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CHAPTER 4: THE PLACE OF JUSTIFICATION BY FAITH IN
THE THOUGHT OF PAUL.

Chapter four asks the question: What part does justification by faith play in Paul's answer

to the situation of the letter? The previous chapter of the thesis has shown that grace is the

lens through which Paul's thought must be understood. This is because the grace of God

was the dominant idea in Paul's framework under which all other ideas were subsumed in

Paul's theology. This chapter of the thesis shall re-visit all the passages where the key term

'grace' was found and investigate the relationship between justification by faith and grace.

'The purpose is to shed light on the place of justification by faith in the thought of Paul.

'The first verse to be re-visited is Galatians 1:3.

Galatians 1:3 00xolp	 1̀ ,LC 41 -.V	 E	 &ITO 0E01) ?Tea pi:4 ip,631) KCel, KU COI) '111f)

X p LOtOU

Grace to you and peace from God our Father, and the Lord Jesus Christ,

As stated above, this grace inclusio, which Paul used to convey the message of the

centrality of grace in all the Lord's dealings with mankind, is common to each of the letters

bearing Paul's name. However, Galatians 1:4 is the only instance where Paul expanded on

his grace greeting. Therefore, this extra detail is very significant to show us what he

considered to be the content of that grace which figures so centrally in Galatians and which

is at the centre of his thought in all his letters. The Agitators no doubt would have fully

agreed with a greeting of grace and peace. But they probably would have thought of grace

in terms of blessing that comes through faithfulness to the Torah. Right at the start Paul

took his letter in a contrary direction. He took it in a Christ centred direction instead of a

Torah centred direction, while at the same time he showed his sensitivity to the faith of the

Old Testament people of God by highlighting the unity of the Father and the Son. It is no

accident to find grace linked with the gospel content in this way,'	 ifor in Paul's other letters

In Romans 5 Paul developed the link between 'peace' and the gospel. There he stated that Christians
have this peace only because they have been justified by faith in Christ (Romans 5:1).
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grace is often used as a succinct comprehensive expression of the essence of the gospel

(Rom. 3:24, 5:15, Eph. 2:8-9, 4:32, Co1.1:6, Tit. 2:11, Tit. 3:7).2

Paul elaborated on the aspect of grace which originates in the Father and that which comes

through the work of Christ. That which emanates from the Father is his will (Gal. 1:4c) that

the work of Christ be the channel through which His grace is extended to the church. Paul

made it clear that the grace which was revealed in Christ is in fact one and the same as the

grace which comes from God the Father. It is called "the grace of God" in Galatians 2:21

and "the grace of Christ" in Galatians 1:6. 3 In mentioning the Father twice he was laying a

groundwork for the body of the letter where he would tell them that if they abandoned the

work of Christ they were abandoning the grace of the God of the Old Testament (Gal. 2:21,

3:18, 5:4). In this introductory greeting Paul thrust the work of Christ to the fore,

particularly emphasizing the significance of his death and its fruit. 4 The expression of grace

which emanates from the Son is his death "for our sins that he might deliver us out of this

present evil age." This expansion on the grace greeting in Galatians 1:4 laid the base for the

full sufficiency of Christ's work which Paul would later explain in more detail. He had two

major concerns which he raised here, "our sins" and "the present evil age." Christ is the

grace that addressed both those concerns. 5 The reference to Christ's death on our behalf

sounds a note that will be picked up in Galatians 3:13ff. Likewise the note sounded by the

reference to the deliverance from slavery will be picked up in Galatians 3:23ff, and in

particular, deliverance from slavery to the present evil age will be picked up in Galatians

4:3ff. This grace is a cross centred grace (cf. Gal. 3:1), yet the letter implies that the

Galatians were not realizing the key significance, nor the full implications, of the death of

Christ (Gal. 2:21 & 5:4).6

2 Guthrie, Galatians, p.59. Two other letters bearing Paul's name have an extended introduction before the
greeting. In his letter to the Romans, like in Galatians the focus is on the gospel of Jesus Christ. The
focus in the introduction to the letter to Titus is on God's revealed promises in his word which lead to
godliness. However, in the body of the argument of this letter, in the two places that this introductory
theme is linked to grace, the link in both cases is the gospel of Jesus Christ (Titus 2:11-14 & 3:4-8).

3 There are some textual questions surrounding this reading. These will be discussed when Galatians 1:6 is
examined.

4 Ridderbos, Galatians, p.43.
5 Eastman, The Significance of Grace, p.72.
6 Lightfoot, Galatians, p.73.
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The first aspect of this "grace ... from ... our Lord Jesus Christ" which Paul mentioned

was that he "gave himself for our sins," this was a reference to Christ's sacrificial death on

the cross. 7 However, he did not go into further detail to make clear whether he was

thinking of it in terms of an atoning sacrifice; as a propitiation; an expiation or some other

type of substitutionary sacrifice. His purpose was not to make an exact explanation of the

connection between Christ's death on the cross and the forgiveness of our sins, but to make

clear to the Galatians that the efficacy of God's grace is inseparably linked to Christ's death

for ours sins. 8 The reason why Christ gave himself for our sins was "that he might deliver

us out of this present evil age." Paul's choice of the word 'deliver' (E ocLiA)) is interesting.

It does not occur again anywhere in Paul's writings. The word deliver (aLpho) is common

in the LXX. Perhaps Paul borrowed a familiar phrase from early Christian language. 9 As

with the previous phrase, the brevity of Paul's comment, and the lack of detail as to how

Christ delivers, does not matter. His purpose was arguably to set the scene for what he

would alter develop: the work of Christ over and against the Torah as the pathway to the

blessing and grace of God.

In reference to this verse Lightfoot states that deliverance from slavery to the law and to the

"elementary principles of the world" are key themes throughout the letter. i ° In doing this he

is associating the reference to "the present evil age" (Gal. 1:4) with the term "the

elementary principles of the world" (4:9). While this seems a natural association to make,

the only reference to this in Galatians occurs in 4:8-11. From a reading of the whole letter

of Galatians it seems that Allan is much closer to the mark when he says that the theme of

the letter is deliverance from sin and the law.' I The dilemma is, why did Paul use the term

"the present evil age" in his introduction when there are no other references to it in the rest

of the letter and only one obvious allusion to it in 4:9? The answer is to be found by

examining the context of 4:8-1 1 where Paul compared turning to the Torah with returning

There are some textual variants on this phrase. The question is whether he gave himself "irrEp our sins"
or "TrfpC our sins." Considering the interchangeability of these prepositions in both Paul and extra-
biblical Koine Greek, this is not a major issue relevant to the exegesis, nor to this thesis (Longenecker,
Galatians, p.8). However, iYrrEp is to be preferred because of its parallel use in Galatians 3:13 and its
comparative use in 1 Corinthians 15:3. Metzger (Textual Commentary, p.520) does not consider the issue
even warrants a mention.

8 Bligh, Galatians, p.72.
9 Longenecker, Galatians, p.7.
1 ° Lightfoot, Galatians, p.73.
H Allan, Galatians, p.28.
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to serve pagan gods (4:8) and "weak and worthless elemental things" (4:9). There is a sense

in which in the context of the Galatian situation Paul considered the Torah part of this

present evil age. 12 This is confirmed from the many times in the letter Paul linked the

Torah and the flesh together (3:2-3, 4:23&29, 5:17-18, 6:13).

The word 'deliverance' needs to be interpreted in the light of the rest of the letter, rather

than drifting towards reading into the letter the 'redemption' of Schweitzer as many

commentaries have tended to do. 13 The word is not 'redemption', though it certainly is a

connected concept. It is wrong to equate the two concepts and then by a jump of false logic

to view redemption as a main theme. Neither of the two nouns for 'redemption'

(coroX&EpcooLc and Xi)tpcooLc ) occurs in Galatians. Of the three verbs for 'redeem', two of

them (ocyop6(6) and Xtyrp66)) do not occur in Galatians and the third (E ayop6N) only occurs

twice. By comparison the adjective 'righteous' (6[KaLoc) and the noun 'righteousness'

(OLKawoUvri) occur once and four times respectively, while the verb 'to justify' (OLKaLcico)

occurs eight times. When this is considered, it makes choosing redemption as a major

theme to highlight seem rather arbitrary. If there is a redemptive connotation in this word

(and there is), it is because that is the word Paul inherited in an earlier Christian phrase he

was using, not because it was Paul's main theme. He turned an accepted Christian phrase to

his purposes.14

Freedom and release from slavery is a major theme in Galatians. However, the question

remains, what is the nature of this deliverance out of the present evil age to which Paul

referred? 15 Paul was making reference to the two ages of Jewish eschatology and at the

same time he had adopted and modified them to Christian thought. 16 The Jews expected the

new age to be inaugurated by the coming of the messiah. It would be an age where God

would break the powers that held his people captive and he would then be among them as

12 In the context of the different situation at Rome Paul did not articulate such a view. In Galatians it is not
that he considered the Torah as part of the evil of the present evil age, but rather, that he considered it as
part of the old age in which sin and Satan ruled. Now Christ has come to bring (deliver) his people into
the new age in which his people are not bound by the Torah (Gal. 3:1 911).

" Cf Duncan, Galatians, p.9; Fung, Galatians, p.42.
14 Bruce, Galatians, p.75.

That this present age is evil is implied by Paul in his other letters 1 Cor 1:20, Rom 12:2 (Burton, Galatians,
p.13).

16 Allan, Galatians, p.28; Dunn, Galatians, p.36.
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their God: 7 Key characteristics of this new age would be the blessing of God and the

outpouring of the Spirit. Paul understood that Christ's death inaugurated this new age.

What was radically different about Paul's gospel, and unexpected by the Judaizers, was the

place of the Torah and of the Spirit in the new age. When individuals believe, they are

delivered out of the old age into the new age (Gal 3:7-9, 3:14, 3:23-29). As they are

delivered from one age to the next by Christ they leave slavery to the Torah (for Jews) and

to idolatry (for Gentiles) behind as part of the old age (3: 23-25, 4: 4-7) and receive the

Spirit and adoption as sons in the new age (4:4-7). Although faith is integral to this

deliverance, the focus is not centred on individuals but on Christ's new age.I8

Galatians 1:3-4 on its own does not make a case for justification as being central to Paul's

thought. In the introduction Paul was not attempting to develop his full argument, he was

only laying the foundation for the answer to the problem facing the Galatians. That

foundation was the grace of God manifest in Christ's death for the sins of his people.

Although the part justification by faith plays in Paul's thought is yet to be seen, some

preliminary conclusions can be drawn. Though as yet there is no proof that justification

by faith played a major part, it has not been ruled out. In fact the expression "Christ who

gave himself for our sins" gives hints in that direction. Redemption as the centre of Paul's

thought is not as evident as many have claimed. The lack of mention of the Spirit, or even

any slight hint of its importance, in the introduction raises concerns for a case that the

Spirit is a central theme. 19

The question needs to be asked, "If justification is to later show itself to be the centre of

Paul's thought, why is it not more evident in the introduction?" Why did he not say,

"Christ who gave himself to justify us?" Bruce suggests he chose his wording because he

1 7 Fung, Galatians, pp.40-41.
18 Burton gives three options of the type of deliverance to which Paul may be referring:
(a) — from the moral influence of the present evil age;
(b) — a present judicial rescue from the curse on all law breakers in the present evil age;
(c) — eschatological rescue from the coming wrath which will fall on the wicked who are part of the

present evil age.
However, there is a need to delve further into the letter in order to be able to make judgments as to what

type of deliverance Paul was referring.
19 Betz (Galatians, p.42) links the new age with the promise of the Spirit. While that is a legitimate link,

raising it in this context is stretching the exegesis.



107

was following an old Christian formula known to his readers. 2° That explains his use of

the unusual word 'delivers', but not why he chose that formula with that content. The

purpose of the introduction is still to introduce the key theme or themes of the letter, even

where an old formula is quoted. A better explanation is that at this stage he had not yet

addressed the issue of faith or the abandonment of Christ. He first narrowed the focus to

the work of Christ as the foundation for the Christian's response. The issue of the

response of faith which is a necessary part of any discussion of justification by faith, had

not yet been raised, but it soon would be in Galatians 1:6. In 1:3 the content of the grace

of God, is a gospel content. The focus of Paul's thought was on that gospel.

The next verse is Galatians 1:6 where Paul addresses the Galatians' abandonment of his

gospel.

Galatians 1:6 Octul.tc'tCw Ott, oi5-coic tax44 1.tetcaLecoec ano 'rob KOLoavroc i*cc

[XpLaroil	 Zicpov cLayyaLov,

I am amazed that you are so quickly deserting Him who called you by the grace

of Christ, for a different gospel;

The Agitators would have agreed that grace was driving the call of the Galatians. But the

issue in Galatia was, what is the channel of that grace; the Torah or the gospel? 21 In

beginning this section by placing himself under the authority of the gospel message (Gal.

1:8), Paul subordinated himself and his apostolic office and authority to the gospel

message. 22 There is a degree of textual uncertainty associated with this verse that has a

significant bearing on its meaning. "Of Christ" (XpLatob) is a disputed text. 23 Looking at

20 Bruce, Galatians, p.75.
21 The variant readings effect the interpretation. If the reading without "of Christ" is the correct reading,

then the emphasis falls on grace as an aspect of the character of God which moved him to call the
Galatians. It highlights that their salvation originated in the grace of God's call rather than in their
seeking him. However, if the reading with "of Christ" is correct, the emphasis moves to the grace of
Christ as the channel through which the grace of God's call was made effective; either way the central
significance of grace is the same.

22 Longenecker, Galatians, p.19.
23 Metzger, Textual Commentary, p.520. While the majority of textual evidence includes it p( 5 1 y id ,  t , t, A, B,

Y, 33, 81, 614, 1739, vg, copb°, goth, arm et al.), a very old original (P46) as well as other
western texts (G, Marc. Tert.) do not have it. On the one hand, the logic of scribal transcript probabilities
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the textual evidence alone it is difficult to be dogmatic, but when the flow of the logic of

the verse in its context is considered the inclusion of the disputed text within the verse is

given more weight. 1:3-4 has explained that the grace of God is manifest in Christ's

sacrificial giving of himself. The grace in 1:6 is a gospel grace, which we see from its

contrast with "another" gospel. 1:7 specifies that it is the gospel "of Christ." The phrase "in

Christ" appears in 1:22; 2:4, 17; 3:26, 28. 24 Even if XpLotob were not in the original, there

is a link of logic. Whether this grace in 1:6 is "of Christ" stated, or "of God" understood, it

is the gospel of Christ (1:7) which delivers that grace. The most convincing reason for

understanding it as an instrumental dative, emphasizing the grace of Christ manifest in the

gospel, is the very next phrase and verse. For these contrast the phrase in question (Ey

xapiti [XpLatoi']) with the Galatians turning to a different gospel.

While this verse indicates clearly what Paul saw as the heart of the problem in Galatia, he

still had not yet articulated in detail his answer to the problem. However, by deduction it

is possible to edge a step closer to understanding his thought. Like Galatians 1:3-4, this

verse links the grace of God to the work of Christ. Just as a grace note was always struck

in both Paul's introductions and also immediately after that in his thanksgiving section,

so in the same way and closely connected with it, every letter bearing Paul's name also

contains thanks for the gospel's work within that thanksgiving. As with the grace note, so

here, the gospel note was still present in this part of the letter to the Galatians, even

though there was no thanksgiving for the gospel's work.25

Paul contrasted the grace of Christ with the false gospel of the Agitators. By deduction,

linking the grace of Christ (Gal. 1:6) with the gospel of Christ (1: 7), it can be concluded

that the expression of the grace of Christ was the true gospel of Christ. 26 Not only was the

grace of Christ expressed in Christ giving himself for our sins, this was the instrument

used by God to call his people to himself. As stated when the texual issues were dealt

weighs in favour of it being a scribal addition. A later inclusion is more easily explained than an
omission. On the other hand, the majority of the manuscript evidence supports its inclusion.

24 It also appears throughout the other letters bearing Paul's name.
25 P T O'Brien, 'Introductory thanksgivings in the letters of Paul', in NovT Supplement 49, Brill, Leiden,

1977, p.141.
26 Dunn (Galatians, p.41) says, 'for Paul and his readers there would be no doubt that "the grace of God"

had come to its supreme focus and most effective expression in Christ.'
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with earlier, whether this grace in 1:6 was "of Christ" stated (as in the preferred reading),

or "of God" understood, it was the gospel of Christ (1:7) which delivered that grace. 27 In

1:6-7 Paul appears to be correcting a mistake, 28 when he called the Agitators message a

`gospel', but then stated it was not really a gospel. However, he was not making a

mistake and correcting it. He was using a rhetorical devise to make the point that their

message sounded like the gospel of God, but it was not. To understand the important

distinctions between the true gospel and the one that sounded like the true gospel but was

not, the reader needs to read further into the letter to the Galatians.

In conclusion, in these opening words Paul was addressing the Agitators 'gospel' head

on. He wrote about their 'gospel' using contrasts - of being called in the grace of Christ

or abandoning that grace. That contrast is then narrowed down in terms of the true gospel

of Christ or another 'gospel'. Further definition of the contrast that lies at the heart of his

letter will come later, in particular in Galatians 2:11-21 where significantly the term

`gospel' disappears as the key term in the letter and is replaced by the term 'justification

by faith'. So far Paul has shown that the core of the grace of God is the gospel of Christ.

As already shown, Paul's introduction emphasizes that this letter is all about two

gospels: 29 One is really the gospel; the other is not. 3° One is of grace; the other is not.

One has Christ at the centre; the other does not.

The next two verses to be re-visited are the verses that deal with Paul's apostolic

authority.

Galatians 1:15 otE SF aSOKTIGEv [O OEOc] 	 dotiop [(Jac	 ICOLMAC witp6c i_tou Kat

KCCX.EGOCC Sac tfic xciintoc ocUtob

But when He who had set me apart, even from my mother's womb, and called

me through His grace, was pleased

27 cf. Acts 20:24 where Paul called the true gospel "the gospel of the grace of God."
28 Guthrie, Galatians, p.62.
29 Dunn (Galatians, p.5) says that the tension between Paul and the Jerusalem leadership is also the tension

of the letter. However, there is no evidence of this in Paul's primary statement of the letter's purpose.
3° Betz (Galatians, p.49) says, "the other gospel is not a gospel because ... it lacks grace as its content."
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In Galatians 1:1 Paul's apostleship is raised. Now this theme is put in the context of its

purpose within the letter. The section within which this verse is found begins in 1:11. This

verse introduces the topic of the section, which is to explain from where Paul's gospel

came. It is leading on from 1:6-10 which raised the core issue of the letter - Paul's concern

that the Galatians were abandoning the gospel. The key expression of grace in 1:15 is

Paul's call by God. His being set apart is linked to that same grace. Both are completely of

God. Paul did nothing to merit or bring about his call or being set apart. Although the

question of why God did this is not verbalized, Paul continued his thought in 1:16 to

answer that question. The infinitive expresses the purpose, "to reveal his Son in me, that I

might preach him among the Gentiles." 31 This is a Christ centred purpose; to preach Christ.

Throughout the other letters bearing Paul's name there are constant references to being

called to a gospel ministry. As Paul's letter to the Galatians unfolds, the silence regarding

the Torah as part of the revelation of God's purpose continues to build.32

As the sentence begun in Galatians 1:15 continues in 1:16a it is seen that Paul was not

just called as an Apostle, he was called as an Apostle for the gospel. The Yva clause

signifies the distinct gospel purpose. 33 The flow of the immediate passage (1:11-24)

addresses from where Paul received his gospel, not the purpose of receiving it. However,

the focus of that passage on the origin of the gospel is a subplot of Galatians I as a whole.

The main plot is Paul as the apostolic preacher of the gospel to the Gentiles. The Yva

phrase in 1:16 is an aside to the immediate passage but not to the main purpose of the

letter. His calling is not complete without being set apart for the gospel. Although the

purpose of the revelation was not the subject presently under discussion, Paul could not

help himself referring to it. 34 It was the burden on his heart as he wrote the letter. The

revelation of Jesus Christ had forced the proud Pharisee to surrender his own

righteousness, and pursue a new goal (Gal. 3:5f0.35

31 There are some translation uncertainties here. For a discussion of these possibilities see p.73 fn.77.
32 Nowhere in Galatians did Paul attribute a revelatory purpose to the Torah. Even the reference to the

Torah as a tutor or pedagogue (Gal. 3:24) highlights the Torah's supervisory role rather than its
revelatory or educational purpose.
Duncan (Galatians, p.28) takes it differently. He says, "Paul mentions in passing what the purpose was."

34 Guthrie, Galatians, p.69.
Bornkamm, 'The revelation of Christ to Paul', p.96. The word 'set apart' is a similar word to the word
`Pharisee'. The Pharisees took great delight in this. Although such an allusion would have been missed
by the average Gentile, because of the influence of the Agitators it may not have been in Galatia. Paul
was set apart, not for the Torah, but for the gospel. Here Paul was laying the groundwork for his later
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The reception of such a revelation was never an end in itself. Its purpose was integral to

the revelation. 36 The calling by grace was inseparably linked to its purpose. Although the

infinitive and the 'Iva clause of Galatians 1:16 are dependant on Ei)86KrioEv, they

grammatically run on to the end of the phrase oat tfic xecintoc oci)T01). The effect is to link

the two in the mind of the reader. 37 In fact 1:15 with its articular participles was just laying

a foundation for 1:16. The finite verb and infinitive are the main thought, the participles are

not. The emphasis is on the purpose of the calling, not that Paul was called. 38 The

intentional allusions to the call of Isaiah are thus seen to go beyond Paul's apostolic

authority. Isaiah had a mission to the Gentiles. The suggestion is that Paul's call was in

some way connected to the salvation history purposes of Isaiah 40-55. 39 That Paul intends

this Hedsgeschichte implication is confirmed in Galatians 3:8-18 (esp. 3:14-18) where Paul

states that the gospel which he proclaimed to the Gentiles was the fulfillment to the

salvation history promises to Abraham of a blessing to the nations (Gentiles).

The grace given to Paul was that God was to reveal Jesus through him. Jesus was the

content of the revelation given to Paul. The content of the gospel Paul was to preach was

Jesus Christ (not the Torah or Torah observation). Paul said the revelation was given

"that I might preach him." Paul equated preaching the gospel with preaching Christ, for

Christ is the content of the gospel. 4° God does the revealing. Christ is the content.41

Galatians 1:15-16 shows that the grace by which Paul was called as an Apostle was a

gospel emphasis in order that he may later show that the Father was behind the gospel. He later used this
against the Judaizers' teaching that the Torah was the Father's main concern.

36 O'Brien, Consumed by Passion, p.11.
37 Although there is nothing unusual about this word order in the Greek, there are other ways Paul could

have constructed the sentence that would not have had this effect. For example, he could have begun the
sentence with the articular participles and their attached prepositional phrases, but this would not have
highlighted the pleasure of the Father in doing this, nor would it have linked the calling in his grace with

38
the gospel purpose the way it has.

•	 •This is contrary to Ridderbos (Galatia, p.62) who states that the emphasis is on the sovereignty of the divine
grace. Fung (Galatians. p.63) says the calling by God's grace, while it no doubt includes reference to his
conversion, is not the main intention of the remark.

39 PT O'Brien, 'Paul's missionary calling', in In the Fullness of Time: FS Donald Robinson, Lancer,
Sydney, 1992, pp.133-6.

4° Morris, Galatians, p.56.
41 O'Brien, Consumed by Passion, p.3; Betz, Galatians, p.63.
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grace that had a gospel purpose. This is why Paul was later (Ga1.2:1 1-21) so incensed

when Peter acted contrary to the gospel.42

Galatians 2:9 Kal yvewTEc TTIV &iv Tip) 5006.06V VIOL, Vaccopoc Kal Krickic Kai-

'IwavvrlS, of ómobvac atiam EivaL, .5E 4k '656)Kocv 4.1o1 Kul BaryoxPa KoLvwvi,occ,

TVLEIC Etc t& 4)vri , autos a Etc irly Treprro[Av.

and recognizing the grace that had been given to me, James and Cephas and

John, who were reputed to be pillars, gave to me and Barnabas the right hand of

fellowship, that we might go to the Gentiles, and they to the circumcised.

This incident in Galatians 2:1-10 was not Paul getting authority and permission from the

Jerusalem Apostles for his gospel. It was him getting the Jerusalem Apostles to back him

and his gospel, which he knew was right. He took both his apostolic commission and his

gospel with him to the meeting. He did not receive them there. 43 The mention of his fear

of running in vain (2:2) does not mean he was afraid he may have been acting and

teaching in error. His fear was that if they didn't agree with him, they would undo all his

work by giving their approval by default to a 'works and circumcision' gospel. The

significance of 2:9 was not just that his view was endorsed, but that his view prevailed

over that of the Judaizers of 2:4 and over what he may have feared was a temptation on

the part of the Jerusalem Apostles to compromise with the legalists.44

The way in which Paul distinguished "the gospel which I preach among the Gentiles"

(Gal. 2:2) implies some specific form of the gospe1. 45 Some claim that a theological

tension existed and remained between Jewish and Gentile Christians. 46 However, while

there is evidence that their respective gospels had specific characteristics, there is no

evidence of such a tension in this passage.47 There was a glad and full recognition of

42 The relationship between the gospel and justification by faith will become evident when that passage is
examined on p.1 16ff.
43 Fung, Galatians, p.101.
44 Burton, Galatians, p.97.
45 Bring, Galatians, p.74.
46 e.g. Rudolf Meyer, `ITEpt.T4tvw KU', in TDNT Vol. VI, Eds Gerhard Kittel & Gerhard Friedrich,

Eerdmans, Grand Rapids, 1968, p.83.
47 The tension that existed was between Paul (a Jew) and the Judaizers. The tension between Paul and the

Galatians existed because the Galatians (Gentiles) were considering siding with the Judaizers.
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Paul's gospel and his preaching of it. The one and only gospel shared by both Jerusalem

and Antioch had the same basic content, but different aspects were highlighted. 48 In

Paul's gospel to the Gentiles the significance of faith for the Gentiles and the passing of

the place of the Torah were highlighted. In Peter's gospel to the Jews (e.g. Acts 2:22-36,

Acts 3:13-26) the Messiah suffering as a sacrifice for his people was highlighted. He

urged them to trust Christ as the Messiah. Despite these differences in emphasis there

was only one gospel. There is no indication anywhere that the Jerusalem Apostles

supported imposing the Mosaic Law on Gentiles or that Paul would have been happy for

a circumcision gospel to be preached to Jews by the Jerusalem Apostles. It was a gospel

of justification by faith for all (Gal. 3:28).49

Galatians 2:2 makes it clear that the content of the gospel was under discussion. Fung

correctly perceives the discussion of the content of the gospel presented to the Gentiles

could not be separated from the context in which it was preached. However, Fung is not

right when he says the content of the gospel was not under discussion, but only the

spheres of activity of the Apostles. 5° The genitive, "of the uncircumcised", used in 2:7 to

describe the gospel, makes reference to who would hear this gospel, not to a specific

content which would make it a different gospel for the uncircumcised. Part of the

significance of the giving of the right hands was a seal of the recognition of the content of

Paul's gospel; recognition that it was the same content as theirs in essence. Both have the

same gospel, as Paul later made clear, and called on Peter to acknowledge his agreement

in 2:14-16.

The grace in Galatians 2:9 is God's gifting to Paul to enable him to preach the gospel and

to reap a harvest among the Gentiles. Some may dispute whether the Jerusalem Apostles

recognized Paul's apostleship. It cannot be disputed that all recognized he had the grace

of God to take the gospel to the Gentiles. This grace was a gospel centred grace. The

main issue of Galatians 2:1-10 is not that Paul needed to defend his apostleship, but that

he needed to defend his gospel and his mission to the Gentiles. He did not feel the need to

48 Cole, Galatians, p.69.
49 Bring, Galatians, p.74.
5° Fung, Galatians, p.98. Others make similar comments. Ridderbos (Galatians, p.88) says it refers to the

context in which the gospel was to be preached. Longenecker (Galatians, p.55) says it is not a reference
to content, but to the audience and type of outreach.
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focus on his apostleship but focused on his gospel and a recognition of the grace of God

on his gospel mission. The gospel was the central issue for him. While the two issues

were inseparably linked, his Apostleship which he had dealt with in 1:11-24 was first in

order but second in priority behind the gospel ministry.

While Galatians 2:9 does not give any explicit evidence that justification by faith was

central to Paul's thought, it is consistent with such a concept and is moving the flow of

the letter in that direction. The gospel continues as the dominating concept. The new idea

added to the letter is the distinction between the Jew and Gentile and the relevance of this

distinction for gospel ministry and preaching. The main point of this verse is that while

this distinction is extremely important for the context of gospel mission, there is only one

gospel for all. Although the content of the grace in this verse is again slightly different to

the content of the grace in the previous verses, it is still a gospel centred grace. Now it is

a gospel centred grace with the Gentiles as its focus.

Galatians 2:21 01')K OCOETC) rilV xcipiv tof) eEor • EL yap Sax V01.1,01) OLKCCLOGI)VT), apa

Xptothc .56vEL, ecTraavEv.

I do not nullify the grace of God; for if righteousness comes through the Law,

then Christ died needlessly.

This discussion of Galatians 2:21 has its start in 2:14 where the question was raised

which 2:15-21 is answering. This passage (2:14-21) is of extreme importance for

understanding the place of the concept of justification by faith in the thought of Paul. He

has said in 1:6 that the reason for his letter was because the Galatians were being led

away from the gospel to a false gospel. The fact that the term 'justification' is not found

mentioned as a part of grace in the narratio is not surprising. Paul's call and appointment

was a relevant historical fact but not the main proposition, argument, or exhortation of the

letter. It was not until the propositio of the letter that he raised the content of the true

gospel as opposed to the content of the false 'gospel'.

Galatians 2:14 sets the scene for the propositio by means of an historical question asked

to Peter, why is it that you "compel the Gentiles to live like Jews?" This raised the central
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issue in Galatia which Paul was addressing. 51 The "you" in the question at Antioch was

obviously Peter. The "you" in Galatia was the Galatians who wanted to Judaize and were

trying to compel others to follow. The actions of Peter, and by implication those of the

Judaizers, were compelling others to Judaize by placing great social pressure on them. If

circumcision and Torah observance were a pre-condition for table fellowship, then

ultimately by implication they became a pre-condition to being accepted as full and

proper members of God's people. This is why Paul said such behaviour was "not in line

with the truth of the gospel" (2:14). He saw it as an assault on the gospel, and later

summed it up as an assault on the grace of God itself when he said in 2:21, " I do not

nullify the grace of God."

Paul's question to the Judaizers could have been worded, " why are you by your actions

supporting a false gospel?" Although the presenting problem was one of social behaviour,

the issue was still the gospel (Gal. 1:6). The Judaizers themselves would probably not have

denied the gospel, but by adding the necessity of Jewish food laws (and circumcision (5:2))

they were indirectly claiming that the gospel was insufficient for righteousness before God.

They were implying that they would make themselves unclean (and therefore unrighteous)

before God if they ate with these Gentiles. The false gospel went like this, "even though

you have believed in the Messiah, you need to observe the requirements of the laws of

Moses to ensure righteousness before God."

Paul then responded to this false gospel in Galatians 2:15-21. 2:15-16 is the first half of

the propositio, which details the matters on which both sides of the debate were agreed.52

This fact is often missed and leads to a misunderstanding of the subtlety of the situation

in Galatia. If it were better understood, fewer scholars would say that the presenting

51 As mentioned earlier, Betz (Galatians, p.39) believes that the real issue Paul was defending is found in
Galatians 2:17. He says, "Formally, the charge against Paul is contained in Gal. 2:17." It appears that by
`formally' he is referring to this being the verbalized charge the Agitators laid against him. He comes to that
conclusion from both its position in the apologetic structure of the letter and the fact that it is the only place
in the letter where a degree of certainty exists that the Agitators were being quoted. He appears to have a
good case for that being the formal charge, but the issue the letter was addressing was not the formal charge
against Paul. It was Paul's formal charge against the Agitators which is encapsulated in the question in 2:14.
This is the key to the letter and this passage, not 2:17. Paul was not defending himself. He was defending
the gospel, his own defence was a secondary matter to him.

s- Cole (Galatians, p.79) suggests that Paul was implying that even the Agitators were acting
hypocritically, against the agreed belief that justification is by faith in Christ.
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issue of the letter was justification by faith versus justification by works of the law. In the

end the Judaizers' insistence on the Gentiles living like Jews did, by its contradiction of

the agreed path of justification by faith, boil down to this issue. However, it must be

recognized that the Judaizers were not contending this point. Paul did not raise this as a

point of contention but to present it as the agreed foundation to the answer to the dispute

over how the Gentiles should live. By appealing to justification by faith as a common

ground in the first half of the propositio Paul showed that he believed that Peter and his

companions had not changed their convictions but were acting contrary to them. Paul was

making use of the fact that the dikaio-group may have either a forensic/relational or

behavioural sense. 53 Paul's line of thought revolved around this dual aspect of

justification, in order to show that the Judaizers behavioural demands contradicted the

forensic/relational aspect of the gospel. In 2:16 he was clarifying the forensic/relational

aspect of justification that they all agree on before he moved to the behavioural aspect of

righteousness they disagree on.

In Galatians 2:151 6, although as stated above Paul was laying down the foundation of

the common assumption between himself and the Judaizers, he did it with an ironic twist.

The fact that Paul could say what he said 2:15 shows that Paul, non-Christian Jews,

Christian Jews, the Galatians and the Judaizers' gospel all agreed that the Gentiles were

born outside the Torah and, therefore, were sinners. In saying this, Paul was using a

Jewish definition of 'sinner': someone born outside the law and, therefore, a

lawbreaker. 54 The irony was that in 2:16 Paul and the Christian Jews had come to accept

that both Jews born under the Torah and Gentiles alike now had access to the grace of

God through justification by faith in Christ. The Judaizers, on the other hand, were trying

to take the Galatians back to the old Jewish view that the Jewish way of life through the

Torah was the way of access to the righteousness of God and the blessings of God.

In Galatians 2: l 4 Paul said the principal issue underlying the presenting problem was the

truth of the gospel. In 2:15-16ff, as he put forward his propositio then moved to the

53 Bruce, Galatians, p.138.
54 Under Judaism, because righteousness was based on Torah, Gentiles by definition were excluded from

the possibility of being justified (Wintle, 'Justification in Pauline thought', p.53); Betz (Galatians, p.1 15,
fn.25) notes that this is a Jewish concept of sin and gives a list of scholars on the topic.
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probatio and exhortatio, the term 'gospel' almost disappears from the letter as the issue

underlying the presenting problem and is replaced by the term 'justification by faith' as

the underlying issue. The only places the term 'gospel' re-emerges are in 3:8 where Paul

linked it with justification by faith and then in 4:13 where having explained justification

by faith he switched back to using the term "gospel." This switching back and forward

between terms, and the linking of the terms, shows how Paul used them interchangeably.

The pattern seems to be that he used the term 'gospel' in the historical sections describing

what he did with the Galatians, but used the term justification by faith when discussing

the content of the gospel he preached and on which they agreed. 55 If this is indeed the

case, the implications are significant, for it means that the content of the gospel he

preached and all agreed on, before the Judaizers came, was justification by faith. This

suggests it was never "just a polemical doctrine."

If justification by faith was the content of the gospel, this sheds light on Paul's use of the

term 'gospel' previously in Galatians 1:6-9, 1:11 and 2:2, 5, 7. It shows that in each of

these instances justification by faith was a central part of his thinking. In 1:6-9 it was a

gospel with content other than justification by faith that he was concerned about them

following and against which he was warning. In 2:2-7 justification by faith was the

content of the gospel he presented to the other Apostles. In 2:5 justification by faith was

the truth of the gospel he wished to have remain with them. Having seen earlier that grace

in Paul's thought was a gospel centred grace, it can now be concluded that it was a

justification by faith centred grace. Linking 2:2-7 back to 1:15-16, we can see that this

grace to preach Christ was grace to preach justification by faith.

Betz states that in Galatians 2:16 Paul's concept of justification by faith was a "denial of

the orthodox Jewish (Pharisaic) doctrine of salvation." 56 Whether Betz is right or not about

what the orthodox Jews believed, it must be remembered that the purpose of Paul's

statement was not to have an argument with Jews, but rather to state what he and the

Judaizing Christians both believed, so that later he could show that in expecting Gentiles to

live as Jews they were acting inconsistently with what they both knew and believed to be

55 Paul could have chosen some other doctrine to express the agreed doctrine but didn't.
56 Betz, Galatians, p.1 16.
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true. When Paul made his "even we" argument at the centre of 2:16 57 his purpose was to

highlight that the reason they as Jews now lived as Gentiles (2:14) was because they

realized that they were justified by faith not by works of the law. His reason for

highlighting this was not to argue against any Jewish, or even Jewish Christian, doctrine of

salvation, but rather to show that if the Torah now had no place in their life as Jews, how

could anyone have any possible reason for expecting Gentiles to observe the Torah.

In this context where the Gentiles were being compelled to live like Jews, the discussion

was always going to focus at some stage around the Torah and works of the Torah. For it

was central to the identity of every Jew. They were the people of the book; the sons of the

Torah. In this situation, in order to state what the Christians believed in common, Paul

would have been negligent in making his message clear if he had only positively stated the

concept of justification by faith without highlighting the common understanding that

justification did not come by the works of the Torah. 58 Paul laid the ground for a person

being justified before God in both the positive and the negative. He made it very clear that

the believer is justified by faith in Jesus Christ, not by works of law. 59 Having been said

that, several questions emerge for the modern scholar. What did Paul mean by the "works

of the law"? While this is an important question in understanding the passage, and in

understanding the law in Paul's thought, it is not a decisive question for this thesis. Paul's

teaching was that we are not justified before God by works of the law, however the

57 Motyer (`Righteousness by faith', p.41) sees 15-16 as a chiasm built around the phrase "even we have
believed in Christ Jesus" with "we are Jews by nature and not sinners from among the Gentiles" being
balanced with "by the works of the law shall no flesh be justified." While the logic of the thought can be
seen to suggest such a Chiasm, the dissimilarity of the words used makes it hard to sustain. What is
interesting is the way the centre of his alleged Chiasm is echoed in Peter's word at Jerusalem (Acts 15:7-
11, especially Peter's conclusion in Acts 15:11).

58 Motyer (`Righteousness by faith', p.50) says that for Paul's opponents the gift of the Messiah was simply
the icing on the cake; or the concluding paragraph of the book, but for Paul there was no cake or book apart
from the Messiah.

59 The phrase Fav in) is best translated 'but' in this context. It would normally be translated 'except'.
However, in this sentence that would be misleading. To translate it 'except' gives the misleading nuance
that someone normally cannot be justified by works of the law, except if they also have faith in Christ
Jesus, then they can (Fung, Galatians, p.15). To translate it 'but' gives the correct sense of the verse
which is that, the person who cannot be justified by works of the law, can only be justified by faith in
Christ. This distinction is essential for the very essence of Paul's message throughout the rest of
Galatians. There is a stark black and white contrast between the two ways (justification by works and
justification by faith) and only one really leads to justification. This is the theological foundation on
which his words of correction to the Galatian situation were built. Whether he was addressing the
theological foundation or the ethical implications, justification by faith was central to the argument.
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expression is understood. 6° Paul is arguing against any imposition of Mosaic law at all,

whether for good works,61 Torah righteousness or for a 'national badge' or 'national

marker'.62 His clear statement in Galatians 2:15-16 refers to all ideas of using the law to

attain righteousness by any means. Paul did not speak against the works in themselves for

the Torah is good (Rom. 7:2), but his point is that justification before God will never come

from ('€) these deeds, which the Torah requires. 63 Even before Paul was converted he

understood that Christ and Torah were in mutually exclusive categories. 64 Before his

conversion this antithesis led to him persecuting the church as a threat to the Torah; after

his conversion it led to his fierce resistance to the Judaizers as a threat to faith in Christ.65

Dunn reduces justification by faith to a sociological issue of not excluding the Gentiles, but

he misses the grace versus works distinction that was driving Paul at this point. Dunn is

half right. He has observed that the test cases were the real presenting issue. But clearly

60 Morris, Galatians, p.85.
61 Cranfield (`St Paul and the Law', SIT 17, 1964, p.55) makes the point that the Greek language has no word

for legalism. He concludes that, therefore, there is a need to distinguish from context whether Paul was
speaking about legalism, the law in general, or whether some other subtle nuance was implied. However,
Cranfield misses the point. Once you understand that Paul meant Torah when he used v011oc his point is
usually clear, and any difficulties are not the result of a lack of a word for legalism. Contra Cranfield, Paul
was not interested in making a distinction between an invalid, legalistic use of the Torah, and other valid
uses. Paul's point was that the believer, Jew or Gentile, is not under the Torah at all, nor ever should be
expected to be. As the end of Cranfield's article shows, Cranfield needs to introduce this distinction early
because he is concerned to reach the conclusion that the believer still needs to keep the law for reasons
other than for justification. Cranfield's analysis also goes astray on several other points. It restricts
justification to an entry point issue. He misses the point that the reason justification is so central is because
it delivers the believer from law and the flesh with both an entry point deliverance, as well as with a
lifestyle deliverance. Also by introducing the misleading concept of legalism he blurs Paul's gospel/Torah
antithesis and destroys the clarity of Paul's whole line of reasoning. In doing this he undermines the
centrality of justification by faith. The irony of Cranfield's whole article is that while purporting to defend
and agree with Paul, in the end, he comes to a position of supporting the need to keep the law which is not
that different in substance to that of the Judaizers, only lesser in degree.

62 Dunn's theory about 'the works of the law' referring to 'national markers' is quite helpful in that it
makes far more sense within the situation in Galatia than do the theories that state it refers to a
generalized comment on good works. However, it must be born in mind that, in the end, it is still a test
case for where the believer is placing their faith; in the gospel of Jesus Christ as expressed in the concept
of justification by faith or in what they 'do' as a 'national marker'. That distinction was Paul's main
concern.

63 Later he would go on to say that since the coming of the way of faith in Christ neither the Christian
Gentile nor the Christian Jew are required to keep the requirements of the Torah. He would also go on to
say that all who place themselves under the Torah end up under the curse as law breakers. But even at
that stage he still did not speak against the Torah itself.

64 Donaldson (`Zealot and convert', p.658) builds a good case for why this antithesis did not originate in his
pre-conversion encounters with the gospel or through his Damascus Road experience, or in his later
thinking. Donaldson's case is that Paul always saw that Christ and Torah were exclusive, he just became
convinced that one not the other was the right one to pursue.

65 Donaldson, 'Zealot and convert', pp.655-56.
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Paul was addressing the underlying grace/gospel issue of whether the object of the

believers faith is what Jesus did, or the believer 'doing' the law.

The context of the passage suggests that while 'boundary markers' may have been the

issue in Galatia, Paul was referring to the Torah in its entirety. 66 Prior to the coming of

Christ, the Torah had been a delineating marker to distinguish the people of God from

those who were not part of the people of God, but now the boundary for God's people

was 'in Christ' not 'under Torah' . 67 There is simply no evidence that Paul made a

distinction between parts of the Torah. His purpose in Galatians 2:15-16 was to solidify

agreement on the total inadequacy of the Torah to justify. 68 The quoting of Psalm 143:2

supports this, for this same Psalm is quoted in Romans 3:20 where the context is the

Torah as the place from which the knowledge of sin comes. This is a reference to the

Torah in its entirety. He was not evaluating the Torah's content but its nature as

demands. 69 Justification by works of the Torah goes contrary to the grace of God.

Justification by faith was central to Paul's thinking because grace was central.

Justification by faith is the expression of grace. That was why Paul opposed justification

by the works of the law so strongly; it excludes grace.

Another question which rises for the modern scholar is the meaning of the phrase

TfLOTEWC 'hoof) XpLotoU? Is it a subjective or an objective genitive? 7° (Does it mean

"justified by faith in Christ Jesus" or "justified by the faithfulness of Christ Jesus?")

However this phrase is to be taken, the second phrase following it (i)p,ELc Etc XpLotbv

ETILOTEUGNIEV) is definitely referring to Christ as the object of our faith, and so the

debate about the first phrase becomes secondary for this thesis. Taking the first phrase as

a subjective genitive adds a new dimension to the debate, but because of the clarity of the

66 Fung, Galatians, p.1 14.
67 Donaldson, 'Zealot and convert', p.666.
68 Galatians 2:16 does not deny that works of the Torah should be done, only that they will not justify the

doer. On the other hand, Galatians 2:17-20 does deny they should be done; the believer has died to the
Torah.

69 Bultmann, Theology, p.260ff; Rudolf Bultmann, 'Christ the end of the law', in Essays Philosophical and
Theological, SCM, London, 1955, p.43ff.

70 Bruce (Galatians, pp.138-139) takes it as objective but gives a good list of those who take it either way.
Fung (Galatians, pp.114-115) lists four distinct ways the subjective genitive can be understood: "the
faithfulness of Christ"; "the faith which Christ creates in man"; "Christ's own faith"; "Christ's tenure in
fidei commissum' of Roman testamentary law." The objective genitive can only be understood to mean
Christ is the object of our faith.
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second phrase it doesn't remove the focus from the necessity of Christ as the object of

faith. It only adds a new dimension to the subjective work of the Christ who is to be the

object of our faith. 71 Taking this as a subjective or an objective genitive does not alter the

centrality of justification to Paul's thought in any way. Justification by faith is central to

Paul's thought and in contrast to justification by works whichever way this is to be

understood. The narratio summary statement 2:14 and the arguments of the probatio

make it clear that faith on the part of the believer is the key to the issue of the letter.

In Galatians 2:15-16 Paul also raised three concepts in embryo form, which he would

develop in the probatio and exhortatio. Firstly, the phrase "since by the works of the law

shall no flesh be justified" makes an important connection between the law and the flesh;

a connection that he would later build upon in the probatio. Paul saw the works of the

law as acts of the flesh, and as such they could never justify. 72 Justification by faith was

significant in that it dealt with 'all flesh' in a way the Torah never could. Secondly, by

quoting Psalm 143:2 Paul showed that the idea of justification by faith was understood

and taught even in the Jewish scriptures of the Old Testament. He later quoted other Old

Testament verses in greater detail to illustrate this point. This further highlights the

centrality of justification by faith in Paul's thinking if he saw it as part of the Old

Testament message. Thirdly, Paul's use of the passive subjunctive (OLKoa6)04tEv)

together with the passive future (OLKaL6A)occaL) may refer to being justified at the

eschatological judgement. 73 If that is so, then although these verses are primarily

71 Bruce (Galatians, p.139) takes this clear second use as interpreting the ambiguous first (He also quotes
several scholars, who take the expression as objective, but they are not arguing from an exegesis of this
verse .) While his conclusion is sound, his logic is lacking. Although they probably are not, the two
phrases here could be expressing two concepts. Bruce quotes Bultmann ( ` TROTE1)0) FCCA: TDNT Vol. VI,
Eds Gerhard Kittel & Gerhard Friedrich, Eerdmans, Grand Rapids, 1968, p.203) as supporting his case,
but Bultmann is commenting on the second clear phrase not the first ambiguous phrase. Barth (The
Kerygma of Galatians', Int 21, 1967, p.144) takes a unique line stating that "justification by faith means
... justification by Jesus Christ himself' interpreted as "faith of Christ." Among those who believe it is
an objective genitive the more convincing arguments are those of Morris (Galatians, p.85), Fung
(Galatians, p.115) and Betz (Galatians, p.118) who all arrive at their conclusion by contending that the
deciding issue is an analysis of the context rather than the possibilities suggested by the ambiguous
grammar.

72 Longenecker, Galatians, p.88.
73 Betz, Galatians, p.118. Betz doesn't use those words, but it clear that is what he means. Having

explained the Jewish hope of an eschatological justification he says that for the Christian this
"justification remains a matter of hope." Because the first use (OLKott.(0064tEv) is in the passive
subjunctive following the tva little can be gleaned from it to confirm or deny Betz' theory. The second
use (OLKaLwOrjoeTaL) in the passive future may support Betz' theory. However, it is not unusual for the
future tense to be used for statements of principle.
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referring to justification as an entry point, it is an entry with an eye to the future. This

brings out the eschatological dimension of justification he developed further in the

exhortatio.

In conclusion, in Galatians 2:15-16, Paul has picked up the main issue of the gospel

raised in 1:6, where he had not yet defined it enough to be able to say whether or not

justification by faith was central to the gospel. Now in 2:16 he has defined the concepts

that are central to the two very different gospels. It is now obvious that the central

concept to Paul's gospel is justification by faith. The Agitators were in fact Judaizers and

the central concept to their gospel is justification by works.

In Galatians 2:17-20 Paul turned to the point of contention between himself and the

Judaizers, which was not justification by faith itself, but the implications of justification

by faith for how the Christian is to live in relation to the Torah. As his summary

statement in 2:21 shows, he saw the forensic/relational issue and the ethical issue as

intertwined. In 2:17 Paul was unlikely to be answering an objection from Peter. 74 He was

most likely answering an objection from the Judaizers that faith in Christ apart from the

Torah promotes sin. It is also unlikely that these were their exact words. They are

probably a construct by Paul capturing the essence of their accusations against his gospel.

It is interesting that he used the term "justified in Christ." It could be either a locative or

an instrumental Dative. If it is a locative dative it refers to justification taking place

within the realm of Christ, not within the realm of the Torah. If it is an instrumental

dative it refers to Christ, not the Torah, as the means by which our justification is

worked. Wedderburn makes a compelling case for taking it as an instrumental, 75 but in

the end, either way Christ was meant as the alternative to the Torah. The flow of the logic

from 2:14-21 suggests that "justified in Christ" is a synonym for "justified by faith," the

difference being that in 2:15-16 Paul wished to emphasize faith as opposed to birth as the

means of access to the blessings of justification. Whereas, in 2:17-20 he wished to

emphasise that life in Christ is not a life of sin. The term 'sinners' (64.1apao),,o1.) is to be

74 Ridderbos, Galatians, p.101; Fung, Galatians, p.1 19.
75 Wedderburn, 'Some observations', pp.88-89.
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understood in the same sense in which it was used in 2:15. It refers to Gentile 'sinners'

who are without the Torah. Central to this accusation is a definition of sin that is based

entirely on Torah violation. The accusation was not that as a result of following Christ

believers commit immorality and act in unbelief toward God. The accusation was that

through following Christ believers cease observing the Torah and become like the

Gentile 'sinners'. Paul's opponents saw Christ as an agent of sin because faith in him

encouraged people, even Jews, to abandon the Torah and to live as Gentile `sinners'.76

The question Paul was answering is, if we are to turn from the Torah to Christ, is Christ

then an agent of sin. Paul utterly refuted such a thought for the real definition of 'sinner'

is not defined in terms of the Torah. 77 He conceded that in seeking to be justified in

Christ, the believer is found to be living as a Gentile 'sinner' without the Torah.

However, he emphatically refuted the next assumption (WI yborco), that therefore Christ

promotes sin in the sense of transgression. The answer he gave was to show how

believers could live as Gentile 'sinners', while not being actual sinners, because they live

in Christ. The exhortatio, which expands on this, is showing how the believer can live

apart from the Torah without being unrighteous (without being antinomian). Galatians

2:17 shows justification was either at the centre of the Judaizers accusations against Paul,

or possibly the term was introduced by Paul to answer an accusation that faith in Christ

leads to sin. If it was part of the original accusation it shows that even his opponents saw

justification by faith was central to his thought. If he introduced it, it shows how central it

was to his thinking that he chose to do this.

Paul started using the first person in Galatians 2:18. In doing this he put himself forward

as the archetypal Jew who had found the Messiah. 78 As such his comments apply to

anyone who believes (all Christians). 79 There is probably also within this a reference to

the actions of Peter and anyone else who does similar things. How 2:18 answers the

76 Motyer, 'Righteousness by faith', p.42. Some have said that the meaning of this verse is that in seeking
to be justified in Christ our sinfulness is exposed like never before. While this is a theologically correct
statement that other passages of scripture would support, it is not the point Paul was making here.

77 Fung (Galatians, p.119) shows how the Judaizers' conclusion could be: (a) a logical conclusion from
false premises; or (b) an illogical conclusion from correct premises.

78 Motyer, 'Righteousness by faith', p.44.
7g Betz, Galatians, p.121.
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problem of 2:17 is not totally clear. It appears to be outlining how really to be a

transgressor, or a servant of sin. The answer is not through Christ, as the accusation of

2:17 insinuated, but through re-establishing the Torah. 2:19-21 is a much clearer answer

to the accusation of 2:17, for it shows how living for Christ does not promote sin. The

general sense of 2:18 is that the person, who having been justified by faith turns away

from the Torah to live as a Gentile, has torn down the Torah. 8° That person becomes a

transgressor if they try to re-institute the Torah. This may seem absurd, that someone can

become a transgressor of the Torah by re-establishing the Torah, but that is exactly what

Paul was saying. The purpose and intent of the Torah was to lead the Jew to Christ.

Having led the Jew to Christ its purpose was over. To then re-establish the Torah after

having found Christ, is to go against the very principle and purpose of the Torah by

placing a focus on the Torah doing the leading instead of on the Messiah to whom the

Torah was leading. This diminishes Christ the Lord and redeemer and as such it is sin.8'

If the Torah remained in force, then those who sought justification outside of it were

sinners (which was the Judaizers claim). On the other hand, if (as Paul was countering)

Christ has come as the fulfilment of the Torah, then those who seek righteousness outside

of Christ are sinners, even if the place outside of Christ they seek righteousness is the

Torah itself.82

Galatians 19-21a answers the accusation raised in 2:17and explains why the person

justified by faith does not live for sin. Not only did Paul answer the accusation, he also

structured the accusation answer so that at the same time he was propounding four theses,

which he wished to contend with the Judaizers. 83 While each thesis could stand alone,

Paul presented them in such a way that each statement built on the previous until the total

answer to the objection against Paul's Gospel was formed. These theses are:

19a] "For through the law I died to the law, that I might live to God."

19b] "I have been crucified with Christ:"84

80 	 •	 •This is consistent with what Paul said Christ did in Ephesians 2.
81 Fung, Galatians, pp.120-121.
8. Bruce, Galatians, p.142.
83 Betz, Galatians, pp.121-122.
84 Although this appears as Galatians 2:20a in the English translation this thesis has generally followed, it is

in Galatians 2:19b in the 27th Ed. of the Nestle text of the Greek New Testament.
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20a] "and it is no longer I who live, but Christ lives in me"

20b] "and the life I now live in the flesh I live in faith

in the Son of God

who loved me and delivered Himself up for me"

This death and life which Paul referred to in Galatians 2:19-20 were obviously not

psychological or biological deaths. 85 The death was a spiritual death through union with

Christ as explained further in 2:19b. The implication is that the role of the Torah is dead,

or over, in the life of the one who believes in Christ (3:19-25). Believers have counted

themselves as dead to the Torah. It no longer has any jurisdiction over them. The reason

for this death to the Torah is not to escape God's Lordship in any way but to submit

directly to God without the intermediacy of the Torah.

In the same way as Galatians 2:19a refers to a spiritual death, so 2:19b refers to a spiritual

life. Taking "I have been crucified with Christ" (Xptcal) ouvEataUpcopta.) as linked to the

content of 2:19 as most scholars do, 86 emphasizes that it was the believers' death with

Christ that frees them from the jurisdiction of the Torah. Through the believers spiritual

union with Christ in his death, all relations with the Torah have been broken off.
87 Paul

spoke of having died (aorist tense) to communicate that the death was total (most deaths

usually are), and having been crucified (perfect tense) to communicate that he was dead

to the Torah both as a past event at conversion (aorist) and as an ongoing way of life

(perfect). Now this "I have been crucified with Christ" goes beyond explaining the prior

mentioned death to the Torah; it also explains the later (2:20a), death to self. 88 This

death to self was a significant factor in the movement from works of the Torah (acts of

self or flesh) to faith (receiving the grace of God). This led to the new life for which this

death made room.

The smaller unit in Galatians 2:19-20 revolves around the thought of living for God or in

God. Paul argued that the Christian has died to the Torah when Christ died, and now lives

85 Ridderbos, Galatians, p.105.
86 Longenecker, Galatians, p.92.
87 Allan, Galatians, p.45.
88 Which is no doubt why scholars dispute whether it goes with 19a or 20b.
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to God through faith in Christ. This death to the Torah and living to Christ is the fruit of

the justification by faith. Because of Paul's faith in Christ, Christ's death for sin had been

forensically declared his death and Christ's righteousness had been declared his

righteousness. The purpose of 2:19-20 in the development of Paul's argument was to

show that the fruit of this forensic and relational justification by faith was an existential

reality of a union with Christ and to show that this union resulted not in sin but in a life

lived for God. He had become one with Christ; Christ's death was his death; Christ's life

was his life. Experientially Christ's death on the cross had put his old, sinful, condemned

self to death and experientially Christ now lived within him by His Spirit. Justification

lay at the centre of his new life in Christ as the root from which it stemmed. 89 While this

union with Christ in his death and life was laying the ground for the later exhortation on

life in the Spirit, it is significant that the Spirit was not mentioned in this section, which is

the core statement of the argument of the letter to the Galatians. The conclusion that must

be drawn is that, while the sections in the exhortatio which exhort the believer to walk in

the Spirit form a significant part of Paul's answer to the Galatian problem, the evidence is

not there that the defense of the Spirit was Paul's main purpose. In the end Betz's

brilliant work on the structure of Galatians actually builds the strongest case against his

theory of the purpose of Galatians.9°

Although Galatians 2:20b highlights that believers are by mystical union united with

Christ, this life is lived 'in the flesh,' they are still in this world and still in need of the

grace of Christ to live in it. Believers still need to live this life by faith in Christ, even

after entry. However, the main point of 2:19-20 is not about sanctification through faith

in Christ but about how total is the break from trusting in the Torah and the turn to

trusting in Christ. It is about the all sufficiency of the life in Christ; how the life in Christ

is a total positive redirection of life away from self and sin to a life of holy service for

God. It is not an amoral or moral-less vacuum left by the departure of the Torah. It is a

total new life with purpose, direction, and a Lord leading. Having stressed the grace of

God through the motif of death of self and life in Christ, Paul told how that grace of life

in Christ works out in practice, "I live by faith in the son of God who...." This phrase in

89 Barth (`The Kerygma of Galatians', p.142) says, "The gift of life to those condemned by sin and law is
not just an appendix or a corollary to justification, but its very essence."

9° Betz, 'Spirit, freedom and law', p.378.
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2:20 picks up and explains further 1:4 and shows that 1:4 always had justification by faith

in mind even though Paul strategically had not yet mentioned it. Kasemann makes the

point that Paul often used pre-Pauline texts to say what he thought important, but he used

the text in such way as to fill it with his own theology. 91 That is what he had done with

1:4. He had made it speak of justification by faith when it probably did not in its original

use. A life of faith in Christ is the way in which the grace of Christ is worked out in the

life of the believer. `By faith' is the way the believer receives the life in Christ and

continuing to live by faith in Christ is the way life in Christ pulsates and grows to

maturity until glory. 92 Being untied with Christ and living by faith in the Son of God go

hand in hand. In this passage they interpret each other as the two concepts are juxtaposed

in 2:20. The life lived in union with Christ is a life of faith in the Son of God. It is not

possible to pick a priority in Paul's thought here, for in the immediate context of 2:19-20

union with Christ seems to be the prior thought, but faith in Christ is central to that, and

the wider context (2:14-21) is clearly focused on faith in Christ. 93 'In Christ' is part of the

framework of Paul's thought. But, as in other uses of the concept in other verses in Paul's

writings, it needs to be joined to another focal concept to gain meaning. Here it is living

by faith in Christ that provides that focus. Living by faith in Christ in 2:19-20 and

believing in Christ for justification in 2:15-16 are two aspects of the same faith in the

same object. One looks at the faith in Christ from the initial submission aspect (entry

point faith); the other looks at the faith from the aspect of the life of submission to Christ

(lifestyle faith).

Galatians 2:21 is the third part of the propositio; the denial of the charge made. The first

half of the verse is the denial. The second half is a brief rationale for the denial, and is

also a summary of the entire propositio briefly stating the crux of the matter. The

91 Kasemann, 'The saving significance', pp.39-40.
92 Wh ich •Whi is why faith in Christ is called 'the way' in Acts 24:14 et al. When Christ calls himself 'the way'

in John 14:6 he is not just talking about the way to heaven as an entry point.
93 Betz (Galatians, p.125) is correct when he says, "'the divine life" which the Christian receives through the

indwelling of Christ expresses itself as "faith."' Galatians 2:20a teaches that the faith of the believer is an
outworking of the indwelling of Christ. However, by what it omits, this statement of Betz' is misleading.
Galatians 2:20b makes it clear that this faith is also an act of the believer. Galatians 2:20 as a whole
maintains the balance between the faith of Christ working out in the believer as an act of grace and the
believer's faith in Christ as an act of submission. When it is considered that the wider context (Gal 2:15-20
& the whole letter) is about the believers' lifestyle, Betz' omission over plays this faith as an act of Christ.
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Judaizers' charge against Paul did not contain the concepts of grace or faith (2:17). 94 This

may be because they did not understand his gospel. A more likely reason is because

Torah observance was the prime issue in their minds. 95 As Paul directly answered the

charge in 2:21 he based his answer around what were the prime issues for him; the grace

of God and righteousness in Christ.

In the explanation of Galatians 2:21 in chapter three, it was proposed that this verse is a key

to the centrality of grace in Paul's whole answer to the situation in Galatia. It also reveals

the centrality of justification by faith to Paul's thought. Although the key claim of the

refutation, "I do not nullify the grace of God" does not mention justification by faith, it

pivotally links and summarizes the arguments before and after it, both of which have

justification by faith at their centre. It is structurally a summary of 2:15-16 which explicitly

focused on justification by faith. It is also a summary of 2:17-20 where although the term is

not used, the concept is just below the surface as it speaks of living by faith in Christ who

gave himself for the believer and is living in the believer. The key claim of the refutation is

also linked forward to 2:21b by the connective yap, which weaves Christ's death for

believers into the grace of God. This takes the focus away from the Torah and places the

death of Christ under the spotlight as the source of righteousness which comes by the grace

of God.96 In the preceding verses (1:6, 2:9) the grace of God is a gospel centred grace. In

2:15-16 justification by faith is at the centre of the gospel. In 2:21 Paul tied it all together

by giving righteousness through the death of Christ the centre place in the grace of God.

Having thoroughly denied that righteousness can come through observance of the Torah,

Paul turned the charge back against the Agitators by hypothetically considering the

implications of such a proposal. The phrase "If righteousness comes through the law" was

probably picking up on the Judaizers' statements. 97 "Through the law" equates with "works

94 Although we cannot assume that Galatians 2:17 is an exact quote of the Judaizers accusations, we can
assume that Paul has captured the essence of their accusation.

95 The pharisaic ideal was righteousness consisting in blameless observance of all the commands and
prohibitions of the Torah (Wintle, 'Justification in Pauline thought', p.52).

96 Longenecker (Galatians, p.94) sees the grace of God as God's special grace in the giving of the Torah, but
he still sees seeking righteousness thorough the observance of the Torah as nullifying grace. It is hard to see
where he gets this first conclusion from the text. He reconciles these two by explaining that the grace of the
Torah finds its fulfillment in Christ. His logic makes sense, but it doesn't square with the path of logic Paul
takes, nor does it match the exegesis of the passage.

97 If it was not a significant quote of his opponents, then at the very least it was a summary of the content of
their message that would have been recognised as such by the Galatians (Longenecker, Galatians, p.95).
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of the law" in 2:15-16. His accusation was that if they sought righteousness through the

observance of the works of the Torah, they would be the ones nullifying the grace of God

as they brought to nothing God's most gracious gift; the death of Christ.

Galatians 2:21 does not mention justification by faith but it does speak of righteousness

through the death of Christ. The two are interrelated. Paul used the noun OLKCCLOGI)VT1

("righteousness") rather than the verb öLKULOW ("to justify"), because the nuance of

OLicaLooiwn expresses in a better way both the forensic aspect of the verb (2:15-16) and

ethical implications of the noun (2:17-20). 98 While the verb also covers both aspects of

the concept, its nuance tends to place more emphasis upon the forensic/relational aspect

of the concept. 99 This makes the nuance of the noun more appropriate for a summary

statement of Paul's main proposition and for the presenting problem in Galatia. The

message is that neither our relational or forensic standing with God nor our ethical

lifestyle are dependant on the Torah, but both are dependant on the grace of Christ

contained in the gospel. This synonymous inter-relationship between righteousness

through the death of Christ (2:21) and justification by faith (2:15-16) is confirmed for us

by the contrast in 2:21 between righteousness by the Torah and righteousness through the

death of Christ as an act of the grace of God. This is a direct parallel with the contrast in

2:16 between justification by faith and justification by works of the law. This is only to

be expected when 2:21 is a summary of what went before (i.e. 2:16). This justification by

faith is 'in Christ' (2:17). In other words, the death of Christ who gave himself for us

(1:4; 2:20) is the object of the faith which justifies in 2:16. In 2:21 it doesn't say that the

justification through the death of Christ is `by faith', but it is by the grace of God and not

by (works of) the Torah. In the context of the book of Galatians there are not any other

obvious options that fit those criteria apart from 'by faith'.

If the Judaizers were saying that Torah observance is necessary for righteousness, they

were implying that the death of Christ, and faith in that, is insufficient and therefore in

vain. But neither the Galatians nor the Judaizers would have claimed that Christ's death

was in vain. They would have desired to obtain the commonly believed benefits of

98 Longenecker, Galatians, p.95.
99 This is not to agree completely with Ziesler, but only to acknowledge that there is a degree of truth in his

position.
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Christ's death plus the righteousness that they sought through the Torah. However, Paul's

point is that any benefits or righteousness are to be by grace alone, and that the grace of

righteousness is only ever appropriated by faith in Christ's death for us and not in any

way by Torah observance. For Paul the justification of the ungodly was the fruit of Jesus'

death. The message of the cross and the message of justification cannot be separated)°°

In fact to try to achieve righteousness by Torah observance is to try to add to the grace of

God, which in fact is to denigrate the sufficiency of the grace of God. The righteousness

of God must be received fully by grace or else any hope of obtaining the righteousness it

offers is nullified, for both the Torah and grace expect all or nothing. Paul explained in

Galatians 3:10 and 5:3 that the way of the Torah is all or nothing. He echoed the thought

of grace expecting all or nothing when in Romans 11:6, 101 he said, "But if it is by grace it

is no longer on the basis of works, otherwise grace is no longer grace." Paul saw that

Christ, in his death on the cross, had overturned the judgement of the Torah, therefore the

era of the Torah had ended and God's purposes had to be radically re-interpreted.102

However, rather than resolve the Christ /Torah antithesis, this just put a completely new

angle on it. If salvation was through Christ, then it could not come through the Torah.

Even where talking about living the Christian life now, Paul could not help but tie it back

to the cross (20a - "I have been crucified with Christ"; 20b - "who loved me and

delivered himself up for me).

In conclusion, in Galatians 2:21, Paul's emphatic statement of refutation, "I do not nullify

the grace of God" comes strategically as part of the conclusion to the propositio (Gal.

2:15-21). Arising out of that is the concise explanatory statement, "if righteousness

comes through the law, then Christ died for nothing." This demonstrates the

interdependence between grace and justification by faith. The grace of God is manifest in

Christ's death. l °3 Were it not for Christ's death as an act of grace, then faith would have

no object in which to trust for justification. Unless righteousness comes by faith in

Christ's death, it is not by grace. Justification by faith is the central and focal expression

of grace in Galatians 2:21.

100 Kasemann, 'The saving significance', p.46.
" Though Paul used the term 'works' not 'law' to describe the identity to which he was comparing grace,

in the context he was referring to the nation of Israel so he meant works of the Torah.
102 Donaldson, 'Zealot and convert', p.676.
103 Lightfoot, Galatians, p.120.
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Paul took some time to develop his argument before he actually used the term 'justification

by faith'. Then, when he did introduce the term in Galatians 2:16 it was at the very core of

the logic of his propositio and together with the term 'righteousness' it recurred with

emphatic regularity. This suggests that holding it back was strategic. Why did Paul do that?

Because it was his trump card against the Judaizers' gospel of righteousness through

observance of the Torah. However, before he played his trump card he needed to prepare

for it by building his arguments around the grace of God manifest in the gospel. Grace was

at the centre of the framework of Paul's theology because it is at the centre of how God

relates to his people. Not only did Paul know this from the scriptures of the Old Testament,

but grace was also at the centre of his personal experience of God, especially of his

Damascus road experience. 2:21 demonstrates that centrality of grace in Paul's thought as it

dominates the centre of the summary of his propositio and his refutation statement. At the

same time the significance of justification by faith in Paul's thought is equally

demonstrated. The necessity of the cross as implied in 2:21 indicates that righteousness

could not be by works of the Torah and by necessity had to be by grace. Justification by

faith and grace, while being interdependent on each other, together form the centre of

Paul's thought in Galatians. 1 °4 Because Christianity had risen out of Judaism Paul needed a

way of expressing the gospel that positively interacted with the key themes of the Old

Testament such as the righteousness of God.'°3 Paul expressed his gospel in righteousness

terms, not just because his adversaries were quoting the Old Testament but because the Old

Testament provides the revelation by which the work of Christ must be understood.l°6

Thus, even if the Judaizers had not opposed him, Paul probably still would have used

justification by faith to pre-empt any misunderstandings.107

In Paul's thought justification by faith was the basis of table fellowship and church unity.

The presenting problem, which gave rise to Paul expounding justification by faith, was

not an argument with the Jews about the way of salvation. The issue at stake was that of

104 Wintle, 'Justification in Pauline thought', p.55.
105 Although the term 'righteousness of God' refers to God's faithfulness to his covenant promises, the

righteousness which is reckoned to the believer has its origins in this saving righteousness of God (Rom.
3:26 "so as to be just and the one who justifies those who have faith in Jesus Christ")

106 Clowney, 'The biblical doctrine', p.44.
107 Clowney, 'The biblical doctrine', p.43.
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table fellowship within the church, and the impact of this upon Church unity. While

justification by faith was the core of his polemical arguments against the Jews, its central

significance was as the unifying theological concept that brought together the people of

God whatever their racial background. Justification by faith was so central to his

understanding of Christ and Christianity that he saw that if justification by faith was lost

(or at least denied in practice) then Christianity would be split down the middle along

ethnic lines. He saw it as so important he was willing to publicly stand up to Peter,

Barnabas and others (Gal. 2:11-13), to pronounce anathemas (1:6) and to refuse to submit

to pressure in Jerusalem (2:4-5).

Justification could not be a secondary issue for Paul if he so clearly equated it with "the

truth of the gospel" (Gal. 2:14) and if he used it to interpret his conversion experience

(2:16), both of which were central to his thinking. 108 The Galatians' problem was only the

presenting problem that brought his thinking to the surface. There was only ever one

gospel. Even the laying of 'his' gospel before the Apostles and them recognizing his

gospel and ministry does not suggest two gospels. The message of 2:11-21 is that both

Jews and Gentiles, though they may have some different social customs, had one gospel

of justification by faith. However, as a result of accepting justification by faith even the

Jewish Christians' way of life was looking more and more like the Gentile way. This was

the main reason the Judaizers were opposing Paul.

Justification/righteousness by faith was central to Paul's thinking because it holds

together the concept of entry into the Christian faith and the concept of the Christian

lifestyle of faith. He used justification by faith to explain explicitly how the Christian

attains a forensic/relational right standing before God. Galatians 2:16 contained the

statement, "we have believed (aor.) in order that we might be justified by faith in Christ."

In 2:17 Paul then used justification to move from the topic of forensic/relational

justification to the topic of the Christian lifestyle and righteousness. He said, "But if

while seeking to be justified in Christ, we ourselves have also been found sinners, is

Christ then a minister of sin?" The protasis of this sentence refers back to the forensic

108 Fung, Galatians, p.127; Seyoon Kim, The Origin of Paul's Gospel, Eerdmans, Grand Rapids, 1981, pp,
51-99 &.332; Bosworth, 'The influence of the Damascus vision upon Paul's theology', p.300.
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relational justification of 2:16, while the apodosis raises the issue of living as Gentile

`sinners' and opened the topic for Paul to discuss Christian living. 2:19-20, as it discusses

the Christian lifestyle, speaking of the believers union with Christ, refers back to his

death in the aorist tense (referring to the completed results) 1 °9 and his crucifixion in the

perfect tense (referring to the ongoing results). Just as (the death/crucifixion of) Christ

was the object of faith for forensic/relational justification in 2:15-16, so in 2:19-20, it is

also the object of lifestyle faith. Paul said, "I live by faith in the Son of God who ..."

2:21 then sums up both these concepts of forensic and lifestyle righteousness raised in the

propositio through the twin themes of grace and righteousness through the death of

Christ.

In any given verse it can be a matter of debate as to whether the

justification/righteousness theme is referring to the relational/forensic status before God

or ethical righteousness. In Galatians 2:16 the reference is primarily to the

relational/forensic status. Yet Longenecker argues that even there it cannot be said that

the terms were used as purely 'transfer terms' (forensic), for the issue in Galatia was one

of the lifestyle of believers. 110 He is right that the context was that the Agitators were

arguing for an ethical attainment of righteousness through the law. However, while Paul

was countering the Agitators by saying that righteousness will only come forensically

through faith in Christ. at the same time he went on to argue that forensic righteousness

through faith in Christ has serious ethical implications. The one who has been

forensically justified is 'in Christ' and lives for Christ and Christ lives in that person.

Paul lived for Christ who died for him and declared him righteous. He would not nullify

the grace of God by seeking to attain righteousness through the law. In Paul's summary

in 2:21, again both aspects are present. While his statement about not nullifying the grace

of God and his refusal to seek righteousness through the law were primarily looking back

to his lifestyle statements, Paul's point was that righteousness comes not from our law

keeping (lifestyle) but from Christ death as an act of grace (forensic). Although the issue

in Galatia was how Christians should live, and justification by faith has primarily to do

with how one comes to be a Christian, they are so interrelated that Paul must deal with

109 Although the primary significance of the aorist tense is to the total death to the Torah for the Christian in
their lifestyle, reference back to the believer's forensic death cannot be ruled out here.

10 Longenecker, Galatians, p.85.
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how one becomes a Christian in order to show how one should live. 1' 1 A

misunderstanding of the role of the Torah in the life of the Christian distorts the gospel of

justification by faith. In fact it destroys it and creates another 'gospel'. It is impossible to

separate lifestyle righteousness from gospel righteousness. To claim righteousness comes

through observance of the Torah (lifestyle) is to deny the adequacy of gospel

righteousness. If you deny one you deny both. Justification by faith is not one term

uniting two important concepts. It is one central concept with two aspects. It is not a tool

to unite different ideas; it is the basis of unity between the aspects. Although Paul had

changed the perspective from which he viewed on the Christ/Torah antithesis since his

Damascus Road conversion, he still held to the totality of the antitheses. 112 The grace

framework of his thought required a central concept that would maintain the

exclusiveness of Christ while covering both aspects of the Christian experience (entry

and lifestyle) the way the Torah had done. 113Justification by faith covers both aspects in a

way no other concept could. That is why it was central to his thought.

In conclusion, Paul's conversion experience was dramatic and revolutionary, a complete

turning upside down of everything for which a Hebrew of Hebrews and Pharisee of

Pharisees had stood. To then turn around and accept justification through the Torah

would be to turn his back on and deny his whole conversion experience, as well as the

testimony of scripture he had since come to grasp. This radical conversion experience

from the sect of the Pharisees to Christianity made the controversy between justification

by law and justification by faith part of the very fabric of who Paul was and for what he

stood. Justification by faith was not just a doctrine to which he adhered.114

Although some have disputed whether this antithesis between justification by faith and

Torah righteousness is supported by the Rabbinic teachings or not, it expressed Paul's

Ill Barth (-the Kerygma of Galatians', p.142) said, "Gal. 2:15-21 should not be understood as treating two
entirely different themes, namely of Justification by Christ on one side, and of mystical union and new
life with Christ on the other ... Rather, justification is, according to Paul, both a legal execution with
Christ, and the gift of new life by the Spirit of Christ."

112 Donaldson (`Zealot and convert', pp.655-656) says that this Christ/Torah antithesis emerged whenever
the Torah was being insisted on as a 'boundary condition.'

1 " Donaldson (`Zealot and convert', p.668) says, "Christ had replaced Torah as the centre and
circumference of the people of God."

14 Kim, The Origin of Paul's Gospel, pp, 51-99 & 332.
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understanding of the situation. I15 Paul having been a leading figure in Judaism 'LW

'IouOal:ap,o)) (Gal. 1:14), would have comprehended well what it was that those being

asked to Judaize lot)6a*CCEI.v) (2:14) were being asked to believe and do. But there is

nothing in his letter to the Galatians to suggest that Paul thought the Judaizers held to an

antithesis between Torah and grace. That was the very issue. They did not when they

should have. He was emphatic in the refutation of the propositio (2:21) that seeking

righteousness through the Torah nullifies grace.

Galatians 2:14-21 reveals that the content of the gospel in 1:6, 1:15 and 2:9 was

justification by faith. Paul took the gospel and what was already in circulation about Jesus'

death and re-interpreted it through the concept of justification by faith. 116 The essence of

the grace here is justification by faith."' The obvious implication is that to try to be

justified by law rather than living by faith in the Son of God "who gave himself for us" is

to nullify the grace of God. ' 18 Justification by faith has emerged as the centre of Paul's

thought in his letter to the Galatians because it is the primary expression of the grace of

God in the gospel of Jesus Christ. If justification by faith is taken away grace is destroyed.

The next occurrence of the term grace is in a verse where the term justification by faith is

totally absent.

Galatians 3:18 EL yap EK 120p,	 151 )■01) . 1 K..ripovoga, oi)t4-c1, E E irocyyEA,Lac • 'r4 6'E 'APpocap.

6L' . -TrayyEA.Lac KEXC'Cin6T02. 0 0E6c.

For if the inheritance is based on law, it is no longer based on a promise; but God

has granted it to Abraham by means of a promise.

As was stated earlier, Galatians 3:18 is not only the conclusion of Paul's third proof

argument in the probatio, it is also the conclusion of the first half of the probatio and

brings to a climax the line of thought Paul had been developing through the first and

115 Sanders, Paul and Palestinian Judaism, p. 297; Bruce, Galatians, p.231.
16
	 •Kasemann, 'The saving significance', p.42.

117 Stott (Galatians, p.66) says, "the two foundation planks of the Christian religion are the grace of God
and the death of Christ."

118 Ka-semann (`The saving significance', p.40) says, "the faith which receives salvation is simply an ever-
new acceptance of the divine gift; and it must be understood in this sense."



136

second arguments. While concluding the first half of the probatio at 3:18, Paul

introduced a new term, 'inheritance', to the development of his argument. Having

finished his digression on the Torah (3:19-25), Paul took up the theme of inheritance

again and developed it further through the arguments in the second half of the probatio.

Paul had lifted the term "inheritance" straight from the Abraham narratives in Genesis,

where it is one of the dominating themes. The constant references to Abraham and the

inheritance in Galatians 3-4 suggests that the Judaizers were appealing to the story of

Abraham to support their teaching. They were probably saying that the blessings of God

were only available to the children of Abraham. That would have meant that there was a

need to submit to circumcision and observe the Torah. Paul answered them by showing

how the Abraham story should really be interpreted.' 19 Although the term 'justification

by faith' is not found in any of the verses of the third argument of the probatio, the

argument has much to say about its significance to the thought of Paul.

Galatians 3:21-22 makes the link between the promise, the inheritance, and justification

by faith. 3:21 raises the hypothetical probability of righteousness being based on Torah

and says that would only be possible if the Torah was able to give life. The implication of

this is that the promise is able to give life, where the Torah was not. The promise of the

inheritance in 3:18 is the promise of life. 3:22 continues the flow of the logic with an

adversive 'but'. It reads " But the scripture has shut up all men under sin ..." How this

builds on 3:21 is not as clear as it could be. The understood missing words are, "But the

law was not able to give life because the scripture has shut up all men under sin." The

reason why the scripture (read Torah) shut up men under sin and did not give life, was so

that "the promise by faith in Jesus Christ might be given to those who believe." The

promise that delivers life is given by means of faith in Jesus Christ. On its own this is not

exactly justification by faith, but it is very close and does not contradict 4.120

Galatians 3:6-8 also makes that same link between the promise, which was graced in

3:18, and justification by faith, but in a different way. In Genesis 15:6, from where the

119 There was no doubt in any Christian Jew's mind, Judaizer or Pauline Christian, that the good news was for
the children of Abraham (Neil, The letter of Paul to the Galatians, Cambridge, London, 1967, p.5).

120 Paul then went on to explain what role the Torah did have, if it was not to give life and impart the
promised inheritance.
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quote in 3:6 comes, no antithesis between faith and works was intended. 121 However,

this does not mean that Paul's conclusions were invalid, for where both the Judaizers in

Galatia and Paul would have agreed was that the incident in Genesis 15 was about the

grace of God. The question was, what was the means by which that grace of God was

appropriated? Paul's point was that Genesis 15 made it clear that Abraham was

considered righteous because God reckoned it to him on account of his faith, not on

account of his works. That act of reckoning was an act of grace and the content of that

that grace was to be considered righteous. Galatians 3:8 speaks of God preaching the

gospel beforehand to Abraham. Yet when the content of that preaching was spelled out, it

was in fact the promise. 3:8 says that God "preached the gospel" or "made the promise"

because the scripture knew before hand that God would justify the Gentiles by faith.

Allowing 3:8 to explain 3:18 shows that it means "God graced the inheritance to

Abraham by means of a promise that God would justify the Gentiles by faith just as he

justified Abraham." 122 Westerholm says that if God deemed the death of his Son to be

necessary for humankind to be justified, then the old means of being justified were by

logical conclusion declared inadequate by God. 123 In saying this he is missing Paul's

point. Paul did not accept that justification by Torah was the old means of justification.

Paul's point was that justification by faith had been God's way even in old covenant

times. That is why he was constantly referring back to Abraham. Justification by faith

was central to Paul's thought because it was the true Old Testament way. God's Old

Testament ways had found their fulfilment in Jesus Christ. Jesus Christ was the climax

toward which salvation history had been developing. Justification by faith, which had

begun with Abraham, now in the fullness of time found its full expression through faith

in Jesus Christ. God's plan was always that the promised inheritance would come to his

people by grace. Paul took that as agreed. Paul then spent most of Galatians 3 showing

that justification by faith was indeed the promised way this inheritance would be received

by grace.

121 This quote is from the LXX.
122 Betz (Galatians, p.160 n.62) relates xapLCop.oa. in its perfect form with God's work of salvation.
121 Westerholm, 'Law, grace and the "soteriology" of Judaism', p.70.
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Bring makes the point that Paul's interpretation of the Old Testament was radically new

and different from Jewish interpretation.' 24 This was because of the revelation of Jesus

Christ given to him on the road to Damascus. Paul did not repudiate the Old Testament

but claimed that his interpretation was the correct interpretation and the Jews

interpretation was wrong. Paul never disputed the divine origin of the Torah but sought to

clarify its purpose and limitations. 125 The Old Testament taught salvation was by the

grace of God. Judaism knew that. It is a fair conclusion that the Judaizers in Galatia did

too. The issue was not, is salvation by grace or works? The issue was, is God's grace

(blessing of the covenant of Abraham) bestowed through faith or works righteousness?

Paul did not see the Torah as being in competition to justification by faith because he saw

them as having different functions and spheres of operation. I26 His point was that the

Torah was never meant to be a means of righteousness. 127 That was not and is not the

Torah's sphere of operation. Paul was arguing that justification by faith was the channel

of the blessing of righteousness promised to Abraham and his children. In fact it always

was. He was telling the Judaizers, "You have not understood the Torah. It was never

meant for blessing, it came after faith and was a temporary pedagogue and prison

master." 28

In conclusion, in Galatians 3:18, Paul was not arguing from the Abraham story because

Abraham was the father of the Jews (this was not just a Jewish issue). He was arguing

from Abraham because Abraham was the father from whom salvation history sprang.'29

Abraham was the father of the blessing to all the nations. The relationship of the Torah to

the blessings of Abraham was an issue for all Christians. For Christianity arose as the

fulfillment of the Old Testament scriptures. The Genesis account of Abraham 'foresaw'

the justifying of the Gentiles and "preached the gospel before hand" (Gal. 3:8). What

Paul was showing the Galatians from the Abraham story is that justification by faith has

124 Bring, Galatians, p.4.
125 Motyer, 'Righteousness by faith', p.44.
' 2' But the Judaizers' teaching had placed the Torah and justification by faith in competition. Paul's aim

was not to have one emerge victorious over the other, but to put each in its place. The competition was
created when an attempt was made to bring the Torah out of its rightful place.

127 In Romans 10:2 Paul spoke against such a misunderstanding.
128 Paul realised that he could not refute and repudiate the Jewish understanding of the Torah as the means

of righteousness, unless he also gave a positive explanation of the place of Torah in God's purposes of
salvation history (Wintle, 'Justification in Pauline thought', p.57).

129 Wintle, 'Justification in Pauline thought', p.65.
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always been God's way of administering his blessing to his people. He was showing

them that even for Abraham justification by faith was the way to righteousness before

God. The coming of the Torah did not change that. 13° This passage reveals that Paul also

had a salvation history aspect to the framework of his thinking. The justification of the

Gentiles by faith in Jesus Christ was the fulfillment of the promise to Abraham.

Justification by faith was at the centre of Paul's argument here because it was here that

God's ways of grace throughout salvation history found their fulfillment. It also

beautifully expressed both the continuity (God's ways of grace received by faith) and

discontinuity (application of the Torah to the life of the believer) of the development of

salvation history.

Galatians 5:4 KettripriOnTE exTrb XpLatob,	 LIJEC	 OLKaLob60E, tfiC X41,105

ETTECFCCTE.

Galatians 5:4 You have been severed from Christ, you who are seeking to be
justified by law; you have fallen from grace.

The exhortatio has three major sections (Gal. 5:1-12; 5:13-24; and 5:25-6:10), each of

which is delineated by the 'indicative' of salvation. 131 5:1-12 is a direct response to the

presenting problem in Galatia, telling the Galatians how to respond to the Judaizers'

attempt to compel them to submit to circumcision as the prime act of Judaizing (2:14).132

The rest of the exhortatio is a response to the accusation of Christ being a minister of sin

(2:17). 133 It puts forward an exhortation to godly living. This is an expansion of the second

half of the propositio (2:17-20). It exhorts the Galatians to "live dead to sin" and "alive to

130 In Romans Paul was concerned with the issue of the guilt of the whole world before the holy and
righteous judge of the world. He found the answer in salvation history which was brought to its
fulfillment in justification by faith in Jesus Christ (Rom. 3:21-31; esp. 3:24-26) (Clowney, 'The biblical
doctrine', p.23). In this passage in Romans, the context is salvation for Jew and Gentile alike, and again
justification is linked to salvation history. It is the means by which the ends of salvation history have
been achieved. All this happened apart from the Torah (Rom. 3:21).

131 Betz, 'The literary composition', p.376.
132 Boers (1994, The Justification of the Gentiles, p.71) says, "Everything preceding 5:2 prepares for his

reassertion of the rejection of circumcision in 5:2-12." While it is hard to argue with that statement in itself,
Boers misses the point when he asserts that Galatians 5:2 is the key statement for the whole letter. He fails
to distinguish between one manifestation of the presenting problem in its essence; and the underlying key
issue of the gospel of Jesus Christ.

133 Longenecker, Galatians, p.221. Dibelius (Trom tradition to gospel,' pp.238) claims that Paul's
hortatory sections lack immediate relevancy to the issues at hand. However, these parts of Galatians are
indeed very relevant and closely connected to the issue at hand. All that Paul has argued for and exhorted
previously in Galatians comes to a focus here.
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Christ," and instructs them how to "live by faith in the Son who ..." The first section is

divided into two parts (5:1-6; and 5:7-12). 5:4 falls within the first part of the first section

of the exhortatio. 5:la is a declaration of Christian freedom that sets the scene for the

exhortations that follow. 134 5:1-4 consists of warnings about the Judaizers' message. 5:5-6

places before the Galatians the positive alternative to submitting to the pressure of the

Agitators. Although 5:4 and 5:5 are addressing the presenting problem from different

angles, they need to be read together. They are in antithetical parallelism. This first section

of the exhortatio (5:1-12) is really a transition passage between the theological argument

and the exhortations proper. 135 As the exhortatio moves into the appropriate response to

the grace of God in the face of the presenting problem, 5:1-6 articulates what in Paul's

mind was the basis underlying and driving these appropriate responses. The structural

positioning of this verse alone shows that grace and justification by faith underlies and

drives the exhortatio. Boers says that Paul finally got to the purpose of the letter in 5:2, a

purpose that he says was to re-affirm and outline his opposition to circumcision. I36 If

Boers is right, the question needs to be asked, why structurally did Paul keep the main

purpose till the last third of the letter? Why did he take two-thirds of the letter just to build

up to the main purpose? Even Boers himself notes that the introduction to the letter to the

Galatians is "sharper, calling the reader more strongly to attention" than the introduction to

his other letters. Yet he still fails to pick up on the central significance of 1:6. Boers is

confusing the presenting problem with the purpose. Paul's real purpose was to stop the

Galatians turning from the gospel of Christ (1:6); from justification by faith alone (2:15-16

and 21). The Torah in general and circumcision specifically were the presenting problems

in which this was manifesting (2:14). Paul's purpose must be seen positively in terms of

adherence to the gospel of Jesus Christ (1:6; 3:1 5:4-5), not negatively in terms of

opposition to circumcision. Note that even in these purpose verses quoted where there was

both a negative response and also a positive gospel response, even the negative is gospel

focused (1:4-6; 2:21-3:1; 5:4-5). Boers is right in picking the beginning of Galatians 5 as

significant. But he is wrong to zero in on 5:2 and not to pick 1:6ff and 3:1ff as also being

key admonition sections. He is also in error in making the assumption that the admonition

134 Longenecker, Galatians, p.222. It is a disputed issue whether Galatians 5:1 belongs with that precedes it
or what follows it. This thesis need not concern itself with that issue, only to note that both Galatians
4:21-31 and Galatians 5:1-12 have been seen as transition passages by different scholars.

115 Some would include Galatians 4:21-31 in this.
136 Boers, The Justification of the Gentiles, p.71.
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is more important than the propositio in determining the central purpose of the letter.

Justification by faith was a positive faith of Paul's, not just a reaction to a presenting

problem.

Galatians 5:4 is the climax of Paul's warning not to submit to the Judaizers (5:1b-4).

Prior to that, in 5:2, he asserted the poverty and delusion of circumcision (and the way of

the Torah) as a hope of receiving any benefit (blessing) from God. Rather than asserting

the theological incorrectness of the view that circumcision would not appropriate the

blessings promised to the children of Abraham, 137 Paul took the practical approach and

applied his theology to tell them that if they submitted to circumcision it would do them

no good. In 5:3 he ensured they understood the obligation upon the circumcised to keep

the whole Torah, which had already shown brings a curse not a blessing (3:10). i38 This

continued the practical approach rather than the theological approach by telling them

what submitting to circumcision would require them to do.

Galatians 5:2 is directed at the presenting problem. 5:3 draws the link between the

presenting problem and the underlying key issue. 5:4 tackles the underlying issue head on

by attacking the gospel of Torah observance which the Judaizers were promoting in

opposition to the gospel of Jesus Christ. In 5:4 Paul placed "falling from grace" in

synonymous parallel to being "severed from Christ." In Paul's thought, when you have

grace you have Christ. When you do not have grace you do not have Christ. The content of

grace is Christ; "falling from grace" or "being severed from Christ" happens to those who

seek to be justified by Torah. Although not written, the implied contrast is that those who

seek to be justified by faith in Christ are in grace. The content of the grace is not just Christ

but justification in Christ and it is the gift (grace) to those who seek it by faith. Paul was

very clear in 5:4 that if the Galatians followed the path of justification by Torah, they

137 Duncan (Galatians, p.xxxviii) ties together the themes of Torah observance and being children of
Abraham when he says that for the Jews the real significance of the promise to Abraham lay in that "God
would continue to show a special measure of favour to the seed of Abraham, a favour which the Gentiles
could only share if they accepted the covenant rite of circumcision and pledged themselves to keep the
covenant obligation defined in the law." Wintle (`Justification in Pauline thought', p.53) says that
circumcision was naturalization into the nation of Israel and all the rights and privileges that went with that.

138 There is a relevant textual variation in Galatians 5:3. Some manuscripts read Trbipciioat for Trotijoat. Most
evidence is for 'to do/obey' the whole law, some evidence is for 'to fulfill'. Metzger (Textual Commentary,
p.538) does not consider it worth a mention. To 'do' is more in keeping with the message of Galatians that
to get circumcised is to seek righteousness through doing (works) rather than trusting (faith).
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would not receive the grace of God, for they would have cut themselves off from Christ in

whom the grace of God is found. 139 Falling from grace is the reverse of standing in

grace/peace with God (Rom 5:2) which is the result of being justified by faith in Christ

(Rom.5:1). To live not by faith undoes the union with Christ (Gal. 2:20) and his grace

found in the gospel. 5:5 then presents the antithesis. It does not specifically mention grace,

but it is implied. The "you"/ "we" contrast of 5: 4 and 5:5 carries on the flow of the

thought, as does the "for" (ydp) of 5:5. The implication is that those who are awaiting their

righteousness by faith are doing so within the realm of the grace of God, for they are doing

this through the Spirit of God. They are not doing it through a reliance on their own works

of the Torah. 14° To say that seeking justification by Torah is falling from grace is to say

that justification by faith is much more than a different way among many ways of looking

at the work of Christ or salvation. It is the way to view the gospel and grace.141

Galatians 5:5 speaks of the believer "waiting for the hope of righteousness." Although this

verb (OciTEKOEx4tE0a) is expressed in the present aspect, the sense of it is a present

anticipation of a future realization. 142 The future sense refers to the final judgment not just

to a future acquittal, as some such as Ridderbos interpret it, but also to the vindication of

their faith in the full consummation of the promised blessings. 143 In the Old Testament the

Torah served to identify and preserve the community of the righteous to receive the

salvation in the coming age, but now faith in Christ had replaced submission to the Torah

as the focal defining and preserving act of the people of God. I44 Faith in Christ became the

means by which the believer is preserved for the eschatological justification. Although

Romans clearly speaks of justification as a past or present event for the believer, there is no

139 Lightfoot (Galatians, p.204) says the "aorists represent the consequences as instantaneous." However,
they are better understood as signifying the finality and wholeness of action.

140 Wedderburn (`Some observations', p.84) says that h' 1)61.1(9 in Galatians 5:4 is instrumental.
141 Wintle (`Justification in Pauline thought', p.57) says that law robs the gift of grace.
142 Westerholm (Taw, grace and the "soteriology" of Judaism', p.68) says, "According to Gal 5:4-5 God's

approval on the day of judgement is sought by some on the basis of law, by others on the basis of faith."
143 Ridderbos (Galatians, p.189); Bruce (Galatians, p.41); and Fung (Galatians, p.227) see this as the

future hope to which the believer is pointed by their present justification. However, this is not the most
obvious way to understand the Greek grammar. Seeing this reference to justification as past or present
appears to be another case of reading Romans into Galatians. There are enough occurrences of references
to a future justification in Paul's writings not to find a future reference here out of place. A future
reference to justification fits with the flow of the passage within the exhortatio (cf. Gal 5:21. Gal. 6:7,9).

144 Wilckens ("Die Bekehrung des Paulus" quoted in Donaldson, 'Zealot and convert', p.769) says that
"Christ had displaced Torah as the centre of salvation." Note, Donaldson says the centre of salvation, not
the means of salvation.
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use of the verb OLKaLOw in Galatians that can be shown beyond doubt to refer to

justification as a past or present possession. 145 To make a distinction in principle between

the believers' present possession of justification and the future justification that will be

pronounced at the judgment day is to misunderstand Paul. Bornkamm takes a different

view again when he says Paul gave the apocalyptic idea a radical new twist by relating it to

a saving event that was already realized. 146 While each of these scholars has a different

view of the relationship between justification by faith and eschatology in Paul's thought,

they agree that justification by faith was at the centre of Paul's eschatology. 147

Because Paul's eschatological outlook formed a significant component of his theological

framework, the eschatological hope to stand in the final judgment was common to many

of his writings. However, in Galatians it had its own emphasis. For example, the concept

of the wrath of God, and the hope of avoiding the wrath at the coming judgment through

justification, plays a big part in Romans. Yet in Galatians the presenting problem was one

of lifestyle, so the hope of the eschatological justification was applied to that situation.'

Life was to be lived by faith in the hope of the future justification (Gal. 5:21 and 6:7-9).149

145 Barth (`The Kerygma of Galatians', p.142) says that unlike Romans and 1 Corinthians, Galatians makes no
unambiguous reference to the completed justification of believers. The present tense uses that do occur
could be explained as statements of a theological principle rather than a present fact. It is not that they could
not be understood as referring to a present justification, just that they cannot definitely be shown to be
referring to a present justification.

146 Bornkamm, 'The revelation of Christ to Paul', p.96.
147 Kummel (Theology, pp.202-3) explains Paul's regular juxtaposition of present and future references to

the justification event (Past — Rom. 5:1, 9; 9:30; 1 Cor. 6:11 Future — Rom. 5:19; 3:30; Gal. 5:5) as a
reflection of his understanding that the Christian is both part of the old age that is hastening to an end and
part of the new age that has dawned in Christ. Yet while he acknowledges all the expressions that are
referring to a past justification, he understands its ultimate expression is as hope for the judgement day,
such as is expressed here in Galatians 5:5.

148 When discussing Galatian 1:4, the question was asked as to what type of deliverance Paul referred. Burton
(Galatians, p.14) offers three suggestions:

(a) — from the moral influence of the present evil age;
(b) — a present judicial rescue from the curse on all law breakers in the present evil age;
(c) — eschatological rescue from the coming wrath which will fall on the wicked who are part of the

present evil age.
On face value C seems the most likely. However, it must be remembered that the eschatological deliverance

has lifestyle implications for the present.
149 This concept of the application of justification by faith to the Christian lifestyle is at the centre of the

debate regarding the interpretation of Habakkuk 2:4 in Galatians 3:1 1 and Romans 1:17. While some see
this expression as referring to the believer living through the judgment because of faith, others in this
debate say the expression 'live by faith' is referring to living by faith as a lifestyle in which the righteous
engage. Some do not wish to separate the two, they want to understand it as an all-inclusive way of
saying they shall live through the judgment because of their faith and also shall live in the new age now
as a lifestyle. In the context of the situation addressed in Galatia it is hard to understand the use in
Galatians 3:11 not having some reference to justification by faith and the Christian lifestyle.
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The eschatological aspect of justification was motivation to live a life of faith in the

present with the eyes to the future. 15° Galatians demonstrates the versatility of

justification by faith for Paul. In Romans, where the wrath of God and judgment were

under discussion (among other things), a present justification was stressed to bring

assurance. In Galatians, where the Christian lifestyle was under discussion, a future

justification as the hope for living by faith was stressed.

Galatians 5:5 explicitly links the theme of the Spirit to the discussion on justification by

faith. The Spirit had of course been mentioned earlier in the letter. 3:18 links the

inheritance to the promise of 3:14 which was the "promised Spirit received through faith"

(3:14). But the link was not spelled out as clearly as it is in 5:5 where we are now told the

Spirit is the Spirit through whom the believer is "by faith waiting for the hope of

righteousness" (5:5). This link between the promise, the inheritance, and justification by

faith is now strengthened by the introduction of the link between the Spirit and

righteousness. 151 The evidence that Paul saw the Spirit as playing a significant part in the

answer to the situation in Galatia is clear. He saw the Spirit as the driving force behind

the present living faith, which waits for the hope of righteousness. 152 One of the key

ministries of the Spirit is to empower the Christian to "walk with the Spirit" (5:25), which

is a synonymous expression for "living by faith in Christ" (2:19-20).

In conclusion, Paul's use of the terms 'grace' and "righteousness" in Galatians 5:4-5

shows the centrality of justification by faith to the thought of Paul in several ways.

Structurally, it is again in a key place in the letter; in the introduction to the exhortatio.

When Paul used 'grace' synonymously with 'Christ' in 5:4, and linked it with 5:5 where

he was expecting by faith the hope of righteousness, yet he was thinking that justification

was the prime manifestation of grace. 153 Grace and the blessings of God promised to the

children of Abraham are what were in question. Yet justification by faith in Christ was

15° Duncan (Galatians, p.1) says justification was only the initial step for the believer, but Paul's use of
justification here does not back that up

isi The Spirit had of course been introduced earlier, but not linked to righteousness or justification by faith.
152 There is also a connection between the Sprit and justification by faith found in other New Testament letters

bearing Paul's name. Particularly in the concept of the Spirit as the down payment of the righteousness to
come (i.e. 2 Cor. 1:22, 5:5 Ephesians 1:13-14, 4:30).

153 The text of Galatians 5 does not support Ridderbos (Galatians, p.188) when he says, "The way in which
a man is to be justified before God is the thing that is in question."
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the main hinge on which the discussion turned. His reference to an expected future

righteousness shows that justification by faith also was the means by which he believed

the eschatological hopes of God's people would be fulfilled. This eschatological aspect

of justification made it a lifestyle-driving concept as it gave the reason to live by faith

now while looking to the future justification. When Paul linked the Spirit to justification

in 5:5 his purpose was to show that the Spirit is the means by which the life of faith in

Christ is enabled. In the same way as the life 'in Christ' was linked to justification by

faith in Christ in 2:20, so in 5:5 life in the Sprit is also linked to the future hope

righteousness through faith in Christ. The grace chapter on this verse, although it showed

that the framework of Paul's thought had an eschatological outlook, made a case for the

key significance of grace as the dominant concept in Paul's theological framework.

Similarly, justification by faith was the key expression of grace and was the focus of

Paul's thought in the introduction to the exhortatio.

The last use of the term Grace in Paul's letter to the Galatians is in Galatians 6:18.

Galatians 6:18 'H Xetp LC 'rob KupLou iip,65v 'hoof) XpLota p,Eth 'Lou TIVELp.00TOC uµ€ P,

ecOEXOL • Ocili)v. .

The grace of our Lord Jesus Christ be with your spirit, brethren. Amen.

This verse was discussed when Galatians 1:3 was discussed.

Finally, the conclusion about the place of justification by faith in Paul's answer to the

situation in Galatia is this. The term 'justification by faith' does not appear in the

introduction of the letter; the part of the letter which lays out the problem (exordium); or

the part which gives the relevant background facts (narratio). However, it does feature

centrally in his main proposition and refutation of the charge against him (propositio); in a

key place in the arguments supporting his propositions (probatio); and in a key place in his

exhortation to action (exhortatio). Once an understanding of the relationship between

justification by faith and grace has been reached it is possible to look back through Paul's

earlier uses of the term 'grace' and see that although the term 'justification by faith' was

missing, the concept was clearly implied. I54 He had been laying a firm foundation of grace

154 Wright (`Justification', in NDT, Ed. Sinclair b Ferguson & David F Wright, Intervarsity, Leicester,
1988, pp.359) speaking of the whole New Testament said, "Although, therefore, the doctrine of
justification is discussed quite rarely in the NT, the fact of it is everywhere apparent." Likewise,
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and the gospel before moving to bring justification by faith to centre stage. There are no

other terms that hold the structural place of importance like grace and justification by faith.

Throughout Galatians, wherever the term 'grace' was used, justification by faith is there

within its content, explicitly in the central positions of the propositio (2:14-21) and the

introduction to the exhortatio (5:4-4); implicitly in the greetings and conclusion (1:3-5,

6:18); the reason for the letter (1:6); validation of his apostleship (1:15, 2:9); and the

summary of the first half of the probatio (3:18). In the greeting, grace gives expression to

the basis of the relationship between God and his people. Peace gives expression to the

state of the relationship that exists between God and his people, a relationship which is the

fruit of justification. 155 Grace drives justification; peace is the result of justification (cf

Romans 5:1-2). Although the relationship between grace, peace and justification is not

obvious in the introduction, justification by faith holds the two together. The gospel is the

obvious link to grace in Galatians 1:6. When Paul argued that his apostleship was valid

because it was given by the grace of God, it was grace to proclaim Christ (1:15; and 2:9).

Later (2:15-16) it was seen that in his thought proclaiming Christ meant proclaiming his

gospel, which he inseparably linked with defending the truth that those who believe in the

Jesus he preached are (and will be) justification by God's grace. Once Paul got to the main

propositions he wanted to make in the letter (2:14-21), the relationship in his thought

between justification by faith and grace was unavoidably clear. To seek righteousness by

any means other than by faith in Christ faith is to nullify grace (2:21). Justification in Christ

is the core content of grace. Faith is the means to receive it. His proof of this in the probatio

shows that the grace of God to Abraham in the Old Testament was the promise that all who

believed would be justified by faith (3:6-18). Finally, as he showed them the practical

application of grace for their lives, it was to keep living by faith in the hope of

righteousness that they might not fall from the grace of God (5:4-5). Justification by faith

is the key to grace in Galatians. 156 Paul used no other concept (e.g. redemption, adoption,

participation) in conjunction with grace in the same way he used justification by faith.

although the term is not used until Galatians 2:16, the concept is seen to underlie much of what precedes
this verse.

155 Longenecker, Galatians, p.7.
' 56 Allan (Galatians, p.52) says, "the doctrine of justification by faith is thus the only doctrine of salvation that

is really prepared to let God have his rightful place as the only author of salvation."
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Some concepts featured in association in one verse (e.g. participation in 2:20), but none

was consistently, or explicitly, used in the position that justification by faith occupies.

As explained, Paul's theology must be understood in the light of his Damascus Road

experience and his own conversion. In Galatians Paul described his conversion from one

perspective in terms of being called by the grace of God (1:15-16); but from another

perspective in terms of believing in Jesus Christ for justification (2:15-16). 157 He saw

himself as both a model of, and God's chosen proclaimer of, justification by faith (1:15-

16; and 2:9). 158 This understanding of the role of justification by faith in his own

conversion shaped his gospel. He said in 1:6 that the letter to the Galatians is all about the

gospel of Jesus Christ. In the light of 2:15-16 his gospel was the message of justification

by faith in Jesus Christ. 159 For him justification by faith was the doctrine that best

described the salvation event.16°

Paul's opponents were promoting a righteousness through the Torah. The Judaizers had

understood the centrality of righteousness as a gospel concept, but misunderstood its basis.

The Torah had served righteousness, but it could not produce it. It promised righteousness

to the one who could fulfill it, but it could not produce obedience. It only brought a curse.

Christ alone fulfilled the Torah and received that righteousness and distributes the

righteousness by faith testified to in the Torah to those who trust him. This was also a

fulfillment of the promise to Abraham that through his seed blessing would come to the

nations (read "the Gentiles"). In that sense Christ was the end or fulfillment of the Torah

and "only in him could this righteousness be received and actualized." 161 Paul spent much

of the probatio showing that the Old Testament understood correctly did not support the

Judaizers' view of righteousness through the Torah. He was not against the Torah, nor did

he think the Torah was irrelevant. However, he insisted that it must be interpreted correctly

157 Bruce, Galatians, p.50.
158 Bornkamm, 'The revelation of Christ to Paul', p.96.
159 O'Brien (`Justification in Paul', p.69) goes as far as to say that it is only through a true understanding of

justification by faith that we can understand the saving work of Christ and the cross.
160 Bornkamm (`The revelation of Christ to Paul', p.101-2) says that Paul understood the soteriological event

as justification and reconciliation, with the righteousness of God being the focus and reconciliation being
subordinated to it. (The verb and noun form of the term 'reconciliation' only occur in Rom. 5 and 2 Cor. 5
where it is theologically connected to justification both times.) He (Paul, p.115) says, "Paul expounds and
develops the Christian gospel as the gospel of justification by faith alone."

161 Bring, Galatians, p.10.
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as fulfilled in Christ. It did a very important job of pointing to Christ, and pointing to a

righteousness by faith. It did not point to a righteousness by works of the Torah. Since the

coming of Christ the Torah was no longer binding for Jews, and it never had been binding

for Gentiles. At the centre of his answer to the situation in Galatia was the message that a

true understanding of justification by faith means that the Torah cannot be imposed on

Genti les. ' 62

Paul had once had a great zeal for the Torah. But then he saw that the Torah required

`doing' but the gospel required `faith'. 163 Therefore the gospel message of justification by

faith had replaced the Torah as the object of his zeal. Justification by faith held the central

place in his heart and thoughts that the Torah had once held. Throughout Galatians, in

response to the claims of the Judaizers, he pointed them to the cross, and a response of faith

as the means to appropriate its blessings; that is to justification by faith.

In Galatians Paul's focus on justification by faith in contrast to justification by the works of

the Torah was brought about by the historical situation in which the Judaizers were

promoting the seeking of righteousness through the works of the Torah. Yet that is not a

reason to deny it's central significance to his thought. His proof texts from the Old

Testament to show that justification by faith had always been God's way did not come

from polemical contexts in which the Torah opposed faith. They simply spoke of

justification by faith on its own without a contrast to the Torah. The polemical debate in

Galatia occasioned the letter which is our record of his thought. It may have even brought

the concept into sharper clarity in his thinking, but it is obvious that he was applying a

concept to the debate that was central to his thought outside the debate. The Judaizers

understood Paul's gospel and were attacking the centre of his thought. 164

162 Paul upheld the Torah as good in Romans and 1 Timothy, where the historical setting allowed him to
reflect on the Torah's value as the word of God and a revelation of the character of God. However, in the
very different historical setting of Galatia where the Agitators were trying to impose the Mosaic law on
the Galatians, Paul spoke most strongly against any use of the Torah by highlighting its inadequacy and
sin induced ability to bring people under a curse.

163 That the Torah required 'doing' is the point of quoting Deut 27:26 in Gal 3:10 and quoting Lev 18:5 in
Gal. 3:11. Paul then showed that because no one can 'do' all the Torah, the Torah only brings a curse,
not righteousness (Wintle, 'Justification in Pauline thought', p.57).

164 Boers (The Justification of the Gentiles, p.31) agrees with Wrede that "the polemical context in which it
occurs signifies its real meaning," but both miss the point that the issue was a defining issue for all
Christians, both in itself and in relation to Judaism.
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The issue of Galatians which Paul was addressing was a lifestyle issue. 165 It was the issue

of the place of the Torah in the life of the believer. 166 His concern was that the Judaizers'

`gospel' was teaching the necessity of submission to the Torah to receive the blessing of

God promised to the children of Abraham. His answer was that you receive the blessing

the same way you were saved, by faith in Christ. Galatians 5-6 is about how to live a godly

holy life. His solution was that righteousness is received by faith in Christ, following the

Spirit of Christ. 167 It is not saved by Christ then blessing through perfection by Torah

observance (Gal. 3:3). His answer was that no one will be blessed through works of the

Torah, the Torah will only lead to cursing. Rather the Christian is to live life the same way

they were saved, by faith in Christ. Justification by faith was the central pillar on which

Paul built his argument. His exhortation was, 'You came to be Christians through

justification by faith, now you are to go on to "perfection" or completion by faith in Christ,

a faith which is expressed through walking in the Spirit.' Jews expected justification at the

final judgment. He was agreeing with the Judaizers - it will ultimately come then, but it will

be based on the life of faith lived now, not on the works of the Torah done now.

Justification by faith remained at the centre of his thought, not just as an entry point

doctrine, but also as an ongoing way of life doctrine.' 68

For Paul justification by faith was the concept that held the Kerygma of the gospel of the

grace of God revealed in Jesus Christ and the response of faith to that Kerygma together

as one unit. (cf. Eph 2:8-9).The gospel to which all the Apostles bore witness was

indisputably about Jesus Christ. Faith is the only appropriate response to grace; it

acknowledges dependence on him. Justification by faith is the only "by faith" doctrine.

165 In fact the word 'salvation' never appears in Galatians. It is the lifestyle aspect of righteousness that is the
issue.

166 When Duncan (Galatians, p.xliv) said, "Justification is thus just only the initial, though all important step
towards the complete self-identification of the believer with Christ," he misunderstood Paul's teaching on
justification by faith in Galatians.

167 For Paul righteousness had dual aspects. It had the objective forensic aspect received through
justification by faith. It had the subjective lifestyle aspect received through a life of faith in Christ
through the Spirit. Both aspects were seen as eschatological in that they were benefits of the new age,
which Christ had ushered into existence (Wintle, 'Justification in Pauline thought', p.66). In Galatians it
is the later with which he is primarily concerned, but he lays the foundation of the former to argue of the
need for the lifestyle righteousness to be sought from the same source as the forensic righteousness.

168 Thus it is not just a 'legal fiction' but a forensic reality and through the life of faith through the Spirit,
also an experiential reality.
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Paul tied no other concept to faith in this way. For example, the expression 'redeemed by

faith' does not occur. Faith and grace are inseparably linked. 169 Faith passively receives

the object of its trust, rather than earns it. That is what makes justification by faith the key

expression of salvation by grace.

Justification by faith was at the centre of Paul's thought because it was at the centre of

God's dealings with his people in the Old Testament. Nine times he appealed to Abraham

as an example of God dealing with mankind in the Old Testament. Every time he appealed

to his faith in contrast to his works. Modern scholars such as Davies and Sanders have

claimed that a tension between grace and works was not a Jewish concept but a concept

that Paul introduced. Their point that the Jewish literature of Paul's day never expressed its

thought in those terms of contrast is taken. Yet the contrast is easily found in the Old

Testament. The prophets often mentioned situations where the Jews were doing the works

of the Torah but their hearts were far from God. I7° Grace and justification by faith were at

the centre of Paul's thought because they had always been God's ways.' 71

Justification by faith also held its central place in Paul's thought because of its place in

God's purposes in salvation history. The place of justification by faith in his thought is only

fully comprehended when it is understood that he saw it as the fulfillment of God's promise

of salvation in the Old Testament. 172 If fact some have said that salvation history was his

main concern and justification by faith is to be seen as part of that. 173 The two concepts are

interrelated. Neither concept can be properly understood without the other. However, while

the concept of salvation history can be seen as an integral concept behind much of the logic

of his letter to the Galatians, it remains in the background; it was not the focus of the key

169 Rudolf Bultmann, 'New testament and myth', in Kerygma and Myth: A Theological Debate, Ed. Hans
Werner Bartsch, SPCK, London, 1964, pp.19-20. What God offers by grace can only be appropriated by
faith. Faith is trusting in the grace of God alone.

170 In Isaiah 1 for example, God said he despised their faithless works and called the Israelites back to
himself and offered to wash them like wool. This was an act of grace

17 ' Understanding the place of the Torah in God's purposes in salvation history also highlights the passing
of its direct applicability to the people of God.

17. Wintle (`Justification in Pauline thought', pp.56-58) sees the contrast in Paul between the Torah and
justification by faith, as a salvation history contrast. Packer (`Justification', in IBD Vol. 2, Intervarsity,
Leicester, pp.841-844) sees justification by faith for Paul as not only the fundamental act of blessing, but
also as the key to the history of salvation and the fulfilment of God's promise of salvation in the Old
Testament. Clowney (`The biblical doctrine', p.19) agrees with Packer.

17 ' Stendahl, 'Sources and critiques', pp.129-133. O'Brien (`Paul's missionary calling', p.146) sees salvation
history as the key component of the substructure of Paul's thought.
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points in his argument. Together with grace, it is a key component of the framework of his

theology.

Justification by faith in Galatians has been shown to have an eschatological dimension to

4. 174 Hamann speaking of justification by faith said, every gift of the gospel is in some

place described as a future possession.' 75 It addressed the eschatological concerns of the

framework of Paul's thought. Romans makes it clear that justification by faith is a present

possession to all who believe, yet Galatians speaks of its eschatological aspect. For

Judaism the concept of being found righteous at the judgment at end of the age was a

significant concept. This was no less an important concept for Pauline Christianity. For

Paul justification by faith was a key concept because it is not just an entry point doctrine, it

is also an eschatological doctrine. It is a doctrine which bridges the ages. Justification by

faith is the means by which one becomes a child of Abraham. It is also the means by which

one is kept a child of Abraham in the hope of righteousness at the end of the age. If Betz is

right when he claims that when Paul used the future passive (61,KCUATIOETUL) in Galatians

2:16 he was referring to an eschatological justification, this further highlights the dual

aspect of justification and emphasizes the need to live by faith as a way of life to the very

end. 176 Even though he used the present passive (OLKaLoircaL) earlier in 2:16, this does not

argue against the eschatological use later in the verse. But rather the mixture of references,

both eschatological and present reality, emphasize the 'now' and 'not yet' tension of these

two uses and still makes the point that justification by faith is the concept that covers all

aspects of the believer's life.

Finally, when the question of the place of justification by faith in the thought of Paul is

approached through scrutinizing the words in their literary context, rather than through

engaging in philosophical theology using decontextualized verses as proof texts, a clarity

emerges which makes many of the otherwise difficult problems seem less so. Although

scholars have challenged the centrality of justification by faith to Paul's thought and

theology, an examination of Galatians shows that it does, together with the framework

174 Kasemann (`The righteousness of God', p. 172-173 & 181) says that he carried this on from Apocalyptic
Judaism.

175 Henry P Hamann, Galatians, Lutheran Publishing House, Adelaide, 1976, p.75.
176 Betz, Galatians, p.116; Ktimmel (Theology, p.195) clearly also sees justification as an eschatological

doctrine; the declaration that the believer will be justified at the final judgement.
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concept of grace, hold the central place in his thought in that letter. In addition, as he used

the concept of justification by faith to answer the situation in Galatians, it can be seen that

justification by faith was not just a concept for answering Judaizers. It also gave expression

to several other concepts within his theological framework, namely, salvation history and

eschatology. This shows that justification by faith had a central place in his thought

regardless of whether it was being used to answer Judaizers or not.' 77 In each of these

cases it can be argued that the answer was relevant for all Christians regardless of whether

or not they had Judaizers compelling them.

Justification by faith and grace dominate the key structural positions in Galatians. Once the

propositio is reached, justification by faith emerges as the main expression of both grace

and the gospel of Jesus Christ. It was the answer to the presenting problem of the place of

the law in the life of the believer, a problem which extended beyond Galatia and the

activities of the Judaizers. As the Judaizers' `gospel' was addressed, justification was

shown to be central to Paul's eschatology, the key to the Christian lifestyle, and the answer

to where salvation history in the Old Testament was heading.

The remaining chapter of this thesis shall reflect on the implications of the previous

chapters. It will draw conclusions about the place of grace and justification by faith in

Paul's thought and will then interact with other key theories on the centre of Paul's thought.

177 Wright (`Justification', p.359) says, "Although, therefore, the doctrine of justification is discussed quite
rarely in the NT, the fact of it is everywhere apparent."
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