiday makers saw a Yowie in the Gold Coast Hinterlands at Springbrook in January

1978. One of them, a woman from Sydney, said 'It was horrible. A great big hairy beast, about

lOft tall, with no neck and giving off a terrible smell'. The creature made its appearance

around twilight as they were returning through the forest. They first heard it crashing through

the undergrowth, and then sighted it lumbering crabwise and making deep grunting noises. 'It

was hard to see its face, but it was flat'.37

A Parks and Wildlife Ranger 'came face to face with a Yowie while cutting timber near

the repeater station in the same Springbrook area, in April 1978. He described it as 'this big

black hairy man thing', which 'looked more like a gorilla than anything'. The creature had a

'black shiny face with two big yellow eyes.

or after November 2005, and accessed on 2/7/06.
36 Rex Gilroy, "The Yowie Story', from The Great Hairy Man in Australia, accessed at http://www.intemetezy.

com.au/-mj I29/yowie_stories I.html on 18/1 0104.
37 This yowie sighting has come from the yowiehzlIlters.co1l1 website, accessed on 2/7/06.
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It just stared at me and I stared back. I was so numb I couldn't even raise
my axe I had in my hand. We seemed to be standing there staring at each
other for about 10 minutes before it suddenly gave off a foul smell that made
me vomit. Then it just made off sideways and disappeared.

The Ranger was advised by his supervisor: to keep quiet about the sighting, so as 'not to

encourage hunters into the area'. 38

In mid July 1997 on the Gold Coast in Queensland, a man was standing in a field talking

on his phone, when he heard 'what appeared to be 3 people crashing through the bush'. He then

felt that he was being stalked, and that the sound of three people became that of one. 'The feet

were being very carefully placed and it would stop for 10 seconds each time it broke a twig.' It

came to the edge of the treeline and when the man started to run it 'tore along the edge of the

tree line at an incredible speed tearing down everything in its path'. The creature attempted to

cut the man off, but he changed direction and went towards the street lights. He said: 'the

power and aggression was horrific, the noise was something that you just never forget'.

*

Yowie Sighting Chare9

Sighting Creature, Sound, Movement Ape-like Foot- Witness,
IDand Furl height and features prints, credible?

Date hairyl activity scats, dogs
Time and facial hair present?
terrain features I found

smell

Stanthorpe Covered in 'aaawnk' Waddles Long. Later a
1 fur as if 5'6" to forwards & dangling teacher /
1934-1937 wearing a 6' sideways amlS served in

1

seen after fur coat
movement'_i_

amlY
dinner

I
runs away

Stanth~';- IlIug~'heek
---- --

yes 10" long Later a
2 pouches 4 toes teacher /
1934-19')7 flat feet served in

army
-- - -- -

Wyandra 1
I

Called a 6' swaggering Footprints [,ocal

July 1965 I 'ha;')' man' on mailman
crossed the

property

road
----- -

38 This sighting has come from the yowiehunters.com website, accessed on 2/7/06.
39 All sightings on the chart have come from www.yowiehunters.com. accessed on 2/7/06.
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Sighting Creature, Sound, Movement Ape-like Foot- Witness,
IDand Fur/ height and features prints, credible?

Date hairy/ activity scats, dogs
Time and facial hair present?
terrain features/ found

smell

Twantin I 'large hairy 8' Seen on a A local
Oct 1965 creature'; roadside woman
seen at 2am Large eyes driving home
on the at 2am
roadside

------- ---------- ------- ----------

Springbrook 'great big 'funny Lumber A female
6 hairy deep crabwise like 'a tourist with
15/1 /I 978 beast';'No grunting gorilla' partner
(Jan 82) neck' noises';
Seen at dusk flat face; 10'
in the forest a terrible

sickly smell.
Eyes had a
'wicked
gleam'

Springbrook 'big black Grunting 'made off Huge A Parks and
3 hairy man sideways' hands, Wildlife
April 1978 thing';Black 'like a Ranger
seen in shiny face, gorilla'
daylight, big yellow
2pm eyes.

foul smell

Upper yowies Screami 2 friends
Enogerra ng yells camping, no
Creek, heard alcohol or
July 1979 from drugs
Mount other
Nebo Rd, side of
Took place the
at 9pm in creek:
the 'yaaawa
mountains

I

aaa'

----t------+- IB~u-~ded offSpringbrook yowie i Small
2 the roof; Monkey
one night in Ran away like
1980 creature

---_ .._-

Northern Sounds Huge grey 'puzzling .\ horse-men:
slopes ofMt in the creature primate' a fanner,
Tambourine night walking fencer &

slowly saddler; the
through the dogs reacted
bush to the creature

Mt. Kilcoy, Large 6' - 7' Took otT Farn1ing
1993 person / through the family &

creature bushes friends with
grassland, guns
100 metres
away

full moon
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Sighting Creature, Sound, Movement Ape-like Foot- Witness,
/Dand Fur! height and features prints, credible?
Date hairy! activity scats, dogs

Time and facial hair present?
terrain features! found

smell

Onneau Large Crashing It tore A lone male
July 1997, shadowy through along, witness,
Ilpm creature bushes jumping stalked by the
thick bush

huge roar
over logs, creature

near streams then grunting at
and swamps screaming. every
connecting snorting pounding
Pacific Hwy and step; Chased

to the grunting the man
Mountains 7'

----------- ------_._-

Springbrook Footprint 9foot-
5,1998 reported prints

to have found
mountainous been from
rainforest a 5-toed

primate

Spnngbrook Hairy man 8' Walked out A woman
L 1998 in front of alone
Gold Coast and towards
Hinter-land, her car;
driving took very
home from large strides
a club at
night

Onneau 4, Covered in 7' Hunched A woman
1999 dirty brown over, very alone in her

hair long strides; car
woman Jogged
driving to seemed along-side
work, early emaciated; the road
morning A terrible

smell like
rotting eggs

-----

Onneau 3, Shrill Upset the Teenaged boy
1998 whistles boys' camp with four

generally after friends
heavy bush heard in chasing
with

the area
them out of

surrounding it, tore hut
swamp apart;

Chased the
boys

Onneau 2, Looked big Ambled Dogs barking
1999 and from an

shimmery; unfenced
Foresty Seemed to paddock;
area,8pm be staring ambled
100 - 200 back at the
yards away witness

Mulgowie Ape-like A respectable
Aug. 16, creature woman not
2001 with a drinking

bare
reported to bottom
Senior
Constable Orangutan
Johns -like

95



Witness,
credible?

dogs
present?

Jason, alone,
cutting trees

.2 boys at
camp, other
sightings
made, sounds,
camp ended
early

Sighting Creature, Sound, Movement Ape-like Foot-
IDand Fur/ height and features prints,

Date hairy/ activity scats,
Time and facial hair
terrain features/ found

smell

Onneau 5, Ugly Height Crouched, Anns
April-May, looking ofa tall then moved reaching
2003 thing with basket- away with down to

hair all over ball funny side the knees;
Wooded its body; player to side Face
area, plateau resembled a motion looked

Neanderthal 9' tall chased after more like
200 metres man, wide, estimate witness as an ugly
down the nat, he ran for human
slope protruding his car; than an

forehead Running in ape
a side to
side motion

North of Reddish Jumped Monkey -
Rockhampton orange hair down from like
July or the tree creature
August

*
The thesis has looked thus far at creatures which may inhabit the Australian landscape,

the Megafauna and Bunyips, Tasmanian Tiger, Alien Big Cats, and Yowies, Apart from such

creatures, there are other phenomena which have been noticed all over Australia, which seem to

have something awe-inspiring or frightening about them. These / creatures like them also occur

in other parts of the world, and are held to be mysterious and even supernatural. Chapter Eight

will discuss Min Min Lights, also called Ghost Lights, which are phenomena often sighted in

outback areas, particularly in Queensland. Chapter Nine will deal with spirits and ghosts of

both Indigenous and European nature. Chapter Ten will briefly look at the way in which

unusual phenomena may be used for specific purposes, such as preserving the natural

environment, attracting tourism or even inspiring some kinds of environmental pilgrimmage.
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Chapter Eight

The Min Min Lights

The Min Min Lights, also known as 'ghost' lights, inspire diverse responses from those

who know of them, including much interest and dread. They remain a mysterious phenomenon,

lacking as they do a consistently satisfactory explanation, and they have become a well-

established part of Australian (regional) lore and tradition, for both the European and

Indigenous peoples. To many they appear to be a supernatural phenomenon, one associated

with spirits of the dead, or ghosts. To others they appear as a random phenomenon of an

unknown source, not necessarily supernatural, but perhaps either natural or paranormal in the

sense of being psychic, or even UFO-related. To still others they will represent a fOlm of a

contemporary legend, in that their stories attract attention by appearing both believable and

unbelievable at the same time, and by being told and then passed on to others, so that the

'legend' spreads, lending atmosphere and glamour to the location of its possible origin.

For these lights have been reported by many separate witnesses in remote, sparsely

inhabited areas, and have often been connected with local lore and sometimes even with tragic

death.! They are particularly associated with a remote area centred near the town of Boulia, in

South West Queensland, once a roaring grog shanty spot - with a graveyard nearby, 2 -

although similar phenomena have also been sighted at many other locations all over Australia.

It is interesting to look at some of the types of these sightings that have been reported, at

the events that make up the sightings, which in many ways are able to speak for themselves, at

theories offered in explanation by the scientific community, and at some alternative possibilities

presented by others, who seek to acknowledge that, even now, insufficient knowledge is

possessed to explain adequately all of these incidents. Many explanations have been proffered,

Moravec, M., 'Strange Illuminations: Min Min Lights - Australian Ghost-Light Stories', Fabula. 44, Band
(2003), pp. 2 - 24. His paper was originally presented to the 13th Congress of the International Society for Folk
Narrative Research, at the University of Melbourne in 200 I.

2 Bill Chalker, 'The Min Min Light revealed Nature Unbound?', p. I, accessed on 30/12/04 at
http://www.theozfiles.com/minminlights.htm\. TheAustralian Min Min Lights



but these have usually resisted the sense of the original tale that was offered with its numinous

essence intact. This resistance to the human interaction with the numinous is of interest to this

study. The way in which these incidents have been recorded, their elements and structure as

stories, has been studied closely by the Victorian museum official, Mark Moravec, and this

will be discussed later in this chapter. First, however, some of the incidents will be studied as

reports, with common features being isolated and compared. It should be noted that - at this

stage - the reports are being examined as the recounts of actual, somewhat mysterious,

experiences. Later they will be considered in their role of stories or myths, which also present a

certain relationship to the numinous.

A number of interesting features dominate these reports of Min Min and other ghost

lights. They include the following:

11 The witness is at an isolated location; sometimes there may also be a small number
of other viewers present;

2/ the approach of the lights is unexpected;

3/ the origin and purpose of the lights is mysterious, without any seeming purpose;

4/ the light appears to respond to the movements of the witnesses;

5/ the light moves about with floating, hovering and speeding movements,
approaching and receding;

6/ the appearance of the light is associated with an unusual noise or aroma;

7/ there is electrical interference with the vehicle and other equipment of the witness;

8/ a kind of craft or vehicle can be seen from which the light, scent and sound
emanate.

Features I - 5 are common to all sightings of the lights, while features 6 - 8 appear only in a

smaller number of cases.

The many reports of sightings deal with occurrences in which the lights usually remain

quite close to the ground, thus causing them to be explained by theories involving projections

of distorted light, phosphorescent insects, or of earth forces such as earthquake energies
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resulting from geologic stress. 3 Some few of the reports relating to these lights read somewhat

like UFO incidents, displaying characteristics of both more usual Min Min light sightings,

and/or UFO sightings. This tends to create a paranonnal atmosphere in which the lights appear

to be given off by an 'alien' type of flying craft that exudes a strange sweet or acrid aroma, and

which gives much bright light to the surrounding area, sometimes zooming off to disappear

from view, sometimes appearing to evaporate. In most cases, however, the sightings are

concerned more with eerie lights than with objects to which they may be attached.

When the sightings occur in locations other than the Boulia region, they are usually

known by the name of that place, for example the Blairville Light. 4 The lights are known by

Indigenous people as Dead Men's Campfire or debit debit. 5 Other names for the phenomena

which may be encountered includefairy, spirit, spook or ghost lights, Jack '0 'lanterns, will-o '-

the wisps, ignis fatuus or Fata Morgana. 6 These tenus are used in Europe, and also in the

United States, where the term prairie lights is commonly applied to similar phenomena. It is

evident that the appearance of lights of this nature is a global occurrence which might be

fruitfully studied in a global context/ in a particular time frame.

Sightings in which the lights alone have been seen are those which may be considered by

some to be of the most pure nature, and are seen as not being connected with the more exotic

and seemingly 'far-fetched' tales of UFO sightings and alien visitations. Of particular note and

interest are the way in which these sightings portray an expression of the human relationship to

the numinous, and the infonuation which can be gleaned from each individual case. Together,

all reports may provide information from which a greater understanding of the human

fascination with such phenomena as are termed 'monsters' or the 'Other' might be reached. It

is appropriate, at this point, to discuss each of the features involved in a sighting, as listed

3 Chalker, Gp. Cit., p. 9.
4 Moravec,Op. Cit., p. 2.
5 Moravec, Ibid., p. I.
6 Pettigrew, J. D., 'The Min Min Light and the Fata Morgana: an optical account of a mysterious Australian

phenomenon', accessed at www.ncbi.nlm.nih.gov/entrez/guery. fcgi?cmd+Retrcivc&db=PubMed&list
uids=12643807&dopt=Abstract; December 2004; Fata Morgana is an illusion or mirage according to the
Shorter Oxford Dictionary.
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above.

The first distinctive/notable feature of the ghost light sightings is that the witness or

witnesses is/are at an isolated or remote location. Indeed, the sightings rely on the absence of

motorised vehicles displaying lights, other than that of the witness. If a / another vehicle is

known to be in the area, then the sighting could not be considered valid since the car might be

seen as the cause or source of the phenomenon.

The second feature is that the approach of the lights is unexpected. The witness may be

in motion, riding a horse, driving a vehicle or walking, or resting in one place, when the lights

suddenly appear or become visible, usually without any warning. In most cases there is no

sound, apart from those few cases which involve a loud noise resembling that of a machine.

The third feature is that the origin of the lights is mysterious and without seeming

purpose. There is often only one light, which seems to preclude the explanation of car

headlights as the cause. Many other explanations have been offered, but often too much is

claimed by the originators/ proponents of these theories, as not one of the theories covers all the

cases, and they deliberately seek to subtract the element of mystery from the phenomena

observed by the witnesses.

The fourth feature is that the light appears to respond to the movement of the witness or

witnesses. This may seem to imply a somewhat erratic quality in the lights, possibly some

element of self-awareness or even of intelligent direction. Certainly, the lights appear to be

'frightened off by human motion and activity, almost as if they 'don't want' to be closely

observed.

The fifth feature of the sightings is that the light exhibits floating, hovering speeding

movements, approaching and receding, often at great speeds, sometimes eerily without sound.

The movement seems effortless and most often lacks the sense of being moved by a machine of

any kind. The appearance is of something that is living, organic, or ghostly.

The sixth feature is that the appearance of the light is at times associated with an unusual
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noise or aroma, in which cases there does usually appear to be a machine creating the noise or

giving off the aroma. In such cases there is a sense of a mechanism that creates the aroma

through some kind of chemical means and the noise through some unknown mechanical means.

The seventh feature is the presence of electrical interference with the vehicle and other

equipment associated with the witnesses. This is a feature that is routinely associated with UFO

sightings, and it seems to indicate that the light is caused by an object which creates a kind of

magnetic or electrical field (well?) able to interfere with human machines.

The eighth feature is the appearance of a kind of craft or vehicle from which the light

emanates. This has been described as varying from 'three inches to ten feet in diameter,.7

These features common to reports of Min Min or Ghost Light sightings form an essential

part of the sense of mystery of the phenomenon. They may seem stereotyped or common, and

yet they are quite uncommon, as they are the elements that confer a deeper status upon these

reports, making them part of a growing body of eyewitness evidence that the universe about us

may in fact be vastly more mysterious and perhaps inexplicable than most people would want

to consider. Of the various explanations offered for the lights, none fits all of the cases, and it

must be wondered at that there can exist such a variety of types of sightings. From time to

time a new explanation is put forward, having been proposed by a scientist or researcher, yet

the tales of witnesses have to be manipulated slightly to fit the theory, or doubt is cast upon the

faculties of the witness, for the purpose of providing the right 'scientifically sound' explanation,

and so of ending the mystery. The Min Min and ghost light phenomena, however, resists such

an explanation, by having so many variations, and by retaining a quality of the numinous

throughout all of the varied narratives. The following three sightings have come from the

published researches of Bill Chalker and they demonstrate most of the features discussed above

to varying degrees,8 the sense of mystery inherent in these tales, and the persisting impression

that there is something here that cannot be easily explained away as a normal phenomenon.

7 Moravec, Gp. Cit., p. 8.
8 Chalker, Gp. Cit., p. 7.
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One notable feature of some of the occurrences of these phenomena is the great noise

experienced during the sighting. In one report in the summer of 1972 at Garah, a student was

night-ploughing on a tractor in a paddock near the western NSW - Queensland border at about

1.30am when he heard the approach of a high-powered engine. He could not see any vehicle

that could be causing the noise. When it later entered his field, it moved toward him at a height

of about 10 feet and at 30-40 mph. It appeared as a small circular object about 3 feet in

diameter with a core of about 8 to 9 inches wide of concentrated light, although the light which

illuminated a wide area appeared rather to emanate from its surface than from the central mass.

The sphere did not appear solid, and had some' 3 (or 4) ill defined lines' on its outside, looking

like 'meridians of longitude'. When the object reached a distance of 50 yards it 'made a

smooth tum', stopped 20 yards away to hover for 5 seconds, then vanished, only to reappear

just outside the paddock behind the tractor driver, and to again disappear. The whole event

took about one to two minutes, and similar phenomena were reported around the same time by

other people in the area..9

In another such encounter on September 1t h 1976 the object producing the light also

produced a smell. The light began as yellow and changed to orange, was about the size of a

football, hovering 'about 6 inches off the ground', and producing a strange 'field' which

seemed to repel the witness, a farmer from the Bega district in NSW. The witness reports that

as he attempted to poke at it with a dead tree limb, 'it went a vivid green and started to fade

away, and finally there was nothing there. At this time the noise was unbearable, but as it faded

so did the noise. I did notice a sweet, sickly smell, but that faded quickly too.' 10

A sighting near the Northern Territory - Queensland border in November 1979 included

a peculiar ozone-like odour, the lights again 'appeared to be about 3 feet in diameter and looked

like a swirling ball shaped manifestation.' The colour of the light changed from pale grey, to a

misty grey, to a hazy blue, then to a light green. The horses with the truck-driver witnesses

9 Chalker,Op. Cit., p. 7.
10 Chalker, Op. Cit., p. 8.
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became agitated, and static and buzzing was heard on the radio. The sighting lasted for from 5

to 6 minutes, with the lights flying off and disappearing into a 'washout' when the group closed

in on them. II

These three incidents seem to have a strong relationship to UFO stories and are not

considered to be 'hard-core' ghost light sightings, but they do illuminate this phenomenon by

providing a kind of explanation for some of the lights: a craft which emanates light, it has been

suggested by Mark Moravec, a type of automated probe. 12 There could ultimately be a

(location! psychic)connection between lights such as these and the formation of crop circles, for

witnesses in Britain have reported seeing a bright light similar to an earth light involved in the

creation of such circles. 13

The theory that the lights are related to geological processes within the earth, in

particular to the tectonic plate activity connected with earthquakes, is of interest because of its

attempt at a scientific explanation. Unidentified Aerial Phenomena - or UAP - is the name

given in this case. It has been suggested helpfully by Jenny Randles, a British researcher, that

UAPs are 'earth bound natural physical mysteries on the threshold of science' .14 Bill Chalker

is right to suggest that 'such phenomena are clearly at the limits of science and deserve to be the

subject of detailed and sustained scientific enquiries.' 15 This interaction of event, story, theory,

reaction and research shows quite clearly the way in which the human relationship with the

numinous has been problematical when so many diverse viewpoints of the nature of the divine

and our relationship with it require consideration. The occurrence of these lights is mysterious,

its cause still unknown.

Theories like swamp gas, ball lightning, phosphorescent insects and luminescent displays

are identical to those that have been put forward over the years to explain UFOs, but they do

not satisfactorily explain either type of phenomenon. The mysterious aspect of the stories is

11 Ibid.
12 Moravec, Gp. Cit., p. 15.
13 Unsigned Circles. produced and directed by Poppy Paulos, aired on ABC TV nnd September 2004.
14 Chalker, Gp. Cit., p. 10.
15 Ibid.
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part of their essence - not everything in the history of our world has been able to be

scientifically explained, miracles have been reported, and the eyewitnesses were not scientists

who could measure/quantify the occurrence with their instruments and (so) proffer an

acceptable explanation. Indeed, scientific instruments capable of detecting such miraculous

events as have been described at many times in the past still do not exist.

Caveat

Even now in the 21 st century, theories about sense perception are changing so rapidly that

some further accommodation of the spiritually imaginative aspects of human nature needs to be

made. It has been stated that the earth lights may represent 'natural physical mysteries on the

threshold of science'. 16 Let it also be suggested that the humans who make such sightings are

interacting with such seemingly physical mysteries using their own senses, physical senses

which were the only scientific instruments available until a few hundred years ago. There has

been a common tendency to discredit human perceptions and faculties as being too subjective,

and, therefore, fallible - simply because that which is reported by them represents a significant

mystery and perhaps a threat to an accepted 'rational' explanation, scientific or otherwise.

Yet, in the past, human perceptions were the finest available, until machines were created

to supplement the natural human biological faculties. Now it is clear that any reflection upon

the current cosmological mysteries of dark matter, dark energy and the mystery of the missing

mass of the universe may cause any individual to note that perhaps there are many mysteries

which science does not yet have the capability to interpret satisfactorily. There is, therefore, the

possibility that phenomena such as Min Min Lights may fit into this kind of uncertain territory.

Motifs and narrative forms are important elements in the Min Min Light tales. In the

account given by Margaret Somerville, 'Spirit stories' are distinguished from 'ghost stories'.

Spirit stories are those told by Indigenous Australians, while ghost stories are those traditionally

16 Ibid.
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told by Europeans. As Somerville says, 'each place has its own spirit stories'. 17 Mark

Moravec, in his exploration of motifs, effects on observers, and causes of these' ghost-light'

phenomena, has concluded that Min Min Light narratives are to be deemed contemporary

supernaturallegends. 18

It is evident that, in their desire to apprehend what may well be the numinous, people

tend to explore the supernatural: the psychic or extra-sensory, the inexplicable, the religious, the

extra-terrestrial and extra-dimensional. The universe is full of mysteries, and some people

choose to directly interact with many of these mysteries that serve to give them an

understanding of difference, of alien-ness, of the dream-like, of something extra-ordinary, and

therefore special. There may be involved an element of feeling especially chosen to undergo

such experience of what is simply puzzling at one extreme, and what may be found to be sacred

and ineffable at the other. The Min Min Lights are an example of this tendency. Are they:

fairy lights, associated with the Otherworld and elementals?; Indigenous spirits associated with

Dreamtime figures?; angel-lights associated with heaven?; devil lights associated with hell?;

might they be psychic phenomena associated with the human senses and unknown aspects of

the brain, even projections of the unconscious mind?; or, are they geophysical or electrical

phenomena associated with Earth-stresses?

Whatever one may lean towards, the lights, like other inexplicable phenomena represent

stories which, when told, serve to connect the hearer to that which is seen and sensed as the

Ineffable, the awe-inspiring - for they connect the hearer with forces supernatural, sublime and

perhaps divine. Another aspect of inspiring awe, is the inspiring of fear - perhaps these

represent an awe-inspiring force that is immanent and somehow more evil than good. Could

they be ghosts, tormented spirits, or perhaps demons? After all, Australian indigenous people

have been reported to be afraid of the lights.

*

17 Chalker, Gp. Cit., p. 10.
18 Moravec, M., Gp. Cit., p. 22.
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The following example of the use of the Min Min Lights as an urban myth is composed

of extracts from an article on an Optus website:

Many a weary traveller, making their way through outback Australia, have told
strange stories of odd shaped lights they see in the distance. Sometimes the lights just
hover, sometimes they seem to dance up and down and side to side. Over the years
these lights have taken the name, Min Min Lights. A story is told of a traveller who
saw these strange lights and decided to follow them. He followed them for hours until
suddenly they stopped. The lights then turned around and began to follow him! He
made haste back to the Bushmans Bar at the Outback Pub and told his story to the
locals. They were all silent as they listened to his night of terror. Everyone in the bar
looked strangely at each other and proceeded to tell him how lucky he really was,
because every outback bushman knows if the Min Min Lights ever catch you, YOU
DISAPPEAR. So if you ever travel in the Queensland Outback, make sure you do it in
the day time. If you have to travel at night make sure you don't stop!!19

*

The Stories

Herda Szijarto, who has been delivering mail to remote stations in the Queensland

Outback for 25 years, has had a number of encounters with Min Min Lights after moving to

Boulia with her Hungarian husband in 1978, when she first witnessed the phenomenon. It

appeared on that occasion as 'a big, round ball of a most beautiful orange colour.' Herda 'got

sort of scared and jumped in the car and just waited till it disappeared.' She did not tell anyone

of her experience for a time, fearing disbelief or ridicule, but in time she learned that many

others had also seen the lights. After that, she says she saw it 'heaps of times'. Her most

unusual encounter occurred when she was delivering mail and driving on the Chatswood Road.

On this occasion she had a gun with her, in case she should injure a cow with her vehicle. As

she saw the Min Min light coming fairly close, she said 'Right, I couldn't take photos of you,

I'm gonna shoot you.' The effect on the light of her attack was that it simply went away, as if to

say 'well you're a lousy shot',20

In another incident, a shearer was working on Clio station north-west of Winton for a

month. 'Night after night, the Min Min light would come from behind the shearers' quarters,

19 Advertisement for Optus, accessed at http://members.optusnet.com.au/-bluepmt/myth.htmlonI0,'1I05.
20 Presenter Andrew Saunders with Danny Kennedy, aired on ABC Radio West and North West, Thursday 14th

July 2005, interview accessed on http://www.abc.net.au/northwest/stories/sI414278.htm
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around and into the bore drain. Always the same pattern.' A near neighbour of Clio station has

remembered seeing the Min Min light as a child on the station, and 'chasing the light across the

paddocks in her bare feet'. 21

One witness used to have young horses in a specific paddock. 'A Min Min light used to

sit on the fence and scare them. They would injure themselves running into fences to get away

from it.' However, when they put cattle in the same area, they showed no reaction to the lights.

They shot the light with a .22 calibre rifle, which had no effect. 'But when we used a larger

calibre like a .303, the light would instantly go out.,n

Mike Meech himself experienced the outback legend of the Min Min Light when he was

driving across the Tablelands to the Barkley Highway 'en route to the North West Queensland

mining town of Mt Isa'. He was not alone, but was driving a nursing sister back to Mt Isa from

the mines.

I noticed in the rear vision mirror a single headlight many hundreds of
meters behind me. It had been following along behind for the last 20
kilometers or so.. .I had mused to myself that it may have been a vehicle
with only one operating headlight...I decided to pull out of the wheel tracks
onto the spinifex at the side... the light also stopped or at least it kept the
same distance...My companion and I waited for a while and when it became
obvious what was happening we cast questioning glances at each other
across the cabin...being aware of potholes with water and some low cloud
I switched all the vehicle lights off to eliminate the possibility of any
reflections. '

The pair climbed down onto the track, when 'suddenly the "thing" rose up into the air fifty feet

or so and commenced to come towards us'. The nursing sister jumped back into the truck,

slamming and locking the door, when 'the "thing" suddenly appeared, still as the dim glow,

well above any treetop height and directly over and just in front of my vehicle.' He thought

perhaps this was a UFO encounter, and he with his companion might be snatched from the

cabin. He started the truck and as he did so 'the unknown appeared to flash across the sky to the

horizon in the twinkle of an eye'. On their return they were told they had encountered the Min

21 John Hayman, 'Australia's own ULO (Unidentified Luminescence Object), accessed at
www.uq.edu.au/nuq/jack/MinMinCEO.pdf. on 8/1 0/06.

22 Mike Williams, 'It wasn't seeing the light after the rum, it was drinking the rum after seeing the light', accessed
at http://www.castleofspirits.com/minmins.htmlon 8/1 0106.
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M · l' h 2iIn 19 t. -

A phenomenon that may in some way be related to the ghost-lights is that of the marks

called 'Crop Circles'. These, like ghost lights, seem to exist in all parts of the world and to also

lack an explanation that suits all the reported cases of the phenomenon. Crop Circles are

mysterious, geometric symbols that appear, mysteriously engraved in summer grain/ grassed

fields, often near ancient earthworks. Their origins are unknown. They made their first modem

appearance in Australia in 1966, and by 1972, had begun to appear in England. Many

researchers sincerely believe these symbols are messages from extra-terrestrial visitors, while

others feel that more earth-bound elements such as natural magnetic forces, unusual wind

effects, or nature spirits such as elementals or devas may be involved. Crop circles have

become an immense tourist attraction, with many of them added to the locations visited on

sacred site tours, as people who like to visit sacred sites are also interested in visiting these

sites, asserting that here they are able to connect personally with natural earth energies.

The circles are mysterious because the mechanism by which they are created always

remains hidden. Overnight, huge geometric designs can appear in ordinary crop fields. There

have been many reports of glowing amber lights preceding the appearance of these phenomena.

The circles range in size from around 30 feet to 2,500 feet. Most crop circles are found in

England, but they also appear in Australia, Europe and North America.24 The earliest (known)

circle seems to have manifested in Hertfordshire, England, as long ago as 1678.

The first of a modem rash of crop circles is said to have appeared in Australia in

December of 1973. Near Wokurna, a community southeast of Adelaide, a strange circular

imprint appeared in a wheat field. This appearance was investigated by UFOlogists,2~ and

theories emerged that ranged from a rotating wind to creative kangaroos. However, no definite

answer to the enigma was ever reached. These circles were nicknamed 'saucer nests', which is

23 Michael John Meech, 27/3/2000, accessed at www.strangenation.com.au/casebook/minminlight.htm on
8110/06.

24 Accessed at http://www.earthdaughterarts.com/cropcirc1e.htm, on 17/4/05. This site sells crop circle pins, so
you can show you're a believer!

25 Ufologists are specialists who record and research UFO sightings.
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the name that came to be used to refer to the imprints created in fields by reported landings of

'flying saucers' .26 Soon seven swirled circles of up to 14 feet in diameter had appeared in an

oat field near Bordertown, near Wokurna. In December of 1989, an amazing set of circles that

ranged from a few inches to a few feet in diameter appeared in the Mallee wheat belt west of

Melbourne. The circles were on the land owned by the Jolly family. As many as 90 crop circles

were found at this time. Strange nocturnal lights were seen in the area during these

occurrences and a strange 'screaming' noise was heard by locals at night. 27

In the history of UFO investigations, saucer nests have been a phenomena associated with

UFO visitations, found in fields after sightings of strange lights in the sky. However, these did

not at first display the strange geometric markings of the crop circles although they did in some

of the reports take the form of a swirling pattern, though there may be some connection

between the two types of phenomena, if only one of some correspondence. Mysterious lights

have been associated with both types of circles, although the crop circles are undeniably and

surprisingly sophisticated, almost as if they are the next stage in the evolution of some unusual

messaging system.

The shapes included in the design of the crop circles reveal patterns considered by many

to be esoteric revelations, communicated through the medium of sacred geometry. It has long

been believed that the regular geometric solids known as Platonic correspond to the elements

from which the universe is composed, and that they are therefore of fundamental importance, in

particular to students of the arts, philosophy and mathematics. 2s

The crop circles - because of their shape - have been believed to have a connection with

ancient British sacred sites such as Stonehenge and Avebury, and therefore in some sense with

the recently revived interest in Celtic spirituality and also with the concepts of ley lines and

Earth energy centres. For example, according to Gyorgy Doczi, the architecture of Stonehenge

26 Such have frequently been reported in the UFO sightings which have been reported in the West since 1947,
when the first modem sightings famously occurred.

27 Report accessed at http://www.webmesh.co.uk/overlord/crop.htmlon 17/4/05.
28 Exhibition on Leonardo da Vinci, Hayward Gallery, London, 26 January to 16 April 1989.
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shares the proportions of the golden section and Pythagorean triangle. There is also said to be a

relationship between the ratios of these forms and particular musical harmonies. 29

A number of people have come forward and confessed to creating crop circles, and

several groups of scientists have conducted experiments in which they deliberately set out to

create a crop circle themselves in the space of one night, using scientific equipment to create

the effects of the genuine circles. There are, however, some aspects to the circles which are

unable to be emulated by the scientists, or which at least would take an immense amount of

time, effort, equipment and ingenuity to reproduce, and these include the way in which an

authentic crop circle features stems that are merely - and mysteriously - bent at the base, while

when the circles are man-made, the stems are broken.30 While many of the circles have been

man-made, of all the cases of crop circles that have been found, most have not been capable of

being created by teams or even pairs of people working through the night in order to trick

others. There are simply too many of them and in such difficult locations.

In addition, interesting readings of magnetism have been taken within the' authentic'

circles, which the scientists involved in the experiments have tried to reproduce, even though

such an effort would not need to be made by a person who was just creating the appearance of

the circle as a hoax. Such magnetic readings have always been associated with UFO sightings,

and comparable magnetic effects have also been mentioned as being present in some of the Min

Min Light sightings. There have been large numbers of all three varieties of sightings made in

Australia at vastly distant locations.

*

Finally, recent reports from yet other countries have featured unique observations made

by members of an organisation called BLT which investigates sightings that have occurred all

over the world. Sightings made in the Netherlands have recorded eye-witness reports of the

means by which the circles were made, said to be beams of bright white light with an edge of

29 Doczi, G., The Power ofLimits, Washington, Shambhala, 1981.
30 Anderhub, W., and Roth, H. P., Crop Circles: E\ploring the Designs and Mysteries, translated from the

Gennan by Mary Killough, Lark Books, N.Y., 2002, p. 103.
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blue coming from above like tubes which created the crop circle, found the next day in a field

of beans. The plants and soil were undamaged, with the stems bent, not broken, as if one

important aspect of the creation of these circles is to leave the crop undamaged. According to

this report, the entire process, which began with bawling cattle, took only 10-15 minutes.

Nancy Talbott, one of the witnesses, published her report of the incident online, having

written journal entries and taken many photographs during the event. During previous events,

mysterious light phenomena had been noted, with lights reportedly remaining in the circle after

its creation, yet being only visible in photographs. It has been said that people would see a brief

flash of light, and that when a photograph was taken, the lights would appear on the film.

However, when photographs were taken with people standing in the circle they 'showed no

photographic anomalies at all'. Nancy Talbot reflects further on the way these occurrences

appear to the human senses and to the medium of photographic film. She speculates on the

possibility that the circles are created by 'energy-forms or life-forms currently unknown to us

and un-named'. She writes:

'What we suspect is that the answers to these questions--in fact the
actual pursuit of these answers--will greatly affect human awareness.
What we hope is that 21 st Century humanity will recognize this possibility
soon and join in the effort to uncover new aspects of reality we may
currently only faintly imagine'. 31

Nancy Talbot's suggestions have some validity, and they impact in particular upon the

viewpoint prevalent in the world of science, that human perceptions cannot and should not be

trusted, nor used as evidence. This has been seen in the way the whole range of Ghost light,

Crop Circle and UFO phenomena have been investigated. It does appear that these three areas

are indeed linked precisely because they represent what is seen to be supernatural phenomena

that have never been reputably recovered in physical form. And it is the connection of these

very human perceptions with the human faculty of intuition, which lung has described as

'perception via the unconcious' and which perhaps is seen to be more relevant in religious or

31 Nancy Talbott report, http://www.bltresearch.com/accessed on 8/1 0/06.
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spiritual areas of experience.32 It is possible that there are unseen aspects of 'reality', that

cannot be perceived with the human senses, but that at times do impinge upon human

awareness, via the unconscious mind, as has perhaps occurred with the phenomena described

above.33

While the phenomena discussed in this chapter appear insubstantial and ephemeral, like

'daggers of the mind', many of the others featured in this study are reputed to dwell in the

traditional three dimensions, yet they also do not yield up physical evidence. The Min Min

light leaves an imprint on the human retina, the crop circle is another imprint left on a 3

dimensional field of crops, and can be recorded by the camera, by scientific instruments and the

eyes and physical measurements once it has been made. It is the formation of the circle that

presents the particular mystery here.

The UFO, by its very nature, an unidentified flying phenomenon, may seem to have a

clear association with both ghost lights and crop circles, yet it remains equally

mysterious. Carl lung was interested in UFOs, which he called 'a modern myth of things seen

in the skies' and of them he said:

It is not just a rumour, something is seen. What is seen may in individual

cases be a subjective vision (or hallucination), or, in the case of several
observers seeing it simultaneously, a collective one. A psychic phenomenon
of this kind would, like a rumour, have a compensatory significance, since
it would be a spontaneous answer of the unconscious to the present
conscious situation ...The possibility of a purely psychological explanation
is illusory, for a large number of observations point to a natural phenomenon,
or even a physical one ... The 'disks', however, that is, the objects themselves,
do not behave in accordance with physical laws but as though they were
weightless, and they show signs of intelligent guidance such as would
suggest quasi-human pilots .. .If these objects are, as claimed, of extra
terrestrial or possibly planetary origin (Mars, Venus), we still have to
consider the reports of Saucers rising out of the sea or the earth. We must
also take account of numerous reports of phenomena resembling ball
lightning, or strange, stationary will-o' -the-wisps ... 34

32 lung, C, 'Conscious, Unconscious and Individuation', in The Essential lung: Selected Writings, Selected and
Introduced by Anthony Storr, Fontana Press, London, 1986, p. 219.

33 Mark Moravec, Gp. Cit., suggests that Min Min lights are a 'contemporary supematurallegend', and that 'an ill
defined light in the sky' is an 'ambiguous stimulus' that 'functions somewhat as a Rorschach inkblot, upon
which is projected the observer's (and others') beliefs', p. 16.

34 lung, C, Fzving Saucers: A Modern Myth o{things seen in the Skies, trans. R.F.C Hull, N.J.F. Books, N.Y.,
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lung suggests that there is a physical basis to the sightings, but that certain aspects may

be influenced by the human mind rather than representing actual phenomena viewed. He notes

facets that seem to embody a dream-like quality, with the UFO's ability to break the laws of

physics by acting as if weightless, while noting elements that contradict a natural origin, in that

the objects show signs of intelligent guidance. They appear to be real, yet are able to rise up

'out of the sea or earth', which seems an imaginative or dream-like trait, implying the presence

of a mythic dimension, of potential elements of the psyche not yet uncovered. lung compares

UFO sightings to those of the earth lights or will-o' -the-wisps, which exhibit similar qualities.

He has suggested that UFOs signify a modem myth that serves in a compensatory capacity for

modem people, representing some missing element in their lives. Could this missing element

be a strong sense of personal connection to the numinous, and might this interest in these

objects be part of the search for that which lies beyond our known prosaic three dimensions,

and seemingly beyond human reach? Can there be some added sense of awe of the cosmos, this

present in the idea of extraterrestrial beings who have a greater mastery of science than

humankind?

*

Our Yearning for Mysteries

Yet the Yowie, the Bunyip, and the Tasmanian Tiger, seem to have their roots in the

definable three dimensions, though some are grounded in the past. The skeleton of Thylacine

exists in the museum, its DNA resides in a laboratory receptacle, and hence there is no doubt of

its previous existence. The Bunyip exists only on the strength of legends and unsubstantiated

reports, yet the presence in Australia of the skeletons of Megafauna seems to infer that some

very strange creatures did indeed once roam the Australian continent, and that some of these

may still yet live in the human race memory, perhaps as a component of the Aboriginal

1978, pp. 132 - 134.
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Dreamtime experience.

Of the Yowie, despite world-wide sightings of like forms, the best that can be done to

prove its existence is a few hairs, or the imprint of a foot left behind in soil, the imprint in the

human eye and memory, and the possible imprint on film. Yet north of Australia were found

quite recently the skeletons of homo floresiensis, a species which answers the description of

some of the smaller varieties of wild men recorded in Indigenous lore. Other species may yet

be discovered. Of the Big Cats, there has been no definitive proof, again, it appears that the

mind in some way reinterprets the information accessed by the senses.

Is it perhaps to be considered that these phenomena we are studying here may well exist

at the very fringes of this civilisation, being in the main liminal! threshold creatures, which

inhabit a space between the conscious and unconscious, between the three-dimensional and

hypothetical multi-dimensional realms, between reality and the imagination.

We stand now - in a cultural sense - at the very edges of human existence and

experience, in which the human mind, its intuitive abilities, its senses, wait at the centre of an

ever widening sphere of scientific instruments and their ever-expanding scope to explore what

was once/ is for some still - the inexplicable. It has till now been the province of religion and

philosophy to study the human mind, but as it is the human mind that conceives of this entire

reality that we inhabit, who is to say which parts of the human perception are valid and which

are not?

A recent scientific discovery has found that the human body contains many, many sense

receptors, which are able to sense where the body is in space, what objects are surrounding that

body, and so on. :is This research surely shows us that there is vastly more to the human

experience and information the human senses are able to access than has in the past been

imagined. And considering the relationship between the body with its senses and the human

mind which processes all incoming information, and which, while using the conscious mode

35 Motluk, A., 'Senses Special: The art of seeing without sight - Being Human', Ne», Scientist, Issue 2484, 29
January 2005, p.37. In the same issue, the article 'Doors of Perception' written by Bruce Durie, suggests that
the human body has many more than five senses, perhaps 21.
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also, in mysterious way, accesses the unconscious, it is no wonder that people have at times

been capable of perceiving/ sensing the unusual in their immediate physical surroundings.

Ghosts and spirits are another aspect of the strange world of phenomena, and they will be

discussed in the next chapter.
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Chapter Nine

Indigenous Nature Spirits and European-type Ghosts.

The Indigenous people of Australia experience the landscape as one that is

peopled with many types and varieties of spirits. Many of these are associated with

particular kinds of landmarks, much in the same way that the ancient Europeans

associated such mythical figures as dryads and naiads with specific locations in their

countries of origin, such as bodies of water and forests. In those days, despite their more

rational cultural achievements, the people of Europe knew awe in the face of these

beings which they termed deities and devas and they knew how to honour them.

Indigenous peoples from all over the world have long been accustomed to honouring the

Earth as mother, and have traditionally kept very respectful relations with the land,

which they saw as a numinous being who had given them life, shelter, nourishment and

belonging. As a result of this attitude of deep respect, rituals and ceremonies grew up in

all ancient cultures to facilitate communication between humans, Mother Earth, and

these deities of the elements, Earth, Air, Water and Fire, so that their many gifts could be

utilised and duly shared.

The stories of these interactions have formed the early mythologies of all

countries, where some were written down on tablets or papyrus, carved into stone,

embedded in symbols, sacred dance and gestures, and alphabets, or kept, with the

highest respect, as oral tales. l These stories have come down to us of the twenty-first

century, and while many might consider that they relate to mythical spirits that no longer

exert an influence or hold an interest for humankind in this age of technology, the

The runes of thc Gennanic and Norse peoples carry meaning on various levels, on one levcl representing a
letter, on another having the meaning of a word, and on still another carrying a deepcr meaning which is
accessed during a mystic interpretative reading of the runes. Gained by Othin after hanging for nine days
and nights from a tree, the runes were gifted to his people for writing; unfortunately the little that remains is
in the fonn of inscriptions on wood or stonc.



indigenous peoples whose cultures have been able to survive the forces of

industrialisation and now, globalisation, believe differently. They still seek to renew

relations with Mother Earth and her spirits and to honour them in the most appropriate

ways possible. To this end the Aboriginal people of Australia preserve their rituals in

traditional secrecy and honour the sacred stories that have come down to them as their

sacred inheritance.

The Australian continent is thus peopled with multitudes of spirit beings and the

Aboriginal people knew long ago - and still know well - how to deal with them, and how

to pass on the stories of their origins most appropriately. In moving on to consider some

of the stories of these spirits of the Indigenous people of Australia, it is useful to

compare some stories from different regions and clans. It is also interesting to examine

the possible motivations for the stories, seen from several viewpoints, which may

include the psychological, the symbolic and the mythological. This is to be done

without detracting from the essential numinosity of the stories themselves, and is simply

seeking to analyse the story motifs and other elements. In this study a small series of

examples of spirit stories from a particular area of the Northern Territory will be

considered. They are of course only a fraction of the many stories that exist.

It is important to note that these stories present a quite different viewpoint from

the European view of spirits, which would probably have designated many of these as

ghosts or demons, and would involve fear for different reasons, and in different ways,

than would occur with Indigenous people. The latter part of this chapter will be devoted

to European interactions with a small sampling of ghostly phenomena on the Australian

continent, and some of the cultural influences that have had an effect on the stories and

experiences and that have dictated reactions to them. The purpose of this study is to

reach some greater understanding of what may lie behind these stories, which are so

notable for the chilling effect they have on the listener, and also to learn from the
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example of the Aboriginal people, whose motivations for telling ghost stories are quite

different from those of European Australians. It is hoped that some general principles

may be extrapolated from the two series of examples given here, the Indigenous and the

European.

In Arnhem Land in the Northern Territory there are many spirits, most of which

are said to be 'harmless'. However, it is said that there are a few in particular who are to

be 'feared and avoided,.2 One of these is Garkain, a spirit man who does not like

strangers and will protect his domain from their incursions. His story is quite interesting

and detailed.

Garkain lives alone in a dense forest near the mouth of the Liverpool River in

central Arnhem Land, and chases anyone who intrudes into his domain. He possesses a

strong reptilian body with which he both walks and flies. When he catches an intruder,

the unfortunate person is wrapped inside the loose skin which hangs from his arms and

legs, and then smothered. Garkain has no weapons, and he does not cook his victims for

he has not the secret of fire, but must consume his prey raw. He hunts only at night and

sleeps on the forest floor, where he seeks warmth under a pile of leaves during the day.J

He lives by the water, much as the Bunyip does, which raises the question of an

interesting similarity between these two creatures. The bunyip is only found in Eastern

and Southern Australia, and is believed to be connected with the need for cautionary

tales in a dangerous environment, to warn people from wandering by the river or lake at

night. This is to be assumed principally because that is how its story has been passed on.

Thus, because of Garkain's existence, people tend to stay away from the Liverpool River

at night. This is not to say this is the only reason for the existence of the story, but to

affirm that this is an element to be noticed in this story. To look at the story in a

2 McKenzie, Valerie and Timothy, A Glimpse o{Ghosts, Centennial Publications, Sydney, 1984, p. 131.
3 Art ofAmhem Land: 1942 . 1970s. Art Gallery of South Australia and South Australian Museum, 20

October 2002 - 23 February 2003. accessed by PDF file at http://www.artgallery.sa.
gov.au/2002/ED02%20AAL%20Selected%20Works.doc 7th July 2005.
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different light, it is indeed possible that Garkain may once have existed in some form in

the ancient and mysterious landscape of Australia.4 Undoubtedly, Garkain creates a

sensation as one of the malevolent spirit inhabitants of the north of Australia, and his

story bringing chills to the listener or reader, is an element common to all European

ghost stories.

Indigenous spirits may also be benevolent in nature. One of the more benevolent

spirits is the Mimi spirit, who is said to have taught the Aboriginal people to hunt and

cook kangaroos and other animals, to have done the first rock paintings, and to have

taught the newcomers how to paint. Before the coming of the Aboriginal people, the

Mimi were human in form, but now they live as tall, matchstick-thin spirits 'who inhabit

the rock crevasses and bush of Arnhem Land.'s Although the Mimi are said to be

generally harmless, they can be mischievous and even violent on occasion.6 They are

linked to Aboriginal creation stories, and are depicted in paintings 'in red ochre and

range from pale red to darkest brown...hunting, spearing kangaroos, running and

dancing.,7 The Mimi have been featured by Patricia Wrightson in her novels, displaying

both helpful and mischievous behaviour.8

Namorrordo is seen as a malevolent evil spirit, and is described as having long

hair and long fingernails. Namorrordo spirits are associated with illness and death, and

are sometimes shown with unwell Mimi Spirits in Indigenous bark paintings.9 Another

species known as the Bidmita are serpents, dangerous creatures over fifteen metres in

length, with long projecting teeth. They live in a group of submerged rocks called

Daliwa during the dry season, at a place called Makuma near Daliwuy Bay, on the sea

4 See Chapter Four in this thesis, which discusses the Megafauna.
5 The Mimis thus appear in three significant ways to resemble the Irish fairies, who lived openly in the

land prior to the arrival of the more modem inhabitants; and after that arrival retreated to live in thr
fairy mounds, a kind of rocky/ underground Otherworld; they are also held to be both helpful and
mischievous toward humankind. See Chapter Ten, p. 130.

6 Art ofArnhem Land: 1942 - 19705" Gp. Cit., p. 3.
7 Mudrooroo, Aboriginal Mythology, Thorsons, London, 1994, pp. 106 - 107.
8 Wrightson, P., e.g. in The Dark Bright Water, Hutchinson, London, 1978.
9 Art ofArnhem Land: 1942 19705, Gp. Cit., p. 3.
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floor between Cape Arnhem and Yalangbara. If anyone should paddle by, they will

destroy the canoe and its occupants. IO During the wet season, they travel in large

thunderclouds, having left their home at the sea floor. The Namarkains are unfriendly

beings who try to steal the spirits of the sick people, while the Nabudi women 'stick

barbs into men who are travelling alone and make them sick' .II

Noatch is a supreme evil spirit from an Indigenous oral tradition who is primarily

concerned with departed beings,12 and is associated with the area of the Stirling Ranges,

which 'held an evil reputation among the natives.' The highest peak in the region, Bluff

Knoll, was believed to be the headquarters of Noatch, and was called Bullah Meual, or

Great Many Face Hill, because many of the rocks have peculiarly human-like faces. The

peak was often surrounded with mists, which were believed to be the only fonn the

Noatch could take. It was said that one of the hills looked like the outline of a native

lying down, and if any person should see this hill and become covered with the mist, a

member of that person's family would die. The region is associated with the death of a

woman named Norlan, who, for courting a man outside the laws of her tribe was speared

in the thigh, died and was buried there at Bluff Knoll. The region is said to be haunted

by her ghost, which can be heard crying. This story contains the elements of the

malevolent spirit which haunts an area because that is his domain, with the more

traditional ghost story overlain, that of the woman who died due to tragic love and

whose spirit still haunts the place. The latter is more like the traditional European ghost

story, while the fonner story is an original tale for that region.

There are other positive and benevolent figures found in the Indigenous spirit

landscape. The Wuluy Wuluy are spirit women who live in the Galanini forest near

Yalangbara. They assist the spirits of the Yirritja dead on their journey to the Yirritja

10 Ibid.. p. 5.
II Ibid..
12 Kingsley Palmer, .Aboriginal Oral Tradition from the South-West of Western Australia', Folklore.

Vol. 87, No. I (1976),76-80.
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heaven which is called Nalkuma, the Land of the Dead. Another benevolent spirit is

Wurramala, a benevolent figure who is an expert fisherman. He provides food for the

inhabitants of his spirit land, and his story belongs to the Gumatj, Warramiri, Munyugu

and Lamamirri clans. Wili-Willa is also a benevolent spirit. He lives alone in dense

freshwater forest, also near the Liverpool River, which as we have seen is the domain of

Garkain. He runs away whenever he hears human beings approaching, and unlike

Garkain, he does know the secret of fire, and eats the same foods as the local people:

yams, bandicoot, kangaroo and wild honey.

The Quinkin is another spirit which, however, in found in Queensland, depicted in

the rock galleries at Laura, Cape York Peninsula 13. The name Quinkin is used as a

general term to cover all kinds of supernatural spirits. Quinkins come in all shapes and

sizes, some of which are mean and evil- like the bouncing Imjims who steal children

and tum them into savage creatures with hairy bodies and ears and teeth like dogs. The

friendliest Quinkins are the tall, thin Timaras. They keep a watchful eye on children and

help them when they are in danger. Timaras live in rock crevices and like to play jokes

on people by reaching out a long arm and poking them in the ribs when they are looking

the other way.

Most of the spirits have a purpose that is either helpful to humans, or related to

aspects of daily living, in the stories mentioned above including such conditions/

activities as good or bad health, safety, food gathering, creativity, and dying. These

stories make the people aware of the locations of potential hazards, and assist them in the

everyday business of living. Therefore these spirits have a function that is very different

from the function of European spirits as are found in ghost stories.

This is but a brief survey of some of the spirits featured in Indigenous lore, and

which are most often encountered by Europeans as the subjects of Indigenous artwork.

13 Mudrooroo, Gp. Cit., 'Quinkin', p. 138. The Quinkins are also said to be notable for their 'large and
often misshapen' male sexual organ.
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In this way each traditional story is given a sacred rendering each time it is painted. The

spirits mentioned thus far have, apart from the Quinkin, originated in the region of the

Northern Territory, and form only a small fraction of those that populate the entire

continent. These spirits have a relationship to the Aboriginal Dreaming, which can be

described as a complex network of knowledge, faith and practices derived from stories

of creation which 'dominate all spiritual and physical aspects of Aboriginal life' .14 The

following is a useful explanation of the meaning of the terms Dreaming and Dreamtime

to the Indigenous people of Australia.

The Dreaming sets out the structures of society, the rules for social
behaviour and the ceremonies performed in order to maintain the life
of the land. It governed the way people lived and how they should
behave. Those who did not follow the rules were punished. The
Dreamtime or Dreaming is often used to describe the time when the
earth and humans and animals were created. The Dreaming is also
used by individuals to refer to their own dreaming or their community's
dreaming.

During the Dreaming, ancestral spirits came to earth and created the
landforms, the animals and plants. The stories tell how the ancestral
spirits moved through the land creating rivers, lakes and mountains.
Today we know the places where the ancestral spirits have been and
where they came to rest. There are explanations of how people came to
Australia and the links between the groups throughout Australia. There
are explanations about how people learnt languages and dance and
how they came to know about fire.

In essence, the Dreaming comes from the land. In Aboriginal society
people did not own the land it was part of them and it was part of their
duty to respect and look after mother earth.

The Dreaming did not end with the arrival of Europeans but simply
entered a new phase. It is a powerful living force that must be maintained
and cared for. 15

14 This infonnation was accessed at http://www.dreamtime.net.au/indigenous/spirituality.cfm on July 4,
2005.

15 Ibid.
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Some European Ghost Stories

More recently, Europeans have added their own ghost stories to those of the

ancient inhabitants of Australia. These have resulted from all kinds of events, tragedies

which have ranged from shipwrecks and drownings, accidents and deliberate killings

such as suicides and murders, but they lack the intimate connection to the land

experienced by Indigenous Australians. While in the Aboriginal stories featured above

the spirit dwells in a place because that is its domain, in the European stories the spirit is

a ghost, and it dwells in a certain place because it ended its life there in some violent or

unfortunate manner.

The European ghosts of Australia originate from the earlier periods of penal times

and squatters, and of the goldrush and bushranging days. A considerable proportion of

the early convicts and other settlers in Australia came from an Irish background, and of

these Frank Cusack has commented that pioneer Irish families 'carried with them to the

outback some share in a Celtic legacy of the supernatural than which there is possibly no

richer,.16 The tradition of the drover who spins a yam by the dying embers ofa camp-

fire is undoubtedly connected with the spread of a supernatural veil over certain areas of

the Australian landscape, where the stock-routes and camp-fires of the outback have

given us 'stories of spectral stockmen, of phantom buggies, of ghost-gates and mystery

lights gleaming over distant plains' .17 The Romantic movement of nineteenth century

England had brought about a renewed interest in the supernatural, and so many European

ghosts may seem to fit in with this by having a romantically pallid, sombre and tragic

image that is sometimes even vaguely gothic, and always shifting the attention of the

viewer to some contemplation of the fearful inevitability of death and the possibility of

an unrestful sleep in and out of the grave.

16 Frank Cusack, 'Introduction' to Australian Ghost Stories, Heinemann, Melbourne, 1967, p. xiii.
17 See Chapter Eight in this thesis which discusses the Min-Min lights; also, in Frank Cusack, Ibid., p.

xiv.
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This section will consider a number of Australia's Ghost stories of European

origin, taken from diverse sources, and representing just a sample of what is available.

Perhaps Australia's most celebrated ghost story is that of Fisher's ghost, which

was published in London in Robert Montgomery Martin's 1835 History ofthe British

Colonies, Vol 4, and in Tegg's Magazine in March 1836. The narrative tells how

Frederick George James Fisher, a farmer of Campbelltown, went missing on 17 June

1826, while lodging with George Worrall, a neighbour whose property adjoined his own.

Fisher was a ticket-of-leave man, who had come to Australia as a convict on the ship

Atlas. 18 Only weeks after the disappearance of Fisher, which Worrall had explained as a

sudden flight to England to avoid legal action, Constable John Farley saw Fisher's ghost

'sitting on a fence in the south-eastern comer of Fisher's property. The apparition tmned

towards the creek.' 19 Farley told his story to a number of people after this sighting, and

after Worrall began trying to sell some of Fisher's belongings, a reward of 20 pound

was offered by the Honourable Alexander Macleay for the recovery of Fisher's body. A

search was carried out and the body was discovered 'in a swampy part of the creek-bank

nearby on 20 October 1826,.20 Worrall later confessed to manslaughter, was convicted

of murder, and hanged on 6 February, 1827. Farley always stood by what he had seen,

and confirmed it on his deathbed as having been the truth. A week-long Festival of

Fisher's Ghost has been held at Campbelltown, since 1956. The story of Fisher's Ghost

has been since reproduced by many people, among them John Lang in a story included

in Botany Bay, or True Stories ofthe Early Days ofAustralia (1859) and Douglas

Stewart in Fisher's Ghost An Historical Comedy (1960).

A story of a different kind, reputed to be Queensland's oldest ghost story, also

stems from the convict days. Captain Patrick Logan was Commandant of the Moreton

18 Ibid, Frank Cusack, 'Introduction' to Australian Ghost Stories, Heinemann, Melbourne, 1967, p. xiii
pp.I-3.

19 Ibid.. p. 2.
20 Ibid., p. 3.
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Bay Penal Settlement, established on the banks of the Brisbane River in September,

1824. He was famed for the severity of his disciplinary measures, with convicts

routinely receiving 50 to 100 lashes, and any convict who was absent in the bush more

than 24 hours being declared a bushranger and given either execution or a minimum

punishment of 300 to 600 lashes upon his re-capture. One convict, whose name was

Stimson and who had received the customary 300 - 600 lashes, escaped twice more and

on each re-capture received the same again, finally meeting his death at the third lashing,

one of many to die in this way.

Patrick Logan was a man who was not only absorbed in his work, but who was

also a passionate explorer. Not long after Stimson's death, and during one of his

expeditions on which he rode alone, he was confronted at dusk on a track near the

settlement by a figure with staring eyes who wore the yellow of a convict. Logan

challenged the man as an absconder, whereupon he grasped at the Captain's stirrup and

would not let go. 'Logan struck at the man with his riding crop, but the lash cut through

the shadowy figure and struck his horse a stinging blow on the flank.' The figure clung

onto the horse, which bolted and came to the road that led to the ferry, which Logan was

due to take back to the Settlement. The figure had disappeared, right at the same spot, it

was said, that Stimson had been recaptured for the final time before meeting his death. It

was on October 17, 1830, that Logan died, while returning alone from an exploratory

expedition on which he had sent his party ahead of him. He had set up a bark hut in the

bush to shelter for the night, but was brutally murdered, perhaps around dusk. On

October 18, convicts saw Captain Logan on horseback, signalling as usual to be picked

up by the ferry. But when the boat arrived the Captain had disappeared, his body to be

found later in its shallow grave. The spot at which the Captain was seen by the convicts

was the same as that at which Stimson had been re-captured, and at which his ghost had
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appeared to Logan.2
\

The song Moreton Bay celebrates the death of Captain Logan, and notes the Irish

origin of the convict victim of the hated Captain Logan, with the words:

I am a native of Erin's isle,
Though banished now from my native shore.
They took me from my aged parents
And from the maid whom I adore.

The lyrics go on to make the convict a representative of all the Irish who had suffered

in chains in Australia, taken from their homeland by the English and transplanted to an

alien shore:

I've been a prisoner at Port Macquarie
At Norfolk Island and at Emu Plains,
At Castle Hill and cursed Toongabbie,
At all such settlements I worked in chains.

The hopeless conditions endured in the prisons are set out in grisly detail:

For three long years I was beastly treated
And heavy irons on my legs I wore.
My back from flogging was lacerated
And oft-times covered with the crimson gore

And many a man from downright starvation
Lies mouldering now beneath the clay
For Captain Logan he had us mangled
At the triangles of Moreton Bay.

The Irish convicts are then compared with other races who have suffered under great

tyranny:

Like the Egyptians and ancient Hebrews
We suffered under Logan's yoke,
Till a native black lying there in ambush
Did deal our tyrant a mortal stroke.

The song ends on a hopeful note with liberation being envisaged for the imprisoned

Irish:

So fellow-prisoners be exhilarated
That all such monsters like death may find

21 Cusack, Loc. Cit.. pp. 24 - 27.
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And when from bondage we're liberated
All former sufferings will fade from mind. 22

*

A Monaro Tale

One unusual story that has been passed down in the Monaro District of New South

Wales is of a Singing Spectre, from the early days of the settlement in the area, with the

story originally told as 'The Martinet Major'. The Major was a bachelor and a squatter

who employed many convicts on his property. One of these had been transported as a

political rebel and did not like to be treated as a common convict. After the development

of some friction between the two, the convict hurled a stone at his master, for which

crime his master, also the local magistrate, sentenced him to death. The convict was

executed that same evening. However this was not the end of the story for the Major, for

each night the spectre of this former convict haunted his sleep 'singing ribald songs,

greatly to the Major's annoyance.' Other phenomena abounded, with crops being set

alight, bells ringing mysteriously at midnight, milk-pails being upset and gates being

opened to allow stock to stray. The Major eventually sold up and returned to England,

apparently defeated by this ghost. 23

The narrative of the ghost of the whaler is told in South Australia, at the Fountain

Inn at Encounter Bay. The inn has long been haunted by mysterious sounds, seeming to

be 'the same loud build-up of heavy footsteps as if a weight was tugged or dragged

across the sand'. No logical explanation could be found for these sounds, but the story

has been told that on a night long ago seamen and whalers met for a night of drinking at

the old inn at Encounter Bay. A brawl ensued and one of the whalers was killed. 'It is

22 Cusack, Loc. Cit., pp. 27 - 28.
23 Cusack, Gp. Cit., pp. 28 ~ 29.
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said that the whaler's body was dragged across the sand by the big fishermen and then

the body was thrown out into the sea. ,24 The South Australian coast has many locations

that were frequented by whalers, one named Whaler's Haven, and places that were

famed for interesting events, and perhaps many other ghostly and mysterious stories yet

to be re-discovered.

Particularly famous are the ghosts that inhabit theatres all over the world, not only

appearing in the plays and musicals that are enacted there, but some theatres appear to

have their own ghost in residence. 'Munster House' in Perth, capital of Western

Australia, was the home of the Patch Theatre Company. One of the company's original

members, Matey Meadows, tells of a ghost 'who stalked the theatre, known as the Old

Man with a beard. ,25 The ghost made its first appearance in a play called the Life of

Moses, which was produced by the original proprietors of the theatre, Ida and Bill

Beeby. As Matey watched the play's full dress rehearsal, she saw the Old Man with a

Beard playing a prominent role but not speaking any lines. No one else knew anything

of this figure and Matey was the only person to have seen him. During the theatre's next

production the old man with the white beard was seen many times by the wardrobe

mistress, Flo Barnard, who worked alone many long nights to finish making the

costumes. The origin of the old man was never found, although the murder of a young

girl had occurred in the area years earlier.

A famous theatre ghost is to be found in Melbourne, at the New Princess Theatre.

The great English baritone, Federici, or Frederick Baker, died in the green room of the

theatre' after collapsing on the stage as the curtain came down after the tragic last scene. '

He had been playing the role of Mephistopheles in a production of Faust, and as the

character died so was the singer dying from 'disease of the heart'. A doctor was unable

24 Valerie and Timothy McKenzie, A Glimpse o[Ghosts: Mysterious Places and haunted Houses ofEar(v
Australia, Centennial Publications, Sydney, 1984. See also J.S. Ryan, 'Some Accounts of the Life and
Work of John White (1913 -), Australian Folklore, No. 20 (2005), pp. I - 10, especially p. 3.

25 Ibid., pp. 145- 146
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to help him and his wife was with him as he died. In the years after Federici's death, the

ghost has been involved in certain mysterious manifestations, with tales 'of odd lights

suddenly flashing on and off during performances' at the New Princess Theatre. Stage

hands and artists over the years have reported 'the feeling of someone brushing past

them in narrow, empty corridors - or a vague presence when there was no one in sight.'

Most of the sightings were made in an almost deserted theatre at night. It is said that the

ghost 'materialises, so it seems, about the centre of the second or third row of the dress

circle of the theatre, moving off through the boxes and disappearing down the stairs at

the rear of the Royal Box.'26 More than thirty people have reported seeing the ghost of

Federici, among them producer George Musgrove, theatrical personality Miss Betty

Beddoes, and three firemen. It has been suggested that the actor in Frederick Baker had

perhaps returned in order to take the last bow he had missed on the night of his death. 3

March, 1888.

These stories of European ghosts evidently have a relationship with ideas of

revenge and suffering, and many believe that a ghost will frequent the location of its

sudden, violent death. Another cause of hauntings is believed to be the grief of a broken

heart, usually in stories where the lovers were forbidden to be together. 27

However, the 'ghost' stories of Indigenous spirits seem to be largely associated

with the education of the people, as if within these stories are enshrined the rules by

which communities are to be successfully run, integrating the differences of the various

individuals through a system of laws. The stories remind those who know them as to

how to behave, of the sources of the gifts of creativity, craft and food in certain regions,

and they would appear to perhaps be memory tales designed to help these aspects

important to the survival of the clan to always be remembered.

Many of the locations in which these spirits are to be found have a sense of

26 Ibid., McKenzie, pp. 54 - 55.
27 Such a case is to be found in Emily Bronte's novel Wuthering Heights. Penguin, London, 2006.
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immanence about them, and this will now be further explored in Chapter Ten.
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Chapter Ten

The Mythic Environment of Wilderness

The mysteries of forest places and the hidden and hence unknown creatures that

make their habitat within have been the source of myth - and ritual - throughout the

long span of human existence. Not only is it to be feared that monstrous animals may

inhabit these realms, but also that awesome supernatural beings may take a special

interest in such places. Consider the ancient Greek god Pan with his retinue of nature

deities: satyrs, nymphs, naiads, and dryads; the pagan rites of the Roman goddess Diana

featuring the King of the Wood at Nemi; the British lore concerning Sherwood Forest

and the outlawed Robin Hood; the Celtic tales of the forest at Broceliande, of the Nature

God Cernunnos, of the faerie realm of Avalon; and the northern tales of elves, dwarves,

trolls and frost giants. The sacredness of nature has been a feature of many religious

traditions of the world. The Amerindian and Australian Indigenous peoples, as well as

those of ancient Europe and the Near East, have traditionally held not only that the land

is sacred, as the body of the Earth Mother, I but that each feature of the land is inhabited

and guarded by its own protective deity. This belief in the Earth as mother appears to

have been held in common by the numerous pagan religions of the neolithic

Mediterranean and Near East,2 as well as by those of the later Bronze and Iron Age

. d 1peno S.-

In Ireland, the remains of ancient sites, known as the 'faery mounds' or 'faery

circles', are left largely untouched, even by archaeologists, as they are considered to be

the sacred dwelling places of the sidhe, or faery-folk, and disruption to these areas is

I Campbell, Joseph, The Power ofMyth. with Bill Moyers, Ed. Betty Sue Flowers, Doubleday, N. Y_, 1988,
pp. 164 - 183.

2 Gimbutas, Language ofthe Goddess, Thames and Hudson, London, 1989.
3 Such a belief seems to be attested to by Celtic, Greek and Minoan archaeological finds.



believed to be unlucky. Many similar mounds, when they have been uncovered all over

Europe, have proved to be the burial places of important personages of the ancient Iron

or Bronze Age cultures. Such sites were honoured and left untouched as a matter of

course by the people of the time. Was the superstitious awe they engendered connected

with the deities which cared for each region, the incumbent devas?4 Or were those still

living afraid that the ghosts of the dead would be disturbed and come to persecute them?

Such fear can be identified through a review of Northern lore and it is particularly

evident in the Icelandic Sagas, where procedures for preventing hauntings are well

described, and where the 'manifestations of the supernatural are whole-heartedly

believed,.5

The fear of supernatural influences associated with death and the unknown and

therefore formidably menacing afterlife, may have been all the motive or incentive

needed to render so many areas of the earth sacred, and, therefore, untouchable to those

cultures absorbed in this immanent participation in the world of nature. The guardians

of these naturally numinous locations came to be seen as fearsome or awesome, as

powerful and immense, marking such locations as forbidden to all but shamans, witch-

doctors, priestesses or priests. In time such areas attained a mythic status which, in

tum, confirmed their singular, and essential numinosity.

In similar fashion, some areas of the natural world which are seemingly

impenetrable must come to be associated with a sense of mystery and awe, because they

can not be either easily approached or accessed. In such realms it is believed may reside

strange creatures, of whom brief glimpses have given some few hints, with features such

as fanged teeth, red eyes, horns, leathery wings, spikes and scales. Many of the features

4 N. Altman, The Deva Handbook, Destiny Books, Rochester, Vennont, 1995; according to Nathaniel
Altman, the name devas serves best to identify all nature spirits and elementals which are associated
with particular places.

5 Magnus Magnussen and Hennann Palsson, 'Introduction', Njal's Saga, Penguin, London, 1960, p. 17.
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reported are those associated with various known and rightly feared predators, so that

these mythic creatures become an amalgam of such dangerous enemies of humanity,

adopting a quasi-respectability because of their resemblance to enemies, the fear of

which is entirely reasonable. Some features are also noticeably associated with

supernatural evils and so the creature becomes a danger, not only to the body, but also

to the immortal soul and spirit.

The study of such semi-mythical creatures is undertaken by the specialists already

referred to throughout these chapters, crypto-zoologists. These are famous the world

over for their zealous pursuit of Yowies and Big Cats, as well as of many either rare or

extinct creatures, and many of them are trained scientists who have an interest in

discovering new species, and who base many of their investigations upon details of

actual sightings reported by observers. Others are folk with an intense interest in the

unknown, who perhaps have had their own mythic experience of contact with a creature

or force of an unusual nature.

Some of the creatures that have been reported to these authorities are believed to

possibly represent as yet undiscovered species, or even species previously considered

extinct. Examples of recently acknowledged new species commonly cited include the

Mountain Gorilla and the Komodo Dragon. Reports of the Mountain Gorilla were

thought to have been the result of the over-active imagination of local indigenous people

in Eastern Africa, until finally, on October 17, 1902, a large group was discovered by a

German army captain named Oscar von Beringei, who managed to shoot two

specimens, returning home with them, to be dissected and classified as a new variety of

gorilla.6 Around 1912, the Komodo Dragon, whose length has been measured at over

10 feet long, was first discovered on a remote Indonesian island.

6 Africa Wildlife Foundation (Washington, DC) PRESS RELEASE October 15,2002. Posted to the web
October 15,2002, and accessed at http://allafrica.com/sustainable/stories/200210150491.htmIJuly 2004.
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A different kind of discovery obtains when a creature previously believed to be

extinct is located alive and found to be thriving in the natural environment. Such is the

case with the coelacanth, probably the most famous example, found living off South

London near Capetown South Africa, by a museum curator, Marjorie Courtenay-

Latimer. It was later found to be living off the Cormoro Islands near Madagascar. A

similar case is that of the giant squid, a sea monster thought to reside only in the fossil

record and considered to be nothing more than frightening fiction until its recent

discovery. An intact giant squid was 'accidentally caught off the coast of New Zealand

in deep-sea fishing nets',7 in December 1997 - it arrived packed in ice at the American

Museum of Natural History in New York on June 10,1998. The museum's information

says that:

occasionally these leviathans, which are the world's largest invertebrates,
or animals without backbones, become tangled in fishing gear and get
hauled to shore.

'No giant squid has ever survived this trauma' - nearly 200 have been found dead,

caught in fishing nets. The discovery of these sea creatures reveals the particular

mystery that is associated with the ocean, a realm that is deep and immense, with parts

that are virtually impenetrable, and one to which humans are not native, and must adapt

themselves at much risk to their lives.

The Loch Ness monster is an example of yet another kind, of a possibly extinct

and as yet unidentified animal being used to fulfil a mythic, indeed almost mysticaL

purpose. It provides a dependable goal for seekers who wish to prove the creature's

existence; some become obsessed and make this quest their life's work. The fabled

creature is thought by some to be a plesiosaurus. Dr. Roy Mackal, a Loch Ness

researcher, has suggested a large mammal like a manatee or a zeuglodon (primitive

7 An exhibit at the New York museum, information accessed at http://www.amnh.org/museum
/press/breaking/sguidisguid.htmIl in July 2004.
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whale),8 while the head of the Scottish Loch Ness Project favours the theory that Nessie

may be a 'lovelorn Baltic sturgeon who blundered into the Scottish lake in search of a

mate,.9

In sum, the existence of creatures long thought to be extinct may now be seen to

be well within the realms of possibility. Another 'hypothetical dinosaur' that has also

been sighted, is the creature Mokele-Mbembe, believed to inhabit the swamplands of

Lake Tele, in the People's Republic of Congo. It is suspected that the creature was a

small relative of the Apatosaurus, but various cryptozoological expeditions have been

unable to gather any proof of its existence. 1O

One immense and ever-present concern in the early twenty-first century is the

constantly publicised awareness of the causes of past - and potential future ~ extinction

events, including those which apparently decimated the world's population of dinosaurs

65 million years ago. I I Various projects are dedicated to tracking Near Earth Objects, as

well as to keeping a record of changes to the global environment, which may place

humankind under similar threat. An interesting debate has been underway in the

scientific community, as to whether global warming, as a man-made phenomenon is

occurring at all. B. J. Peiser is the host of Cambridge Conference, a daily internet

newsletter which keeps track of scientific writing on such matters as the latest research

on past extinction events, any Near-Earth Objects that are reported, and the current state

8 L. Krystek, 'Some people think Nessie is a Plesiosaur from the Age of the Dinosaurs', 1996, http://
unmuseum.mus.pa.us/lochness.htm, accessed August 2004.

9 'Loch Ness monster could really be lost Baltic sturgeon', Associated Press, London, 1/2/94, accessed at
http://www.skepticfiles.org/skep2/nessfish.htm August 2004. The article suggests we forget 'the
dinosaur theory', and quotes 'Nessie hunter' Adrian Shine as having told The Times of London,
regarding the Baltic Sturgeon theory, 'it isn't impossible to imagine one of them blundering up the River
Ness in search of a mate and failing to find one'.

10 Bigfoot and other Monsters, a documentary, Gp. Cit., produced and written by Rob Blumenstein,
Weller/Gossman Productions, 200 I, screened on the History Channel.

II Most scientists consider the cause of the K/T Mass Extinction, which brought about the extinction of the
dinosaurs, to have been a mixture of the effects of two events: the collision of a Near Earth Object with
Earth, whose impact crater is believed to have been found at Chicxolub, combined with immense
volcanic eruptions in India at that time.
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of the Earth's environment. The newsletter publishes a range of diverging scientific

opinion on such matters as the long term causes of extinctions and the possibility that

climate change has always occurred naturally and is not entirely due to human impact.

The view that global warming is actually helping the planet to stay out of a projected

ice-age is expressed regularly, as is the view that environmentalists and politicians may

conceivably have their own agendas for winding down technological activity, ostensibly

in accordance with the Kyoto agreement. This Armageddon scenario has become a

matter of great interest as an area in which some degree of public myth-making may

well be taking place daily, and, perhaps, influencing perceptions of the way both the

natural environment and human civilisation, as a whole, could be affected in the future.

While this ongoing discussion takes place, many species are daily becoming

extinct. Amazingly, some of these are species as yet undiscovered by humans. 12 A

recently discovered example is the nocturnal rodent, the golden Vizcacha rat, found

living on the edge of salt flats by Dr Michael A. Mares of the University of Oklahoma.

Many other species have been described as 'extant, but, in almost every way ... already

extinct.' The Javan rhinoceros was reduced to '70 or so animals split between a tiny

tract in Indonesia and another in Vietnam'. n Such species are managing to persist,

somehow adapting 'albeit temporarily, to stark changes in their surroundings'.

Naturalists estimate that the Amazon rainforest still contains many new species, some of

which have been and still undoubtedly are yet to be, condemned to suffer extinction

before they are even identified, because of exploitative human activity in the area.

Some strange 'creatures' that have been reported in recent years by witnesses in

the community have evidently been the product not only of an interest in the unusual

12 Andrew C. Revkin, 'Extinction turns out to be a slow, slow process', New York Times, 24th October
2000. The article reflects that many species found in rainforests, rivers, reefs, deserts and islands are
dying out, but that this is occurring at quite a slow rate: 'They are extant, but in almost every way, they
are already extinct.'

13 Lac. Cit.
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and unexplained, but also of an interest in preserving and even promoting certain areas

and features of the natural environment. Strange creatures are believed by many to

inhabit certain wilderness areas which have been placed under threat by the march of

progress. In Tasmania, as has been shown in Chapter Five, the Thylacine is believed by

many to walk remote forest areas stilI, although no physical evidence has yet been

produced. In NSW, a creature called the Fishman was brought to prominence in recent

years as a symbol of those denizens of nature that actually are under threat. 14

Such functional myths, created, or continued in order to achieve an environmental

goal such as preserving endangered forestland with its incumbent species, are grounded

in a primeval sense of the numinosity of the natural world. The Thylacine. or

Tasmanian Tiger, and the NSW Fishman represent two different types of functional

myth, which in their own ways - as causes - both serve a general goal of helping to

preserve the environment.

The Thylacine is believed by many to be still very much alive in the more remote

regions of untouched Tasmanian forestland, in some parts of which humans have never

set foot. It can neither be proved nor disproved that the Tasmanian Tiger does reside in

these regions, but numerous Tiger hunts conducted by naturalists and environmentalists

have not been able to discover any evidence that they still live on the island. Some of

the Tiger hunts have featured prominent Australians, such as noted environmentalists,

and have taken place in some areas of Tasmanian rain forest that were under threat from

human activity, such as dam construction. If it could be shown that there was any trace

of the Thylacine in these regions, it would surely have been a great victory for

environmentalists, who would have been able to lay claim to the area on behalf of a

species whose re-emergence into life would be welcomed by the entire world. This

14 Further information and stories about the Thylacine are to be found in Chapter Five.
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fascinating creature, ironically, commands such a degree of interest worldwide that the

Tasmanian tourism industry has been greatly boosted by regular reports of its

mysteriously continued existence.

The 'Fishman' is a different kind of creature, one which appears to be the self-

conscious creation of artist John Reid, who held exhibitions of his photographic images

at ANU in 200 I and at the Dubbo art gallery in 2002. The pictures show a sylph-like

water-dwelling being, part human and part fish, representing a kind of Indigenous fairy

or sprite. The artist maintains that this natural creature inhabits the waterways of the

Monga State Forest, and that it is endangered due to human activity in the area. Reid

says he first began photographing the creature in 1988 in the caves of the Bendoura

Bushland, located between Braidwood and Cooma. 15

In the 1990s, Reid received notification from a colleague that a bulldozer was

'going into Monga State Forest to make roads for logging', which led him to take action.

Reid says: 'I have photographed the shy and elusive Fishman as it glides under the

protective reach of the Monga Waratah in the deep pools of the Mongarlowe River.

The Fishman is a wonderful asset for me as a visual artist. Knowledge of
this piscine creature is a consequence of walking with my camera in the
forested regions of southeast New South Wales. Photographs of the Fishman,
with its alarming human resemblance, present an image that engages me
as a human being in the well-being of our wild rivers and forests.

The Fishman was first documented in 1988 in the caves of the Bendoura
Bushland, halfway between Braidwood and Cooma. I emerged from
underground with exposed film which, when processed, revealed a fragment
of a human-like figure swimming in the stream that flowed through the cave.
I immediately suspected someone of having pulled a prank. My scepticism
was dissipated when I succeeded in getting a second photograph of this
creature in a nearby above ground watercourse.

Obsessed with this discovery, I deployed my camera along watercourses
in southeast NSW. I have collected stunning photographs not only of
Fishman but the sublime landscapes that surround its forested domain.

15 'Bulldozers in Monga Forest Threaten Fishman', The ANU Reporter, Volume 32, No. 11, August 2.
2001.
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After a four-year period of excruciating indecision, I went public with my
experiences and my pictures as part of ANU Open Day in 1992./0

Interestingly, John Reid adopts a somewhat passive, detached style as he describes

his interactions with the creature, as if the camera itself took the photo within the cave.

His writing includes the Fishman as a part of the environment, and he seems to have no

interest in investigating the species itself or its possible sentience. It appears that he is

the only one who has documented the existence of this creature. However, the main

point of his article appears to be that the natural environment of this creature is being

endangered by the prospect of logging or other human damage, the kind which has

already driven so many species to extinction throughout the world.

John Reid appears to have constructed / invented this creature, which he has

named 'Fishman', in the very way that another artist might construct paintings of the

world of Faerie; indeed, in a way similar to that in which so many creatures of myth

have been recently constructed by film-makers to populate the reaches of Middle Earth

in the Lord ofthe Rings motion picture trilogy, based upon descriptions given by J.R.R.

Tolkien in his novels. 17 There is no Fishman in these texts, but there are many nature

spirits, including the Elves, and a race of sentient tree beings, the Ents, which walk and

speak, and assist the story's heroes in their journeying. The ancient Greeks spoke often

of sylphs and of dryads and naiads, and many of these have similarly been captured on

canvas and paper by artists with a classical or mythological orientation. John Reid's

campaign seems to be asking, Why might there not exist such a species as Fishman in

the Australian forest? Why might not such a creature be captured upon film as it swims

through the waters of a cave, much as other mythic cave and water spirits are captured

in ink upon the pages of Patricia Wrightson's novel, The Dark Bright Water, where the

16 'Bulldozers in Monga Forest Threaten Fishman', Loc. Cit..
17 Tolkien, J.R.R., The Lord ofthe Rings, Unwin Paperbacks, London, )'d Edition, reprinted 1990.
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Indigenous Mimi spirits are brought to life?18 The idea serves to blur the lines that have

traditonally separated the real from the mythic, and seems even to encourage a more

mythic way of viewing the environment, of participating in its mysteries, related

perhaps to the way in which the indigenous people experience the Dreaming. 19

Mysterious incidents such as those of the disappearance of cattle have always in

the past been ascribed to well known creatures such as wolves, foxes, or wild dogs such

as dingoes, that were held in a general attitude of fear; or to have been of some twisted

animal, human or supernatural origin. Anyone who was different, might be labelled a

'werewolf, 'witch', 'sorceror' or 'vampire', and even the dead might be believed to be

revisiting the realm above the grave with curses that tum milk sour or kill cattle, or

drink the blood of the innocent. In Australia, mysterious animals such as the Thylacine

or the Alien Big Cat, both of which have already been considered in detail, have had

numerous negative actions attributed to them, yet these shadowy nocturnal figures are

considered by many to be non-existent, despite numerous sightings.

The numinosity of the Australian landscape seems to be capable of an immense

potentiality, and, undoubtedly, it works potently on the imagination of those who have

much to do with it. Thus it may be out of the mythic remembrances of the Megafauna,

creatures of the deep and ancient past, and perhaps also Aboriginal memories of

landscapes through which they journeyed on their way here, that the many unusual

creatures and phenomena of this continent have found their way into the conscious

stories of this land. Many of the appearances of such creatures may have been

projections from the unconscious minds of their beholders, perhaps created, in part, by

the traditional and 'normal' societal conditioning undergone by most of the population.

Yet they have contributed hugely to the stories of awe, of tingling drama, that have

18 Patricia Wrightson, The Dark Bright Water, Hutchinson, London, 1979.
19 This can, in a sense, be related to Magic Realism, in which mythic I magical events occur as a

natural part of the normal course of life.
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served to create the growing body of (landscape) folklore available in Australia, one

which binds the disparate population together in many ways. It is, perhaps, in the

mysteries of the mind itself that the answers to these numinous creations may be found,

and in the mind also that people may begin to reconcile themselves with such

manifestations of the qualities of the Other and Otherness that may be encountered

physically and spiritually in this vast land.
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Chapter Eleven

Conclusion

Humans have always had the compulsion to create strange or unnatural

creatures and phenomena in their more personal/anecdotal stories in order to

function as notions or representations of the Other, in part to express their sense of

bemusedness at the nature / place of the numinous dimensions. And their occasional

sense of the utter alienness of the universe which they inhabit, causes them to flesh

out the search for some personal and, somehow, satisfying meaning for their

existence within this often inexplicable mortal setting. Another reason as to why

they persistently create stories in which to explore the concept of the Other is to

separate themselves from too reflective an acknowledgement of some of their own

spiritual/moral shortcomings.

Humankind likes to view itself in stories as heroic and inventive - but fallible 

and so it is often found to be seeking the assistance and guidance believed to be

provided by deities and other supernatural powers. For all at some time are searching

for respite from the difficulty, disorder and suffering that is, therefore, at times

conveniently attributed to hostile forces of nature, or to ' the monstrous', whether that

be human, creature or phenomenon. In an archetypal context, such 'monsters' may

be regarded as having originated somehow as part of the collective shadow, and so

they are all unknowingly projected onto that which is seen externally. Out of the

world view of duality, one which has perhaps originated in material knowledge

gained from observations of the world, has come the division 'into a bright day-world

and a dark night-world peopled with fabulous monsters'. For lung had suggested

that humans have within them 'the prototype of such a division... in the polarity



between the conscious and the invisible and unknowable unconscious'. I

Primitive man's perception of objects is conditioned only partly by the
objective behaviour of the things themselves, whereas a much greater
part is often played by intrapsychic facts which are not related to the
external objects except by way of projection. This is due to the simple
fact that the primitive has not yet experienced that ascetic discipline of
mind known to us as the critique of knowledge. To him the world is a
more or less fluid phenomenon within the stream of his own fantasy,
where subject and object are undifferentiated and in a state of mutual
interpenetration. 'All that is outside, also is inside,' we could say with
Goethe. But this 'inside,' which modem rationalism is so eager to
derive from 'outside,' has an a priori structure of its own that antedates
all conscious experience.

lung goes on to note that it is impossible to conceive how experience... 'or for that

matter, anything psychic, could originate exclusively in the outside world'. For

The psyche is part of the inmost mystery of life, and it has its own
peculiar structure and form like any other organism. Whether this
psychic structure and its elements, the archetypes, ever 'originated'
at all is a metaphysical question and therefore unanswerable. 2

Thus lung implies that the archetypes may have always existed. It is images of these

types, then, which may be projected by the individual or collective psyche into the

external world, thereby creating the mysterious, strange and even monstrous, or

imbuing that which is before us with a mystical/ supernatural or even ominous hue.

Accordingly, that which is called the Unseen may in some part reflect the

contents of the human Unconscious, both Individual and Collective, including some

residual and archaic / energetic contents relating to the past of the species homo

sapiens. As a result, many of the darkest imaginings peopling the nightmares of

humanity, in all its culturally and geographically diverse incarnations, may well

emerge in our world as 'monsters'. Often, as has been reflected in the number of first-

hand witness reports included in the chapters of this study, these do seem inclined to

1 C. G. Jung, Four Archetypes, Trans. R.F.C. Hull, Princeton University Press, 1992, p. 35.
2 Ibid.
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try to cross over from the imaginative world of stories into the 'real' world of

objective facts which can be proved by scientific methods.

It is, indeed, interesting that of the many Australian creatures, phenomena and

objects reported as sighted by 'reliable' witnesses, none have been seen publicly to

yield any physical proof that could be fully scientifically verified, thus thereby

confirming the existence of such creatures. Of the Bunyips, Thylacines, Panthers and

Yowies, there is no visible evidence, and there are no clear, and unequivocally

authentic photographs. Similarly, in relation to the Min Min Lights, the actual

creation of Crop Circles, or of UFOs, not one has been proven scientifically to the

satisfaction of the public or of the scientific establishment. No matter how many

UFOs are reported, there is no concrete evidence of their existence available to the

public; of all the Crop Circles that have been photographed globally, no instruments

have recorded convincingly the means by which they were produced.

Similarly, it may be said that the Loch Ness Monster, which is hunted with

great determination by cryptozoologists, can not be demonstrated as actually existing.

In the main, they all appear to be simply constructs. The Fishman is a modem myth,

a product of the artistic imagination, and of self-conscious myth-making, a strangely

functional/satisfying myth, one designed to draw people's interest into a greater

alignment with environmental issues. This lack of concrete evidence for these

diverse creatures and phenomena might indeed lead to a conclusion that such

concepts / notions are, in some way, projections of the unconscious mind.)

Another aspect to the construction of 'monsters' is that of societal conditioning,

something derived from the effects of parenting, schooling, living and working in a

world for which everything is expected to have a label and a reason / cause. The

3 While many folk believe strongly in conspiracy theories regarding these creatures and phenomena, may
not such theories in fact also be projections from the unconscious mind?
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existence of certain perspectives which are used to view events in our world, - one

detennined by religious, philosophical or scientific beliefs, ensures that we learn how

to sort and think - in acceptable ways - about most elements of the surrounding

environment. Religious views are reserved for instructing us in how to deal with the

numinous, whereas science attempts consistently to de-mystify the mysterious.

Humans tend to believe what they see, although apparently, at times, what is seen is

somehow coloured by the memories, associations and belief systems of the beholder.

But the qualities of the numinous seem to be intuited throughout the Earth

environment. And so some all-inclusive theory may be needed to effectively explain

all of these manifestations. We humans are fascinated by the latent forces or energies

that we can at times sense, and the natural tendency is for us to search for a logical

explanation for them.

Stories of unearthly vampires and werewolves, ghosts and spirits, more recently

aliens, robots and perhaps clones, all appear to give us, as humans, a symbolic

vocabulary, one which we may use to 'label' that which we see or sense intuitively.

Whether what we sense feels positive or negative in nature, we would like to be able

to be certain ofjust what it is. This urge stems from our desire to live in a safe and

predictable environment. However, as long as we live in a world which has not only

daylight but also twilight and night, and as long as we have dreams that divulge

hidden messages that seem to relate to our own life experiences, then we will

continue to sense that around about us there is that which is immeasurable, which

cannot be photographed, or satisfyingly captured for scientific study. The

unconscious mind speaks to us through symbols, and so it may well invest elements

of our surroundings with an unusual awareness of mystery or intensity, perhaps

projecting some sense of significance onto an event as a fonn of unorthodox
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message. 4

Perhaps this, in part, explains the great human love for spine chilling story

making and story telling. Mythic stories have been told / written as a way of

expressing some element or experience, which seems almost inexpressible. Symbols

are used, to which all are able to relate, through their own inner knowledge.

Elements from our dreams somehow find their way into such archetypal stories, and

so a vocabulary for discussing the seemingly unknowable has been created. It may

include metaphorical references which seem to have the closest fit to what has been

experienced, or witnessed. Through art and story the unknowable and inexpressible

may find a vehicle, may be shown to others and then related to by us in many ways.

That humans are able to create such fables of identity is a part of their expressive

capacity, a part that makes them unique. It exists as a vehicle to allow the less

conscious areas of the mind to communicate with the perceived environment.

The human ability to sense the numinous, and to create stories which somehow

shape such encounters alike allow them to make almost concrete our experience of

the mystical and even of the mythic. For the extent of the unconscious mind is

immense, in comparison with the conscious, and, it would seem, the denizens of

darkness do not readily approach the' light' of either consciousness or of the sun.

Their preferred habitat is caves, the underground, beneath the surface of the water, in

the forests of night, among the shadows or in other hidden places. The stories

clustered and variously categorized in this study have come from witnesses who have

most often found themselves alone and in some kind of isolation at the time of the

encounter. The particular / typical report is usually made some time after the event,

thereby enabling inaccuracies prompted by exaggeration and free association to creep

4 Robert Johnson, Inner Work: lIsing dreams and active imagination for personal growth, HarperCollins
Publishers: New York, 1986.
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into the tale and to so make it seem more fanciful.

In most cases, it could be said that there is a physical creature or phenomenon

that has been subject to some in part subjective interpretation by the witness, based on

his / her previous conditioning. However, it must be noted that there are a number of

seemingly authentic stories of close encounters between the witness and, for example,

a yowie, described as being ten feet tall and having a foul odour, crashing through

bushland with immense force. 5 Such a story seems immediate and real, and,

although there is still no proof, there does appear to have been some sort of creature

involved.

The sense of Otherness that is invested in the creatures and phenomena

described in this brief study is quite strong. The witnesses can be said in most cases

to have been very plain and 'ordinary' people. Even many of the cryptozoologists

have begun their quests as an 'ordinary person' witnessing an unusual event or

becoming involved after an unusual encounter. This serves to emphasise that the

unusual and the numinous does in some sense exist alongside the ordinary world that

we all inhabit. It also indicates that there exist some anomalies/ atmospherics within

our world which perhaps may not have been included in descriptions of how the

'ordinary world' should be. Mysteries and monsters belong in stories, but not in real

life. And yet here we have people testifying that a walk in native bushland or a drive

in the outback might expose us to strange and spine-tingling, if not dangerous,

encounters.

Perhaps the world is not as safe as we have been led to believe - or is it that,

when we are in an isolated or atypical situation, we are more open to 'invasion of

energy from the unconscious'. Then we may have experiences which lead us to feel

5 See Chapter Seven, ·Yowies'.
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much less comfortable with our 'normal' existence, that conditioned way of viewing

the world given by our society. Such an experience is almost like an initiation, one in

which the witness might be called upon to question aspects of their customary beliefs

about the nature of reality.

It is to be hoped that further studies will be carried out by those with an interest

in these matters, for it seems that the ability to be more aware of both our

surroundings and our conditioning may lead to a vastly more equitable way of

relating to the environment we inhabit. Such responses are also to our fellow

humans, a diversity ofliving creatures and to the sometimes astonishing phenomena

within the ever-expanding boundaries of our experience of existence. For humankind

is on an adventure, and in the future, many more stories will be crafted and told, as a

means of better understanding whatever new predicaments may be encountered in the

unexplored spaces beyond the now.

In the coming years, some greater balance may be found between that which is

unconscious, hidden and seemingly Other, and that which belongs to the conscious

world of bright daylight. Perhaps there is already room for some increased

collaboration between intuition and reason in the human psyche, and as a

consequence, within all aspects of the broader human civilization and our sentient

experience.

*
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NSW Legislative Assembly Hansard
KENTHURST ANIMAL ATTACK Page: 1049

Mr LYNCH: My question without notice is to the Ministerfor Regional Development,
representing the Ministerfor Agriculture. What is the Government's response to
community concerns about an alleged animal attack in the Kenthurst area?

Mr CAMPBELL: Over the past three decades there have been some 60 separate reports
ofa large cat-like animal attacking livestock and people in Sydney's west. north west. the
Blue Mountains and Lithgow. The animal has been described as being like a panther.
Sightings have been reported to NSW Police, the National Parks and Wildl?fe Service. the
Moss Vale Rural Lands Protection Board and NSW Agriculture. These sightings range
from distant glimpses to close encounters. Other claims include large scratches on trees
and instances where goat and sheep carcasses were found in trees. Video recordings
were made on afew occasions. but they proved inconclusive.

Mr Armstrong: Point oforder: The Department ofAgriculture spent some hundreds of
thousands ofdollars investigating reports oflarge animals in the Blue Mountains. Why
not put the effort into getting drought declarations rightforfarmers, instead o(talking
about a black pantherfrom somebody's imagination.

Mr SPEAKER:Order! There is no point oforder. I call the honourable memberfor
Lachlan to order.

Mr CAMPBELL: ff the honourable member for Lachlan's mates in Canberra had
approved the applicationsfor the Southern Tablelands, farmers in that area would have
been getting that special assistance. In 200 I there was extensive footage broadcast on
national television ofa large black creature in a Mort Street backyard in Lithgow. A
local woman, Gayle Pound, filmed it. Sightings ofa monster cat around Lithgow sparked
communityfear. In response. the NSW Agriculture Protection Unit conducted a low-level
inquiry. Officers tested droppings found in the area but could not conclusively ident(fj' the
samples. The National Parks and Wildl(fe Service used an expert tracker. but it was also
unable to draw conclusive evidence. In January last J'ear the State Government officially
announced that NSW Agriculture had decided to wind up its investigation into the so
called Lithgow panther. However. it said it would reopen the matter (f new material
became known. It seems the panther is back. On 20 March this year a 17-year-old
Kenthurst boy camefoll1'ard with deep lacerations on his right arm from what he said
was an encounter ~vith a black panther.

[Interruption)

It is unfortunate that members opposite do not see this as being serious because a 17
~vear-oldfrom Kenthurst believes that he was injured by a black panther. Following that
report. a public meeting was held at Windsor council chambers on 28 April.

Mr SPEAKER:Order! The Chair is pleased that so many members are enjo~ving question
time. However, I am sure other members wouldfind it more enjoyable ((they could hear
the Minister's answer.

Mr CAMPBELL: A wide range o.fpeople including council staff the maJ'or Councillor
Rex Stubbs. concerned residents and Moss Vale Rural Lands Protection Board st(~ff
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attended the public meeting. They resolved to ask NSW Agriculture to reopen
investigations into the possible presence ofa large, cat-like creature. Following the
meeting NSW Agriculture decided to reopen investigations, but at a low level, without
incurring major cost. The new work will build on earlier work undertaken by NSW
Agriculture. Over the nextfew weeks NSW Agriculture will review any new available
evidence and will analyse any hair and paw prints, and will seek helpfrom residents in
affected areas.

For the record, it is unlikely that there is an escaped panther or large catFom a circus,
as some people have speculated. However, we take this issue seriously because the
presence ofa large cat or cats has not been di!>proven. Large areas ofthe Great Dividing
Range represent an ideal habitatfor such animals. There are claims ofan animal in the
Kenthurst area. What we do know is that if these animals exist they represent a real
threat to human safety and to the safety oflivestock and domestic animals. It is a threat
that NSW Agriculture takes seriously, and that is why a new investigation is under way. I

I NSW Legislative Assembly Hansard, 22 May 2003, Page 32, Article 15.
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